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ABSTRACT

This thesis seeks to understand the rela
within the context of urban nigliime leisure spaces for womehis informed by and

draws on different fields: sexual geogr afg
gueer theories, studies on whiteness, postmodern spatial theories. The intellectual
roots of this thesis lie in black feminist theories of gemd, 0raced and se:
class) as intersecting categories and fields of experience. The thesis draws on
poststructurali st approaches that t heor
performatively produced. tetmmutallygansitstivet hat ¢

categories and that they can only be understood in relation to each other.

The ethnographic fieldwork of this study is carried out in specific sexualised spaces,
namel y t wo | esbi an bar s i n Man@ginest er 6
observations in those bars and qualitative interviews with women who identify as
lesbian and bisexual and white, mixexdte, black and East Asian, the thesis explores

t he r ol e odonstéuctianof éegbianbodiesanaspaces and how sexusli

6raced and space work together in shaping

The aims of this study are manifold: to develop an understanding of how practices of
inclusion and exclusion work in leisure spaces designed to meet the needs of a

marginalised group; to fincmew ways of understanding 61



looking at their spatial relationship; to contribute to debates on sexuality and space by
investigating how space is simultaneously sexualesdiracialised; to contribute to
existing research on whitenetisrough an exploration of howlifferent forms of

whiteness spatially intersect with sexuality.
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Chapter 1: Introduction

| think at the time | was discovering my sexuality, so it was all new to me,

i ke | come from a small t own, t hi ng
Manchesterds Gay, live loddad gdy peapleehm,s eei ng
going to gay bars a@hhaving fun and things like that, | expected it, it came

across as being more diverse. Even though everyone was all[labigég

and there were no disabled people, it seemed to be more accepting. [...]

Wh a t I soon | earned washatdiVemsdl camég wasn
with the classic assumption that if yevere gay, then you would have a

higher acceptance and tolerance rate for other people and what | quickly
learned was thdigay] people can be just as oppressive and discriminatory

and have jusas many prejudices as heterosexual people. | thought because,

you know, that they been a minority or perceived as a minority within their

life and ostracised or oppressed in some way and that they would be able to
identify with ot henrd pehoapldesd swhoeprper els sq
t hat wer e andt exgetersed quite sadot, a lot of racison the

scene and was quite shocked by that
occasionally and going to those spaces and sometimes it VdKbdo you

know what | mean? But | have to be in the right frame of mind, in the right

mood. | need to be going in and not being sensitivg hoping to get

someone saying the silliest things through ignorance, through trying to be
funny, through being interestedhra, you know, that by going into that
environmentt hat 6 s what | am | etting myself
years old, mixedace, British)

The starting point of this thesis dates back a few years when | was reading an
article i n ntmhgazindDK A 'sThelagiceboutiined a debate about the
creation of 0Asi an | esbian spacesd in Lc
article criticised Asian women for creat.i
of separation. Asian women teggl by pointing out that white lesbians also create
their own spaces and that most | esbian sp
never thought about the racialisation of lesbian sgaes | had never been aware of
the fact that most lesbiaspaces | had visited in the first ten years aftgr6 ¢ o mi n g

outd had been predominantly white (and |

'DIVAi s a purchasable lesbian o6lbisfi¢estylied omagaiiame .
and remains Europe's biggestling lesbian magazine, offering readers 100 glossy pages of vital
information: news, entertainment, travel, mu s i
(http://www.divamag.co.uk/diva/default.aspccess date: 10/09/09)

’l explain why and how | use the term lesbian 6sp:

1
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period, mostly in Germany and some in the UK). | began to wonder: what makes
lesbian spaces white? How do thbye c o me whi te? Why had |
whiteness of the lesbian spaces | visited? And more genexdidy is the relationship

bet we e sexuality and §pace?

During the course of my research, which | started a few years after reading the
article, when | told white women what the title of my PhbBesisis, a common
response was to refer to O6éRaciiaarloveshatd Les
ignores the racialisation of white spaces. Hefike,me andny perceptions of space
thewomenlwa t al king to did not thespace(sdealsods e e d
Kawale 2003; 2004)Like variousur ban ar eas, 6Asi an | esbi:
marked whereasmost other lesbian spaces are not perceived to be racialised and thus
are racially unrarked. As scholars working on whiteness have argued, whiteness is
often not seen(by white peoplels a racial category arttustends to work as the
silent and unmarked oOracial nor mé (Back
Hall 1999; Dyer 1997; Frankéerg 1993, 1997).

My research sets out tiearn both the reasons for the whiteness of some
lesbian spaces and what processes and discourses are at play so that white women
(like me) tend to be unaware of the racialisation of lesbian spaces if those a@aces
predominantly white. I want to explore
whiteness, and sexuality asgehow those intersections relate to and interact with
space.Like Ruth Frankenberg and Bridget Byrne, two white feminists \whoe
worked a the intersections of whiteness and gender, my intellectual roots lie in the
analysis of black feminists who urged white women to examine their relationship with

and complicity in racism, to analyse the racialisation of whiteness and to interrogate

%lamusingdac®d i n inverted commas rtolndicate itslcomsirtcted atirs t he s i
(and in some sense its artificiality).



howgamder intersects wit h(Byrbe 200646 Frankerdbergs s an
1993 2ff).

Although black feminists have pointed to the importance of intersectional
analysis since the late 1970s, their thorough analyses are still not fundamentally
installedi n st udies which | ook at 6raced and
their 6Bl ack feminist statement 0, first
Collective, a Bostoibasedblack lesbian feminist group, argued:

The most general statement afrgolitics at the present time would be that we

are actively committed to struggling against racial, sexual, heterosexual, and

class oppression and see as our particular task the development of integrated

analysis and practice based upon the fact thaméger systems of oppression

are interlocking. (1982: 13)

The collective formulated thisstatementout of a critique of some white
middle-class (heterosexual) feminisms that focused on gender oppression as the main
cause of inequalities.Still today, taking their statement seriously fundamentally
challenges common arguments made within lesbian and gay communities which
separate homophobia and raci sm as i f (.
oppressions and even use those forms of oppressions agaihstther.

In January 2009, radio presenter Chris Moyles was in the spotlight for his
alleged homophobia on his BBC Radio 1 breakfast shiderhad imitated whitegay,

pop singer Will Young in a higpitched voice and changed the lyrics of one of

Youngs songs in a deriogiciref gyrewagebty omakiun

* The Combahee River Collective and other black feminlikes bell hooks anddudre Lorde point to

the importance of class in structuring lives. While class shapes the intecsecs o f o6r aced6 and
| do not use clasas a major analytical categarythis thesis. However, in the intervieplsasked about

the interviewees6 class backgrounds (see appendi
reference to it wamade.

> Moyles had been accused of homophobia befor2006 when he was going through the ringtones of

his mobile phon@endmade the commestbout one of them 61 dondét want
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identity. Referring to this debate, the author of an article published magaziné
argued that 6racism stildl appears to be
homoph(@3pi May 2009: 33). Similarly, Gary N
officer’, is reported to have said that o&éyoun
someone who tries to make homodlhesebiwoa c ool
statements draw aamalogy between homophobia and racism and thus represent them
as parallel forms of oppression while suggesting that one (racism) is socially less
acceptable than the other (homophobia). In this,veaypattlefield of competing
oppressions is opened up. tharmore by separatingheseforms of oppression, the
lesbian and gay subject produced by such discourses does not seem to be affected by
racism and is therefore implicitly white. At the same time, such discourses construct
the racialised subject affectegt racism as implicitly heterosexual.

Since the publication of t hethateohasb ahee
been some considerable feminist debate about which metapkbdescribes how
different social categories work together in shaping inktipg and experiences. A
prominent metaphor used by feminists todayiritersectionality coined bythe
American legal scholar Kimberlé Crenshaw (1989). Intersectionality approaches
suggest that we do not have only one identity, for exanelieg a woma, but that
this identity, whether selflefined or ascribed, intersects with other identisesh as
beinglesbian and white. We can imagine this in terms of crossroads where gender,
sexuality and o6éraced meet . An Jontaemedct i
sexual identity intersects with her racial identity in shaping her experience in the Gay
Village. From an intersectional point of view one wowdgue that hough one

identity might be more in the foreground thanthe qthes a nne 6 s isshaped r i e nc

® g3is a monthly free magazine for gay/bi women wHieh out inVanilla andCoyotesand some other
venues in the Gay \age.
"'Stonewal | i s esbmeandhi(riglts goupgltphbied for the dismissal of Moyles

4



through the intersection of both identiti@hat is to say that her experience can be

understood as inflected through the mditnensional structure of her position and

i dentitydé, even if from her chexplansheof Vvi €
experience.
Joannebs account illustrates that i n

identity, where sexuality is somehow assumed, a sense of belonging might be difficult

to achieve. As her r ef eroesaemeo inclade letsdifeny 6 i n
the sexual group the Gay Village is constructed for, smdhe question here is

whether this group is somehow already racialised. Indeed, some authors have argued
that the identity cat ego mwhite redtll995% Bulleand ar
1999) . Thus, it seems that the cattoegory
discoverhow it might be racialised. Therefolé&e Avtar Brah (198: 95) who writes

oft he o6raci al i,d wdnt to consider thepreadiea lbi sati on of
(whilst acknowledging the intersections of sexuality and gendAt)en Gloria

We k ker argues wi t h adeqgaterthéory taloout gemded is r 0.
simultaneously a theory about A (Wakkee 0 / et hi
2004: 495, my emphasjsshemakes a claim for Women Studies to reconceptualise

gender in a way that acknowledges thecoastruction with other categories.theory

about sexuality mightikewiseb e si mul t aneously a theory
class, naton)and a theory about 0raced6 might b
sexuality (and gender, class, nation). In this apprdhehe is no juncturécrossroads)

where categories mediut asthose categories are -constructed, they anmmutudly

constitutve | want to explore whether, as Gail
and gender)those categories aralways mutually constitutive,6 even when t

| anguage of one (or the ot hlewi (2006 160)or egr ¢



argues that the ways in which gender and
specifico. My research explores 0racebd
categories in a very specific spatial contextplacesthat are constructed as sexual

spaes.

The fieldwork carried out for my research aims to draw out everyday processes
of O-makioge €exualiymaking and spaemaking in order to gain a deeper
understanding of how they interact with each other.

Through an ethnography conducted in Marschee r 6 s Gay Vil |l age,
the two bars which are O0knownd to be | e
compl exities of ordinary experiences of
with sexuality. My study lookshot only a t how ¢ rxaditg éhapethed s e
construction ofthose spacesbut alsoathow space shapes sexua
Indeed, | argue throughoutisht hesi s t hat addsmea® mutwllyx ual i
constitutive. However, as my research illustsatbe relationship betaen sexuality,
O0raced and sandicthe anapticad mamprnit & kved experience of the
everyday it is often difficult to hold those categories togetHarchapter 21 lay out
in more detail the theoretical frame of this thesisthe remander of this chapterl
briefly situate my study in Manchester and outline why it seems to be important to

look at trerelationshippb et ween sexualiity, O0raced and s|

Manchesterds Gay Village and studies on s
The fieldwork for thisresearch was carried out in two lesbian bars in the Gay
Village in Manchester. Manchestest major city in thenorthwest of Englandis

known for playing a key part in the Industrial Revolution in the late eighteenth and



nineteenth centurie¥.he deindustialisation process of the twentieth century led to a
strengthening of the service sector and growth of leisure and cultural spaces, and
although the city has undergone major transformations since the ,186@s its
textile industry declined cotton mills still shape the cityscapeln the 1960s
immigrants from Hong Kong and China opened the first restaurants in what is today
known as China Towrat the same timemmigrants from Pakistan opened restaurants
on Wilmslow Road in Rusholme, which today is edllthe Curry Mile As in China
Town, the Gay Village developeih a derelict warehouse district and today is a
specific demar cated area of the city which ¢
economy (Quilley 1997). Since 199it is officially recogniseda 6 gay spacebd
marked as Gay Village on city maps (see chapter 2). In contrast to other spaces, which
are unmarked yet still sexualised (efhpere is no area or bar explicitly defined as
0 st r athegsaytVilldge is constituted as a sexualisedespac

Popul ation statistics published by Man
2007 aWhi t&ogroupsod made up 2whichds@mastft t he
half a million)® On my frequent 2@ninute bus journeys from Levenshulme, my
neighbourhod of residence, to the Gay Village, it always struck me how the
racialisation of space changed. Bus No. 192 passes through Longsighich,
according to the statistics, has the highest ethnic minority population (61.88t)re
it arrives inthe CityCe t r e . Getting off the &6édmulticul
walking down Canal Street | was often remindedhefphrasé s ea of seédi t ene

Ahmed 2007: 157)Somehowthe area around Canal Street seems to be like a little

8http://www.manchester.gov.uk/info/200088/statistics_and_census_information/438/corporate_research
and_intelligence_population_publications/@ccess date: 04/04/1@s those eSmated population

statistics are mainly based on expenta¢ statistics there is no guarantee ow déaccur ated t
statistics are.
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Ovill agedbwherr @ thh @ @& doddg s uhanlanduacialy diveise

seemingly disappears.

Figurel: Lower Canal Street on a sunny afterribon

However, space is not only racialised on grounds of racialised bodies
occupying it. When Joanne firgisited the Gay Village, the apparent whiteness of the
space did not seem to be the issue for her. It was experiences with racism that changed
her first impressions and impacted on her use of the space (the frequency of going
out).

There are dew studesthatillustrate racist practices in (white) lesbian and gay
spaces in London and indicate a continuity of these practices across quite a long time
period (see GALOF 2001; Kawale 2003; Maseiphn and Khambatta 1993). In
MasonrJ ohnds and KB3) aesehrauntblack kesbignlegrienceshich
is 18 years old, some of those formo$ racismincluded being refused entrance to
certain venues (or only being allowed to enter when accompanied by white lesbians)

and clubs that do not play certain kinds ahusic in order not to attract a certain

° Photo taken fromMCR 3 Manchester Magazine .0Manchester:Marketing Manchester, 71.
Ironically, the description of th&ay Vil |l age under the photo says:
colourful and friendly place in Manchester. d
10 GALOP is a Londofbased independent voluntary sector organisation offering assistance to

lesbians, gays anddexualsvho encountehomophobicviolence (GALOP 2001: 4).
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clientele (for instanceit is assumed thateggae would attraadbnly black women)

(MasonJohn and Khambatta 1993:-4%). A survey carried out by GALOP in 2001

showed that of 145 black lesbians, gay men and bitemtarviewed, 57% had faced

some form of discrimination from the white lesbian and gay communities (GALOP

2001: 18). The forms of discrimination identified range from sulsleh as being

treated O6cool | y & more dirécsst uecrhe otagsttipg seraed liny 6

clubs, being ignored and being treated a

Rani Kawale (2003, 2004) interviewed South Asian and white bisexual and lesbian

women about their experiences in lesbian and gay spaces. The Asiam lastia

bisexual participants in her study describe how they expexanost spaces as white

not only because most of the people present wéree women but alsbecauseheir

bodieswere6r eadd and tr &awle2003:d4&). 6t he ot her &6 (
Thesestudies plusJ o0 a n n e 6 sindiaatethat uacismoften operates in

subtl e ways. As Joanneds descri pPedplen sug

might not intend to be (or thinktheyarteing r aci st when they are

things through ignoa n c e, through trying to be funn)

important then to define racism not only in terms of verbal or physical abuse but also

i n terms of everyday interactiondnoi n whi

focus ma a s kowavestut onprocesses of racialisatiom which bodies

becomeracialised and which are integral to racist practices and racist thinking

(Ahmed 2002 Byrne 20®; Lewis 2004, 2007)In particular, by drawing on Bridget

Byrneds (2006)0peorceeptal practicesodo | W &

performatively produced in everyday interactions through wayseeingdifference.

Processes of racialisation are not specific to lesbian spaces. My study seeks to find out

how those processes arexualised at the same time.



While the studies mentioned abowere carried out in London, no research
seems to exist which | ooks at t IStaddee proc
that | ook at Manchester 6doeiteayt Viné htaigen aér
(Hindle 1994; Whittle 1994) or if thepnent i on &6 r a,dherstleydemot | usi o
discuss this any further or seek to analyse the processes or factors involved.
Furthermore, in those studi egvendbr aasbkdd sfti g u
(see for instance Quilley 1997; Binnie and Skeggs 2Pdt;hard et al. 2002; Skeggs
1994 When ® me researchers write  thdyaatually 61 esb
refer to the exper i énachad Magan add\Sgikyt2@02).] e s b i a
By taking a white normative frame, the categdgsbia®i s 6 wh i taedwa s he d
neglecs to showhow lesbian lives are structured by sexualitydby Or ace 6.
Kawal e (2003: 182) has eloquently argued
of the discussions of sexuality and space
the experiences of lesbians racialisstther than white are not represented.

Kawale generally refers to studies on sexuality and sjmateaot only the ones
focushng on Manchesterds Gay Village. I n the
such as Gill Valentine, Jon Binnie and David Bell have significantly challenged the
knowledge production of their discipline by revealing its heteronormative foundations
(and Valenne had to face thremtof homophobic harassment from someone within
the discipline, see Valentine 1998). Howeuveecause researchecencentragd on
sexuality and its relation to space in those early years, the intersections with other

social categoriee s p e ¢ i a lwkrg notseeaBineiddand Valentine (1999: 180)

“"Some authors even suggest that there is no raci:s
research carried out in gay spaces in Newcaster ¢ Lewi s (1994: 98) argues
scene in Newcastle as inyanther British city that, if not conspicuous by their total absence, then
members of the ethnic minorities are certainly extremely urefmesented in relation to their true

percentage of the gay population. Certainly the few men of-8&dbbean or Chiese origins out on

t he Newcastle scene appear to encounter few if an

10



admitted in their review of geographies

neglected area of geographical research on sexuality and $jatcenuch progress

seemsto havkeenmad.Raced i s still absent as a cat

onsexualityandspaééandsk udi es that bring 6éraced6 ol

sexualised space are rare (Elder 1998; Kawale 2003, 2004; Nero 2005). However, the

point is notjust to tack 6 c @ 6  such disawssions or to pay lip service to

intersectional approaches. The problem starts raghthe keginning, when the

category Osexualityd is used as mutually

The difficult task then is to recondegalise sexuality as a relational egary that is

coconstructed wit h-conceptoabsatiom dhapterf2f er such a
While studies such as those cited above are problematic in terms of neglecting

0 r ac e a@oq offar therqugh analyses of thelationship between sexuality and

space. Lesbian and gay or queer geography

and sex is spaced, or in other words, the ways in which the spatial and the sexual

constitute each ot her 6 s paveavvidly showh howr : 3)

sexuality is made in everyday interactiongartain placeand how those interactions

sexualise space. For instance, practices such as holding hands and kissing have been

explored as sexual perfoative acts which (hetero)sexwsi the street (Valentine

1996). Some studies have also illustrated how certain sexual performamcesas

gay parades queering heterosexual streesuohs ubver si ve strategi e

shop windows can disrupt the particular sexualisation of sp@¢alentine 1996).

Valentine has been pioneer of studies on lesbian spaces and has, alongside other

2 To date,two volumes on sexuality and space have been publishetie first Mapping Desire
edited by David Bell and Gill Valentine (1995p r a ¢ é¢h& racatisation of space (including
whiteness)were notconsidered at all in theineteencontributions. In the secondeographies of
sexualities edited by Kath Browne, Jason Lim and Gavin Brown (20@Mhjle two of theseventeen
contributions includé r ac e & i nes,isshes of howasexaalisgdsspace is racialsddremain
underexplored.
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researcherssgeValentine1993;1995, 1996; Probyn 1995; Cieri 2003; Johnston and
Valentine 1995; Rothenberg 1995; Smith and Holt 206By»wn that we cathink of
0l esbian spacebhesien smwldtiiepl 6 | Waiysd r at e how
created through specific practicesot only i n urban spaces as
but also in rural areas, private homes, neighbourhoods and evenra (@itri 2003;
Johnston and Valentine 1995; Rothenberg 1995; Smith and Holt 2005). Practices of
sexualising spaceot onlyinclude social interactions but also employ lesbian and gay
symbols such as rainbow flags, books, music, and so on. As Valentireduesl,
lesbian space can be created through subtle forms within heterosexualised space, for
instance through e u mi ng 61 e s bd langis amuegsampledor tifrdugh
identifying/spotting each other, which sexualises space (differently), if omlyafo
momentaryglimpse (Valentine 1995).

What these studies show is that the sexualisation of space is not fixed once and
for all but is constantly in process. While thstudies focus primarily on the
construction of spacehey also point to ways in whicgpace shapes sexual identities
and subjectivities®> As Caroline Knowles(2003: 9)argues, we cannot understand
people Owithout wunderstanding their rout e
in which they occupy and move through space. These thirggfundamental to who
t hey ar e iKnowleshighlightotnelindportance of looking at the spatiality
of O6raced in order to g;ahowo puenodpd res tnaankdel nrge
spaced ( 3wWh0j3ec tliovsi)t.y i s -ib-theowoourtl dndo daensd oafb obu
underlying principles of what it meanstobe per son i n the worl dbo

31), and spaces are crucial in the making of personholidoyles 2003:35).

13 While there is no cleatut between the meaning of identity and subjectivibpth can be
distinguished in the ways Knowles (2003: 50, fn11) dessribdentitiesare an aspect of subjectivity,

but subjectivity is the more fundamental category, the models of personhood on which we build
embellishments and insignia composing identities. Subjectivities are the templates of personhood,
identities are about tlea i | s . 0O
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Therefore, it is important to analyse spaces when studying the fornoasenual and
racial identities and subjectivities.

My study is informed by postmodern geographical approaches that define
space as not just an empty entity or container that can be filled with things or people,
neither as just marked once and for allcéing to these theories, space is not dead
and fixed but alive, active, fluid and always under constructigpace is active and
al ways O6in process6 Whitharewgsaa e pahiiiaflt t 20 C
humanities and social sciences ireth990sé6 spaced i s often wuse
metaphor without actually conceptualising it. As Edward Soja (1996: 1) points out,
there i s an increasing awareness that OV
spatial beings, active participants in the abcconstruction of our embracing
spat i al i ti esod. Al t hough space has become a
practical sense of our lives, the meaning and tstdeding of space and spatiality is
often muddled (Soja 1996:2).

The same might beakla bout t he ¢ oand gspdlationshipto pl ac e
space. Space and place are often used interchangsaé)yfor instance, Puwar 2004)
or one isgiven privilege over the other (Agnew 2Q05pace is often thought of as the
abstract whilst place isonsidered aspecific. As Knowles argues¢space is the
general category from which places are made in more specificGehmd, as she
further describesdn specifying aparticular spacewe get place, as a building, a
neighbourhood or regiodi(Knowles2005: 80 original emphasjsThere is no clear
cut between place and space and both are intrinsically linked (Agnew Z006).a
postmodern feminist perspective, Doreen Madsay been an advocate thiinking
place and space together (gemew 2005: 91)According to Massey, social space is

produced through the interactions of social relationacd?theni s &éa parti c
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articulation of those relations, a particular moment in those networks of social
relations and under sTha medning ofssplaceis fjoMiaesis ey 1 ¢
nor have placefixed boundariesbut the particularity anddentitiesof any places
constructedhrough interconnectiongith what is beyond i{Massey 1994121)

As | explain below,| define the two bars where donduced ethnographic
resear ch saa clylddisirny itha Ibars as spaceésiraw on one particular
conceptualisation ofspace which was developed by French sociologist Henri
Lefebre who 6i nsi stently wove space iMmHto all/l
most prominently inThe Production of Spaq@991 [1974])** According to Lefebvre
(1991:26)6 ( Soci al ) s pace He aguad that instead of lookiaggp r o d u ¢
what isin space ourfocus needs to be drowspace is actually produced. Mdtean
30yearsagohe sai d that the O6production of S [
people: 6To speak of fAproducing spaceo sc
by the idea that empty space is p9lior to
15). In human geography and other discipliteday,this idea that space is produced
i's widely accepted and does not sound Obi
challenge the idea of space as containeut healsoma de t he f uttheher c|
space thus produced also serves as a tool of thought and of action; that in addition to
being a means of production it i's also
Lefebvreds approach is useful not asnly be
being active butlsobecause he highlights the ways in which space is structured by
power. According to Lefebvreit is spatial practices that produce and maintain
domi nant codings of space (represadtati on

in my analysis ofhow the Gay Village in general and the two lesbian bars in

“Lef eblva epdrso d uc t i was first prblishéd énsl974. trefer to the English translation
publishedin 1991, almost 20 years later.
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particular, are constituted as white and lesbian/day come back to L

theories in chapter.p

Focus of research

By locating my research in the Gay Villadgimtoe x pl or e how Or ac
in spaces specifically structured around sexuality and created for people who belong
to a marginalised group. Those spaces ar ¢
68) to most nightime leisure spaces in Britainvhich are suctured around
heterosexuality. They can offaretreat from heteronormative and often homophobic
spaces. The two lesbian bav&nilla and Coyotes seem to be the onlylaceswithin
the Gay Villagethat are managed by women amdere women are numeritain the
majority."> They are gendered and sexualised spaces offering warpkate ofetreat
from heterosexist and androcentric dominance and violeneéhatever forms they
take (Pritchareetal2 004 ; Wol fe 1997). Al t,thisshgqud | ¢ a
not refer to an essentialist notion of sexuality kat Foucauldian termsshould
indicate a certain subject position which is discursively produced. In my
understanding of sexuality f ol | ow Mi chel Foucaul tés (1
analsis of sexuality as historically producedid alsoqueer theoretical approaches
that explore sexual identities as never fixed but always in process (Be@@y Jagose
1996; Sedgwick 199MWarner 1993

| defineVanillaandCoyotesa s 0 | e s be aa Ilhéave &lreadyamerstioned,

they are known to be lesbian bars but also because they are constituted as such.

15| am not using pseudonyms foreth two lesbian bars as it is essential to analyse their représesta
in order to understand how their spaces are constitutedhbweveruse pseudonyms fatl women
who took part in my study.

18| elaborate on this in chapter 2.
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Vanillaidentifiesitsefas such and proudly promotes it

t he AltKoaghC o y o mamagyément does not iddptihe bar as a lesbian or gay

bar, it is nevertheless constituted as such through the predominance of and use by

lesbian customer¥.This does not mean that women who identify as lesbian are the

only customers whdrequentthe two bars other customers arpeople whomight

identify as bisexual, gay, heterosexual, transsexual, transgender or Asetre

following chapters show; the dominant coding of their space is lesbian. While

i dentifying the bars as 06l esbi adelthesomeho

sexualisation of the spacesbeconstantly in process. The bars are not constructed as

lesbian spaces once and for, #fflatistosayp ut t he bar e®andthes bi an

womends identities) consprodutdadl y need to be
As Massey argues, places have multiple identities and the dominant image of a

place is always contested, the ascribed identity is always only provisional. Places are

not bounded areas but porous networks of social relations. Thus, there are no definite

boundaries around a place that distingui st

i's in fact constituted by (relations t o)

through social relations, which are continually changing, places are proddasssy

would object to identingt he bars as o0l esbian pl acesbd,

identities but become their particular character throtinghways in whichdifferent

people perceive thenmlThe two lesbian bars arélace® in the sense of being

pereivedas a place where lesbians@o( 6 s e n s e ). ldofvevap, Il detinenty

research sites as| e sspacedn because al t hspeaifg placéeshamy ar e

interested in howwithin them space is performatively produced (as sexualised and

racialised).l look at thoseprocesses of sexualisatithrough which bodies and spaces

" Thisis explained further in chapter 3.
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becomesexualisedVanilla and Coyotesare not only gendered and sexualisedt
they arealso racialised spaces. | chdkese two bars for my researfdr two reasons
First, they are constituted as leshiggecondpn my first visits | had the impression
that they were differently racialise@oyoteswasmor e &ér aci ally mi xed
customers and staff thafanilla (I come back to thigopicin chapter 3).
Becausd use the idea of space astive,l explorenot onlyhowV a n islardd a 6
C o y o seaidigation and racialisation are continuously produbed also how the
particular production of space acts upon the women who move in and out of those
spaceshowspaceacts pon t heir experiences of,the |
and on how the meaniago f O0r aced aremkgotmtedx in &\eryday
interactions in those spaces. Space is shaped by theertions of gendegacd and
sexuality and it also shapes those intersections. The relationshegh ween &ér ac e
sexuality and space seems to be a rather complex onghasdequires careful
examnation.
In order to explore this relationship | ask the following questions: What are the
processes that raciséi and sexualise lesbian spaces suc@stesand Vanilla?
What are the processes through -mddeinh sex
| esbiansd interactions i placeaanddpace playhin s p a c ¢
constituting sexual and raci@entities andsubjectivities? What is the specific role of
whiteness in the interplay of sexuality,
The overall aim of this thesis is to build an analytical framework that captures
the complexity of the r eylaadspasen Bhisistpdy ibet we
situated in different fields and informed by those fields: (sexual) geography, critical
race theory (inclding studies on whiteness), queer studies, and feminist theory. While

they all offer certain @ments for the explorationf ahis relationship, there exists no
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overall theoretical framework that brings them all together. The ethnographic
fieldwork and the accounts by women who identify as lesbian and bisexual and white,
mixedrace, black or East Asiaare brought in dialogue #h theoretcal approaches

from those different fields.

Outline of chapters

In chapter 21 assemble a theoretical frame for the relationship between
sexuality, pwhighc véllébe farther devgboped éhrough the fieldwork
chgters 4 through 7. |1 use the Gay Village and China Town as examples of
differentlycoxss t i t ut ed spaces i noilMdraiectieecenstimtiod s ci t
of space as exclusively sexualised ethricised/racialised. While research on
sexuality and space rarely lookst i S s u e and adthord wha amalgse the
relationship between Oraced and space te
Sullivan 2006), they all offer important insights which | bringdther to establish my
theoretical frame for this thesis.

Chapter 2 explores the relatghip between bodies and space and in particular
|l ays out Lefebvreods conceptualisation C
representational space and spatial practicieirther racialise conceptualisations of
sexualityans exual i se conceptualisations of O0r a
t hat captures their mutual constitution.
how sexual and other identitiasad subjectivitiesire produced through discoursbat
work on dfferent levels.l thus suggest that we can think of Britain as a racial and
sexual formation where O6éraced and sexual

i mpact on how 6raced and sexuality are ex
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made in intereti o n s . |l suggest that o&éraced ,and se
that they are performatively produced in everyday imteyas, in particular through
O6perceptual practicesd (Byrne 2006) and
Furthermore,chapter2 theoretically &plores the role of space in the making of
sexual ity and 0raceb. Thi s theoretical

Il nteractions in the | esbian bariencesandd my
perceptions of sexuajit, O6r aced and space.

Chapter 3 outlines the research process: the early beginnings, why | chose to
do et hnographic research, t he contradic
observationbo, how | f o u n,dandtthle ethicgl asudsi ci p a |
involved. | explain how a dcourse analytical approach helps me to understand how
the women who participated in this study employ paldic discourses in order to
construct a position in and from which ¢t}
introduce the two Ibian bars andvrite of how we can think of them in terms of
representations of space, representational spaces and spatial practices (Lefebvre
1991). Furthermore, | explore the methodologiaaplications of the theoretical
approach tken in this thesiswhich raises challenging questions for my empirical
research: i f Oraced and sexuality have nc
reify sexual and racial categories? 1 f 0
they produed in/through the research?

Chapters 4through 7 analyse the complex relationskipetween sexuality,
0raced and space by dr awveimow franrthe thgoretical e | d wc
terrain explored in chaptern@2 $paae aspbdb
These fourchapters speak from the perspective of my lived participant observations

what | saw and how | sawiitand from the perspective of the narratives of the women
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who participated in this research. The fieldwork chapters fonusur themes: going
out groups, looking relations, comfort and safety, and subjectivity and spatiality.
These themes are inseparable; the division of them into separate chapters is therefore
not to be understood as a cleat analytical approach. Whikhey all relate to each
ot her, each chapter ézooms ind on one of
Chapter 4 starts witan exploration of interactions in those spaces by looking
at goingout groupsSuch goups whichare very visible in the Gay Villagelayed an
importantrole in my research. The formation gding-out groups is expected to be on
grounds of O6dshared sexualityyé.ss®héd nchavpt e
on one handit looks at the formation of goingut groupsandon the other handt
linkst hose formati onsnetsos 6i sssnuead wif,dhedvgr lo@ype
Ominoritised peopled are often 6égrouped©d,
social group. | focus on two goiraut groups which were formed during the course of
my resears and look at how those groups moved through different spaces. The
members of the groups came together on grounds of sexuality and for going out
together in the Gay Vill agesséowevé&ed ©oft
outside and within the grougnd often destabilised the formation of the group on
grounds of sexwuality. The chapter 11l ustr
intersubjective relationships in the everyday of going out together. By looking at
spacespecific practices such dgssing and touching, the chapter explores rather
intimate moments of processes of sexualisation and racialisation where the body is in
the centre.
Chapter 5 explores lookingracticesin the lesbian spaces. The chapter
illustrates how lookingpracticessexualise and racialise the bodies in the spaces and

therefore contribute to the sexualisation and the racialisation of those spaces.
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However, looking practices are also shaped by sgaagotesandVanilla are spaces
which are somehow organised aroundwiseal, where loking practicesare central
they areabout seeing and being se®&gcauseltose forms of looking have positive
rather than negative attributgbere is an expectation oéciprocityin looking, where
there is the possibility to be botledrer and receiver of the look. Drawing on feminist
film theories, | distinguish between looking and gazing. | discuss a few examples of
what | c a whichi§ sirhilar tolthe mdk @escribed Byantz Fanon (1967
By distinguishing between diffent kinds of looking practices and by shog the
affects of those practices, my @enceptualr i a l €
practiceg@ Given that how you are looked at depends on how you look, | explore some
of the markers of what seemstotbdhe O6somati c normdé in thos
look at how the (imagined) somatic norm\Vianilla andCoyotess produced through
the gaze of the bowars, dominant representations/imagasd certain looking
practices.

Chapter 6 explores issues anafort and safety and looks at their relationship
to sexwuality,. Inddgng sgla@ontabntel to the feld ef emotional
geographies. Issues of comfort and safety seem to be constitutive of the spaces in the
Gay Village. Informed by Sara Ahméds a p p r oCalwrhl Padlitacs of BEmetions
(2004) | ask: Wh a t oworké do comfort and safety
Instead of analysing how the participants of this study emotionally experience the Gay
Village, | consider how those emotionsogduce gendered, sexualised and racialised
bodies and space&€hapter6 argues that comfort and safety play a crucial role in
constituting white lesbiasubjectivities

Chapter 7 focuses on two of my white participants and explores how their

sexual and raal subjectvities are shaped by their perceptions of and experiences in
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different urban spaceBy comparing their accounts of experiences in the Gay Village
with accounts of expernces in other spaces of the city and growing up spaces, |
analyse how syectivity is in process and shaped by those different spaces. While the
Gay Village isprimarily perceived and experienced as a sexualised spagced 6r ac e 0
(or at least whitene}s s r at her O6invisiblebd, my partic
experiewe of other urban areas seem to be quite diffefremb those in he Gay
Village. | argue that the experiences in the two lesbian bamsotabe looked at
independently from experiences in other spagesorder to gain meaningful
understanding ahe expelences and perceptions séxuality,6 r aandespace

The aims of this study are manifold: to develop an understanding of how
practices of inclusion and exclusion work in leisure spaces designed to meet the needs
of a marginalised group; to find new wagsf understanding Or ace:¢
looking at their spatial relationship; to contribute to debates on sexuality and space by
investigating how space is simultaneously sexualesdiracialised; to contribute to
existing research on whiteness throug exploration of howdifferent forms of
whiteness spatially intersect with sexuality. The next chapter sets out the theoretical

terrain through which we can begin to achieve these aims.
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Chapter 2: Mapping the theoretical

Introduction
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Figure 2: Street map of the Gay Village Manché&ter

Scene ¥

Let us imagine an East Asian lesbian walkoigyvn Portland Street. Where is she
really walking? In the Gay Village or in China Town? In which area does her body
really kelong? While she might have difficulty choosing one or the other, her
belonging might be questioned in each space. It seems thatAEasness and
gayness are mutualixclusive in terms of these two spaces; China Town is given an
ethnic/racial identity, whereassaxualidentity is given to the Gay Village.

Scene 2

On one of my observation nights in the middle stages of my figkdwiowas in

Vanilla with one of my white participants. Thearwas quite empty, with only a few
women standing around in the room. Then a
one man) came in, got drinks and started dancing. | had seen them befoothar a

baron Canal Street where somehow for me they had

18 Map by John Moss, Papillon Graphics 20G2e http://www.manchester2002k.com/maps/gay
village-map.htm| access date: 07/01/10.

¥ am using t hdecaustmamnobdsectly quetidg frore myefieldwork matal (scene

2 is a mix of fieldwork data athdwilhbe arlextsadttmken When
from my fieldnotes. | have taken the idea foene 1 from Esperanza Miyake, who talked about her
experiences walking down Portland Streest Womends St udies lunch seminar
20 refer to OEast Asian bodiesd here bec(sease t he)
scene 2)Thisis explored further in chapter 4.
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made a comment to them about their dancing and soon we all started talking and
dancing with each other. Later that night, they took my white participant and me to a
Chinese restaurant, where | suddenly felt out of place. |fals@ bit tense going in
there with a group of queer people. Later, when | saw two of the women kissing at the
toilets, I perceived that as a Osnesever si
restaurant. What underlay this thought and my initial feeling when entering the space
was the assumption that Chinese = heterosexual and not gay friendly. | marked the
space as not only ethnicised and racialised, but also that this attachment towapace
inherently sexualised.
The fieldwork on which this thesis 1is be
Village. As can be seen on the map (figure 1), on the other side of Portland Street is
China Town. Both of these areas are demarcated by idemditigers set up in the city
centre. One area is primarily defined as an ethnic/racial space, the other as a sexual
space. It is rarely considered that the Gay Village is a racialised space and that China
Town is a sexualised space.

One of the first classistudieson Gay Villages, or as territories marked as gay,
i s CaThe¢ @ty dnd the Grassroofs1 9 8 3 ) in which he incl
Castro district as an example of the construction of urban spaces through social
movements. Camstebhbebdintpwpadynts he disting
et hni c nei ghbour hoodsd and 60t he gay ter
analysed the Castro as a sexualised space, his focus of other areas of San Francisco,
like the Mission district, wasontheei ghbour hoodds racialisat
defined as gay that has been published si
ascribed sexual identity gflaces Questi ons of O0raced and t
are subordinated to questions sExuality (Binnie and Skeggs 2004; Skeggs 1994;
Pritchard et al 2002; Quilley 1997). Similarly, studies on China Towns, mostly
conducted in the U.S. (see, for instance, Kinkead 1992; Kwong 1987) but recently

also in Europe (Christiansen 2003) focus on spas ethnicised/racialised, while

guestions of the sexuaditon of space are subordinated or not addressed at all.
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My research looks at the Gay Village as both sexuabseltacialised space. |
further explore O0r aced enirdthissceapter adevelopya t hr o
theoretical framework that highlights the importance of looking at these three
categries together in order to understand how sexualised and racialised spaces and
bodies are mduced. From a poststructuralist, feminist, aatist, queer perspective, |
draw on di fferent fields of enquiry: cr
whiteness), black feminist approaches, postmodern spatial theories, studies on
sexuality and space, and queer theories. My thesis argues thagedeto look at
sexuality, 6raced and space t ooges.tTheer anc
difficulties of taking this approach and holding the categories together, however,
become evident in this chapter. It is difficult to write in a way thatresges the
mutual constitution. In the following discussion, one category might sometimes be
more in the centre of analysis.

Kathy Davis (2008: 70) suggests (by drawing on Matsuda 1991) that we might
use the strategy of 0 tadidgipaingfor arfalgsis mortdee r q U ¢

to address exclusions in feminist scholarship. | follow her suggestion. When | draw on

theories of Oracebo, I ask what the rel a
sexuality, I ask what Intwhae follows,|| @&xplore thea hi p t
relationships between space, sexuality ar

chapter, | explore the relationship between bodies and spaces by further analysing the
construction of the Gay Village and China Toas sexualised and racialised spaces.

In the Introduction, | outlined some of the spatial theories | am drawing on in this
thesis. In this chater, by taking the Gay Village and China Town as examples, |
further exp(l991) accoure df eefresmtiond sf space, representational

spaces and spatial practices. Second, | racialise conceptualisations of sexuality, and,
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third, I sexuali se conceptualisations of

theoretically explore the role of spaceinthe ki ng of &éraced and se

Bodies and spaces

In her book,Space Invader§2004),Ni r ma | Puwar argues t he
simply move through spaces but constitute
32). Puwar argues that there is a couplih particular bodies with specific spaces so
that some bodies (which reggent the somatic norm) are deemed to belong to the

space, while others are marked as being 6

There is a twavay relationship between spaces and bodies, which btate
coexst ence of Adi fferentd bodies in spec
over time spcific bodies are associated with specific spaces (these could be
institutional positions, organisations, neighbourhoods, cities, nations) and,
secondly, spees become marked as territories belongingto pac ul ar bodi
(Puwar 2004: 141)
Puwar is interested in what happens when women and racialised minorities
occupy certain positions from which they have previously been excluded, particularly
in the pariament, saior civil service, academia and the art woNdhile women and
racialised minorities can enter such elite positions (or positions of authority),
inclusions and exclusions continue to function through the designation of a somatic
norm which is wite and maleP u wa r found that owhitenes
embedded in the chaataer and | i fe of organi sations?©o.
officially defined as such (2004: 32).
This is different in the case of China Town and the Gay Village, dotvhich

have a specific ethnic and gay identity ascribed to them. So here we might see the
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O0tway relationshipbd between spaces and b
firstly, Chinese bodies are assated with China Town and gay bodies with thayG
Village and, secondly, that China Town is marked as a territory belonging to Chinese
bodies and the Gay Village is marked as a territory belonging to gay bodies.

However, according to Puwar, the relationship between bodies and spaces
develops over tim. In that respect, in the next section | briefly outline how China
Town and the Gay Village developed into the spaces they are today. By drawing on
Lefebvre (1991), | explore the dominant representations of their spaced. e bvr e 0 s
theorising of space isomplex and at times seems to be confusing; this might be a
result of his refusal to give clear defir
produce a (othe) discourse on space, but rather to expose the actual production of
space by bringing th various kinds of space and the modalities of their genesis
together within a single t hlefebvrg 991)1 99 1 :
stressed the interconnections between spatial practices, representations of space and
representational spaces, amelreferred to them as tleenceptual triad of perceived,
conceived and lived spac&his way of framing the relationship between the three
elements separates representations of space (conceived space) from spatial practices
that actually secure dominaneépresentations of space. It also seems illogical to
separate perceived space (spatial practices) and lived space, as space is always lived
through spatial practices. As John Allen and Michael Pryke (1994: 454, fn 2) argue,
0t he <categor i csed upes dhe fthfee momemsgof spawce should be
understood in a nominal, descriptive sens:
systemé. Allen and Pryke offer a useful u
of space. According to them, he defihrepresentations of space and representational

spaces as in relation to each other and both as circumscribed by spatial practices.
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Representations of space referdd@ he domi nant space in any
production) 0 ( The toemant coelinglofosPate:is s€cArgd.by certain
spatial practices. Representational spames challenge and subvert those dominant

representations when space is directly lived and experienced; it is the space of

i nhabitantsé. Suc h eslyahcoagh theé tadykreuting d&f e i r S
Ausersod (Allen and Pryke 1994: 454). As
di stingui shed from each other; ¢éin actual

under pins and pr esup A99%:€l4). Spatat prasticds gived ( L €
shape to both forms of space. As Allen &mgke explainpeople produce social space
through their spatial pperforcnancec e v ol d @ d e 1
wr i t e, Owh e rcteds atterapb te consfetiarmd mpimtaan a particular sense
of place, and in doing so limit alteative interpretation8(Allen and Pryke 1994: 455,
original emphasis)

We might therefore perceive the Gay Village and China Town as
representational spaces because they challbeggominant racial and sexual codings
of Manchest erVéhat today ére percesvgdaas @hma Town and the Gay
Village are the results of a long process of dewmlent. As | outlined in the
Introduction, the déndustrialisation process and a sigéhening of the service sector
were crucial for the development of both spaces. The Gay Village developed out of
wh at was Oformerly an ssralcatée d(,Prd drcenlaircdt
109). The area was used for cottaging andsexset meetig places for gay men,
especially at a time when homosexuality was illegal (before 1967, when it was
legalised only in private for two men older than 21 yea&imilarly, the first
restaurants in China Town opened in the late 1960s when Chinese entreprene

moved into abandoned textile whouses on George Street, Faulkner Street and
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Nicholas Street (Quilley 1997). When some derelict buildings on those streets were
demolished in the 1980s, creating an open space between the three narrow streets,
Chinatown started to grow faster (Christiansen 2003:880. The Gay Village and

China Town thus came into being through a combination of deinglisdtion and the
appropriation of space by marginalised groups. Stephen Quilley describes the process
as a succes®ff those marginalised groups, as the City Council now acknowl|¢dges

particular identity of thoselaces

For marginalised groups seeking to appropriate space, a real index of success
iIs when local authorities accept thecal self-definitions of place Thus
acceptance of Chatown as a planning entity, as a place, should be seen as an
important if limited affirmat i on of |l egitimacy for the
place in Manchester. By this logic the council bureaucracy has moved some
way towards formayl acknowledging the Village. (Quilley 1997: 284, original
emphasis)
However, marketing strategies and economic calculations also played a central
role in constructing thelace As Quilley writes, the local council was generally not
very supportive forlesbian and gay issues during the 1980s but because of this
popul ationds cont r islwseuetonamy, the aoundil sporcsdrexishe e r 6 s
development of the Gay Village (Quilley 1997: 275). Today, the Gay Village is a
highly regulatedplace and its commercialisation hated to the construction of a
specific form of sexualised spacks David Bell and Jon Binnie (2004: 1816) argue:
060The key to the fAsuccesso of the gay vil
desexualised consumption space whare asexual ncthreatening (especially to
women) gay 1 dent it yWhdeaBell abdeBinreestith referécodhed ( 18
Gay Village as 6ésexualised spaced, they

public sex sites such asiblic toilets, béhhouses and cruising area® excluded from

the construction of thespaceso that the spaceemains different and exotic enough,
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but nottoo different so as to be threatening to heterosexual visitors. Today, then, the
spaceseems to bdefined by sexuatentitiesrather than sexugractices.

Both China Town and the Gay Village are primaplacesof consumption.
Whereas in China Town the focus of consumption is on food and therefore most of the
placesare restarants, in the Gay Village the main facwf consumption is on
drinking and therefore most of the (at least pl@cesare bars and clubs. Thus, we
have to understand those formations ptdce andspace within the structures of
capitali sm. I n Lefebvreds appial elatornspf s pacc¢
production and e x théineodeghdorm oHspacevs dbdtracsspace) at ¢
a social space in which difference and distinction are continually eroded by the
commodifit i on of space. 6 (quoted ilemphdsis)en an
Such space is characterised by homogeneity, and any diversity of space is repressed in
order to convey a singular image (Allen and Pryke 1994: 459). | now turn to a

discussion of the dominant representations of the Gay Village and China Town.

Dominant representatiorsf China Town and of the Gay Village

Both China Town and the Gay Village are shown as bounded areas on official
city maps®* The representation of space is not only limited to city maps, however; it is
featured i n rkétng strategy Bahr tiie Gaynvdlage and China Town
are used by marketing to cotwit e t o the citydéds oOoOmul ticul
i mage. As Quill ey argues (1997: 285) , 0T
guarters such as Rusholme and @town, is being harnessed as an exotic proof of
t he cityos cosmopolitan and progressive

contribute differently to the cityds i ma

21 Although the development of the Gay Mijwasl ar gely supp
in the 1980s, the ideaofva | | age was first ment.
only recognised as a plann|ng ent i
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mainly (male) gayness that makes the Gay Vélagto an imagined cosmopolitan
area. The authors point out that the ter

one definition:

Cosmopolitanism is most commonly conceived or represented as a particular
attitude towards difference. To be a cosmopnolibae has to have access to a
particular form of knowledge, able to appropriate and know the other and
generate authority from this knowing. (Binnie and Skeggs 2004: 42)

As the authors point out, in the Gay Village it is the attitude towards sexual
difference that constructs this image of cosmopolitanism. Whereas in p#oes
6raced enables i maginations of cosmopoli
essential authentic branding ingredient is sexuality, race has no place. It disrupts the
homogemity oftheusef r i endl i ness. 6 (Binnie and Skeg

As for Chinatown, it features on the official tourism website for Greater

Manchester under a |ink titled oO0taste Ma,l

way around the World in M& h e s t eetexbreadsT h

Just behind Piccadilly Plaza is the ornate Chinese arch which sits proudly in

Manchet er 0 s Chinatown, home t o a stack

restaurants. Look out for exotic vegetables such as gai lan at Ikan and classics

like Cantoneseoast duck?

While it seems unlikely to have been written for the Chinese tourist (who
probably wil!/| not find those vegetables 0

be found on the homepage, clearly has the lesbian and gay tourist in mind (bu

probably not only that tourist):

22 Seehttp://www.visitmanchester.com/Parts2.aspx?Experienceld=7&Part)da@tess date: 10
August 2009.]
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Manchesterds gay scene is famously on
most wéc o mi n g . Thereds a huge range of S
clubsinthe GayMi age and while here yoandé |l | fi

scene to match anywhere in Europe, and more trendy restaurants than you can

shake a credit card af2.

These representations of space produc
Ousersmer & omrsuser vice provimeas oOeaxateird @
Gay Village as O0styl i Gad. VT bpghcasgaeedirgridyn e d u
(white) middlec | ass men who are friendly and wel ¢
representations of space then construct bothdgenous spaces andrhogenous and
fixed ethnic/racial and sexual identities that are ually exclusive. China Town is
given an ethnic identity, primarily constituted through thascmnption of food, while
the Gay Village is given a sexual (and gender) identity constitutedth gh o6 st y |l e 6
trendiness. Those dominant representations illustrate how sameness is produced rather
than simply given by c¢onv@lenandPryae 169%:i ngul
459, see above).

Tourism websites andbrochures are only one site dhe dominant
representation of space. In theeas themselves, we can see this representation
through symbols likethe Chinese Arch (built mainly to attract tourists, see
Christiansen 2003: 81), colourful signs with Chinese symbols, and the marketing of
paticular foods. In the Gay Village the signs change to moreadesed ones, such as

rainbow flags and advertisements, flyers, and so on withnlakiéd, male, white

23 See http://www.visitmanchester.com/gandlesbian.aspx{access date: f0August 2009] That the

link is addressed to |esbian and gay vi ssianor s i s
and gayd6 t her e aiforegeneralmetgaspedifiey &vents pakgplace th Manchester.

Visit Manchesterlso provides a map of the city centre on which different areas are marked in different
colours. On the map, China Town is &tk Gay Villagg(also stereotypicallypink.
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bodies on them. There are many other spatial practices which either secure the
dominant rpresentations of those spaces or challenge fhem.

These particular constitutions of Spa
Chinesed and GCoba yBathphaeseas well as thé bodies assumed to
be in them, are constructed on the basislehiity, which is, like identity categories
tend to be, fixed and dmogenous.However, as my first reflections of my own
assumptions and O6readingé6 of bodies and
lesbian might perceive China Town to be a rbas&a and sexualised space, the Gay
Village, on the other hand, is more likely to be perceived as only a sexualised space
unless its racialisation gets disrupted.

Perceptions of space are fundamental/ly
those spaces; how weengeive them as sexualised and racialised bodies, and how
those bodies seem to fit into the spaces. These perceptions, in turn, are based on how
we think about sexwuality and Oracebo, how
before | return to issuesfaspace and explore how space is active in constituting
racialised and sexwualised bodies, |l offer

how they are interconnected in the next two parts of this chapter.

24 With regard to the Gay Village dutlinethe representations danilla andCoyotesin chapter 3plus
the spatial practicesytstaff that circumscribe them, while theapters 4hrough?7 discusssome othe
spatial practices by the spadasers.
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Racialising sexuality

60Sex aiyss aplow i ticald (Rubin 1993: 4).

Scene 3
I am standing at an NHS -prag d emtti odne pafr t inle
hospital in Manchester. The white woman behind the desk asks me a few questions as

partof myregt r at i on, i ncl ukiimg wlsa mBefodomextl tge
answer , s hel mdydesuro phwdbbandod. When | gi ve
she misunderstands and asks, 6ls this vyo
housemateds detail s, a gn livetin the K. Aldhapghil r e d t
clearly speak a womanés name (O06Andreab6),
somet hing el se. Now she asks, OWho is he?

Scene 3 illustrates how, although lesbians and gay men have gained citizenship
rights as sexual &jects over the last 40 years in the UK, and their relationships are
|l egal ly recogni sed, heterosexuality stil!]l
(1986) argued almost 25 years ago. In tefmormative way of thinking, the NHS
receptionist assumetthat | am married, or at least live with a partner who she could
only imagine to be male. This scene powerfully illustrates the relationship between
sexuality and gender and how both are based on a fixed binarism. Queer theorists (see
for instance Butler 990; Jagose 1996; Sedgwick 1994arner 1993 have shown
this. My scene points to the ways in which sexuality is institutionaliselw &6 i n t he
everyday political terrain, contests over sexuality and its regulation are generally
linked to views of socian st i t uti ons and norms of the m
xiii) It demonstrates how sexuality regulated and dcursivelyand performatively
produced. In this part of the chapter, I want to explore those different and yet
connected dimensions. Whemeeptualising sexuality, we need to look first at how it
is historically produced. There seems to be no better place to start than Michel

Foucaul tds wor k.
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In his study of theHistory of SexualityMichel Foucault (1990 [1976]) wrote
that sexual identityss not hing édnatural é but that it
Foucault argued that instead of repression, there had been a steady explosion of sexual
discourses in the last three centuries in Western societies and therefore a proliferation
of sexud subjects in populations. From the eighteenth century onwardalyxwas
seen as something that had to be regulated. Power was exercised through the
multiplication of discourses concerning sex, especially in terms of controlling
populations. At the endf the nineteenth century, discourses emerged which
categorised people into differentxs@l human beings. As Foucault argued, at that
time O6the homosexual 8 came into being as
time the main concern was about &l practices (such as sodomy), in the late

ni neteenth century a distinct sexual i den

The nineteentitentury homosexual became a personage, a past, a case history,
and a childhood, in addition to being a type of lite life form, and a
morphology, with an indiscreet anatomy and possibly a mysterious
physiology. Nothing that went into his total composition was unaffected by his
sexuality. It was everywhere present in him: at the root of all his actions
because it was #ir insidious and indefinitely active pdiple; written
immodestly on his face and body because it was a secret that always gave itself
away. [...] Homosexuality appeared as one of the forms of sexuality when it
was transposed from the practice of sodamip a kind of interior androgyny,

a hemaphrodism of the soul. The sodomite had been a temporary aberration;
the homoseual was now a species. (Foucault 1990 [1976]: 43)

Foucaultdos work helps wus wunderstand F
producedOther scholars extend his analysis by showing that the formation of sexual
subjects cannot be separated from the formation of racial subjects. Kobena Mercer and
|l saac Julien (1988: 106, original emphasi

of sexudity... already contains racismHistorically the European construction of

sexuality coincides with the epoch of imperialism and the two-mtern n e abban 6 Sii
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B. S 0 meQueering the Goler Liné2000) offers a telling example of how not to

draw parallels between sexual and racial discourses but to analyse the relationship
betweerthem and their mutual effects. By focusing on scientific discourses and early
cinema and literature in the U.S. at the end of the nineteenth century and the
beginning of theawentieth century, Somerville shows how the formation of notions of
heterosexuality and homosexuality emerge
assumptions about the racialization of b
how scientific racial dicourses were closely linked to sexuality and how the white
supremacist logic worked in the policing of both racialised social boundaries and

sexual identities. She argues that

it was not merely a historical coincidence that the classification of bodies a
either Ahomosexual 06 or Ahet erosexual o
United States was aggressively constructing and policing the boundary

bet ween fiblackod and Awhiteodo bodies (So

These policies, aimed at creating bifurcated ide#jtiwere mutually
constitutive. Scientific discourses on sexual and racial difference influenced each
other; sexologists, particularly, drew on and borrowed methodologies from studies on
racial difference to construct hasexuality as the deviant sexual{§omerville 2000:

10).

Whil e such studies as these seem to e
Stoler (1995) shows in her study on Fouce
his work, as commonly believed, but that his work offers a thorouglyss of the
coconstitution of O6raced and sexuality al

argues that the three volumes of théstory of Sexualityhave to be read in

combination with the lectures Foucault gave in 1976 at the Collége de Franse. Th
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lectures were only published in English in 2003Sagiety must be defendedany

years after the volumes of tlitistory of Sexualityere originally published. Stoler

Il lustrates that while i n his wrimesen wor
i n his |l ectures he indeed sketched out a
uses both the lectures and the thvelime book to analyse how we can think of the
European bourgeois self as discursively made through the colonial management of
sexuality. She argues that while Foucaul't
regimes of power have been thoroughly used for colonial studies, there is no analysis

of how

the discursive and practical field in which nineteecg¢intury bourgeois

sexuality emerged was situated on an imperial landscape where the cultural

accoutrements of bourgeois distinction were partially shaped through contrasts

forged in the politics and language of race. (Stoler 1995: 5)

Queer theory, which emerged in the |a880s/early 1990s, draws heavily on
Foucault, esgrially the first volume of hisHistory of Sexuality by arguing that
sexuality is nothing natural but discursively produced and regulated; it is a product of
the interrelation between knowledge and powem8& queer theoretical approaches
have been criticised for not thoroughly taking multiple forms of oppression into
account (Erel et al . 2008: 265) and for
sexuality (Kuntsman and Miyake 2008: 5). However, inen@cent years, black and
Asian queer theorists have challenged the white male centricity of queer theories. See,
for instance, Badruddoja Rahman 2005; Eng, Halberstam and Munoz 2005; Ferguson

2004; Gojpnath 2005; Hawley 2005; Johnson and Henderson 2004, € al. 2003;

SanchezZppler and Patton 2005. Here we can only speculate as to whether an earlier
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English | anguage publication of Foucaul tdc
development of queerébry in the Anglophone world.

How sexual practies are regulated by institutions is also illustrated by Gayle
Rubin (1993). I n her essay, AThi nking Se

sexual relationships andxael activities in Western societies with two diagrams. The

firstdiagramconsist of an i nner and an outer circle
bl essed sexualitydéd (such as heterosexual,
in the inner <circle, whill e dtatmnedbadkxuabmn

homosexual, unmaed, and so on) is shown in the outer circle (Rubin 1993: 13). Her
second di agram shows an i maginary i ne
relationships and practices and indicates that the line is not static, but that there are
constant battles over what@draw it1 6 t farther from a line a sex act is, the more it
i's depicted as a uniformly bad experience
prectices at the bottom of the hierarchy, such as SM, often do not have the legal right
to do so (Rubin 19 31). This can be illustrated with a recent example. Gh 26
January 20009PRo rtnhoeg r Gabpxhtyr eAncet 6 went i nto ef
the possession of pargraphic images that appear to represent violence or physical
harm being caused to arps o n . Under the claim to o6prot
decides what are 060good6é and Obaddé sexual
people who engage in sexual practices involving bondage, domination, sadism and
masochism (BDSM).

The raulation of sexuality, sexual discourses and sexual representations
i mpacts on how people think about sexual
O0badbd sexual pract i scesses am sexualitg hra tpresemt s ar

everywhere. We are all imbrieat in them so that even challenges to dominant sexual
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discourses may be expressed on the same discursigateas Jackie Stacey (1991)
has shown with regard to debates around Sectidn 28.

It is important, however, to ask the other question Hatteeres ér ace 6 i n
this?How might the hierarchical order of sexual relationships and practices that Rubin
describes be racialised? Throughout her essay, Rubin draws analogies between
ideologies of racism and ideologies of sexual morality. For instancergiesahat in
omoder n, We s t e eties, homosedualtyt has acduireds much of the
Il nstitutional structure of an ethnic gro
homosexuals as a homogenous group and erase the fact that people who hbkisng to
group also belong to different ethnic groups at the same time. Constructed this way,
homosexuality is implicitly white. As | argued in the Introduction, such analogies are
probl ematic because they separ atheeworksr ac e 6/
by Mercer and Julien (1988), Somerville (2000) and Stoler (1995) illustrate,
ideologies of racism and ideologies of sexual morality actually work together.

Rubin (1993) does not mention interracial sexual relationships in her essay
(while she pu s 6xreamersati onal 06 relationships at
hierarchy). This is swrising, considering the history of interracial relations and
miscegenation in the U.S., the deeply implemented perception of the immorality of
sexual relationships aass the racial divides, and their profountpiact s on peop
l'ives (e. g., the lynching of bl ack men i
chapter 4, | discuss examples drawn from my fieldwork that indicate that the
hierarchical order of sexuallationships and practices might be indeed racialised.

So far, | have shown how we can think of sexuality as historically, socially and

politically produced. This institutionalisation of sexuality and the implied hierarchical

%5 Section 28 of the Local Government Awthichbecame law in 198&tipulated that a local authority
should not intentionally promote homosexuality or teach the acceptability of homosexuality as a
O0pret endednsfhanpiél.y Irte lwaatsi or epeal ed in 2003.
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order affects how we think @furselves in sexual terms. This sexual self is historically
produced and has its roots as much in i m
technologies of population and governmentality. It is therefore always already
racialised.How we understand ways being in the world is always produced by a
tension between the t wothe égxtemal rasdi historgcal o f S
constraints inherent in Foucaultods- notio
physics of power serve to construct the bodividual in particular ways (1979); and
the internal ways 1in which the individua
(Alexander and Knowles 2005: 13)

As Foucaultds work indicates, sexual (
therefore the castruction of sexuality is never finished. Queer theoretical approaches
aim to destabilise the binary of homo/hetero through the decoupling of the triad of
sex, gender and sexual desire. All varieties of queer theoretical approaches share the
common critige of identity categoriefsee, for instance, Seidman 1998}hile in my
research most of my participants defined themselves in fixed wagsither lesbian
orbisexuait he oO6crueltyd of those identity cat
here woks in the ways in which a fixed and stable sexual identity is constructed as the
core of ommis?2d fHetOWMha@a? Bi ? Lesbian? There
loses the sexual identity one has claimed. This is evident in the example of a gay man
goingout group member (see chapter 4) who after a flirt with his female work
colleague sends a text message to all the other group members asking whether he
would stil]l be all owed to go out with wus
learnt that, if disourse determines what is sayable and intelligible and this constructs
reality (see Probyn 1993: 138), then a lesbian identity is discursively produced

through the silencing of sexual encounters with men.
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What | want to take from queer theoretical apphess is the idea of sexuality
as being always in process, as being constantly in the making. Crucial to this idea is
the concept of performativity, which is most prominently developed by Judith Butler
(1990)for theorising gender. Butler (1990) broughtitiedent approach to the studies
of sexuality, and laid some of the fundamental ideas for the development of queer
theory. One of her starting points in her bodkender Trouble(1990) was to
formulate a critique of feminist literary theory that assuméetarosexual framework
based on gender as only referring to masculine and feminine (Butler 1999: vii). Butler
argued that there is a link between gender and heterosexuality in the ways in which
under conditions of nor maisisometiméseide@aso s e x L
a way of securing heterosexuality. o6 (1909
is maintained through a fixed binary system of sex and gender, and this binarism is
necessary for compulsory heterosexuality. Butler deconsthistsystem by asserting
t hat there is no oOnatural o basis for t h
culturally constructed, and that there is indeed no distinction between them. There is
no preexisting gender. Gender is performatively produceauph the repetitive,
compul sory <citation of gendered nor ms: e
expressions of gender; that identity is performatively constituted by the very
Afexpressionso that are said to bdeeandts r e
sexuality are intrinsically linked, therefore, sexuality is performatively produced from
the outset.

The concept of performativity is crucial for my research. | am interested in
how sewiality is performatively produced in the two lesbian bars &oav this
production is racialised. In the preface to the tenth anniversary editiGender

Trouble Butler writes that several authors have worked on the question of whether the
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concept of perfopomaedvohyoodcasu@exvibfr anac
She argues that gender and race should not be seen as analogous because race is
always already gendered, and that this points to the limits of gender as an exclusive
category of analysis. At the end of her preface to this edition, dhésathatif she
were to writeGender Troubleagain, she would include a discussion on iéezd
sexuality (1999: xxvif®

As | assert in the next part of this ¢
as performative and use ek, concept neod B
Byrne (2006), who developed this concept
theory. As | have already argued, there is a danger in drawing analogies between
gender and O6raced or ot h eosingsadheorygbhsedcoat e g o1
gender onto Oracebo6, therefore, it mi g ht
fundamentally racialised and how the performativity of gender goes along with the
performativity of 0 r edackod,.a théos abdut gendeg ise d i n

always also a theory about Oraced (see W

bothsexual ity and o0r adcwdl inanuteallyganstititoeways.t i vel y
Sexualising O6racebd
Critical O0raced theei d9tss ah afviectdrogy e dt

0 n at ar bieldgiéalbasis for the division of people into racial groups. It might be
commonly believed that the categories 0w
that this is quite arbitrary is evident when ek at real people and at the fact that

some people might fall into different racial groups according to the political, social

26 Althoughshe posed the issuButler does not seem to address it in her later work.
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and historical contexts of their lives (see Omi and Winant 1986). In addition, in a
given society, racial and ethnic categorigsange over time. In the UK, ethnic
categories have <c¢changed since the 1971
guestiondé asked concerning country of Dbir
country of birth of mother), but in 1991, ethnicity wéisided into eight groups, one
of them O6whited. In 2001, the category O
O6mi xedd was added ( s e e-139)e Woss categordatibhbaree ni X
arbitrary and are cl earwlyi tbe®d.edTlea -d dtee pa
raced6 is defined as white plus another r:
Gnadequacyo f A miaxxeedd as a single and coherent
emphasis).

Such categorisatior® dadfeeplt ywnisdirtuxct amn

societies. As Michael Omi and Howard Winant (1986) argue regarding the U.S., all

the major institutions in America Ohave
raci al orderd6 (1986: 72). I10nfioramat iWd mé ntto
0t he process by which soci al, economic ar

importance of racial categories, and by which they are in turn shaped by racial
meanings. o6 (1986: 61) The mewa sacietyy and f or a
raci al categories are constantly for med ¢
i s cedtel axisof social relations which cannot be subsumed under or reduced to

some broader category or conception (1986: 61, original emphasis).

GalLewi s (2004: 115) argues that Britai

0raced and practices of racialising cult
everyday life and mediate indi d u a | experiences and the ¢
gender,c | as s, sexuality, and ageo. Lewi s dr
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argument that culture is ordinary; that is,estody is involved in its making.

Williams argued that culture is a whole way of life and that all classes take part in it,

but Lewis shows ¢w culture is actually racialised, and therefore haaialising
culture is ordinary, too. Wh a't she take:s
argues that we need to look at everyday practices in order to gain understanding of the
mundaneity of raciasing culture. According to Lewis, identities, identifications,
imaginations and social interactions are structured by racialised (and gendered)
discourses. What is important here, as Lewis notes, is that racialisation is relational
and t her e fhgculwerre i§ a feld df aliscoussé apdacticein which we are

al |l i mbricatedd (2004: 121, my emphasis).

116117, original emphases) defines O0racial

signalling three overlapping processes. First, timergence of a discourse in

which human physical and cultural variability became constructed as
coterminous with, and representative of, the division of human populations

into distinct races. Second, th@iugur ati on and reproduct.

the dbmi nant 6racial o6 and 6cul tural o C
constructing O6whit enreascsidalidbn tneartnusr.al lirs
Owhi tenessod i s al so constructeida as be

move effected by its claim to théatus of the universal. Third, the forms of

appropriation of and challeng® dominant forms of racial categorisation that

are themselves expressed on the terrain of racial discourse.

Lewis argues that these three are distinct but intersecting procetses
racialisation (see al so Lewi s 2007) . H
discursively produced, both historically and in everyday interactions. Similar to what
Stacey (1991) has argued regarding challengisgpdrses of sexuality, Lewis argues

that as we are all imbricated in racial discourses, even challenges to dominant racial

discourses may be expressed on the same discursive terrain.
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Al t hough =everybody i s i nvol ved in t he
asymmetrical power relations. Lewid004) highlights the ways in which whiteness is
reproduced as the dominant, rmalised and universal category in processes of
racialisation and says that focusing on the mundaneity of processes of racialisation
challenges the idea that those processe®mgehappening in extreme moments of
British |1ife. As Lewis (2004: 121) stres
beyond raci sm, understood as oppressive
(2004) defines those ordiinaey efvet hdagkp!
the boundaries of (racial) belonging are constructed, and which give meaning to
interactions and experiences, often through the intersections with gender. Those

practices, which are daily repetitive acts, are also performative

My empirical research explores these 0
i nterested in O0big racismso6 but mor e in
mundane moment s, how O6practices of the s|

sexualisd at the same time. Using an ethnographic approach, | am able to illustrate
how even O0Osmatlildnss,ocdswmdh iand er@auchi ng s o0me
highly racialising and sexualising practice (see chapter 4).

As | wrote in the previous partf dhis chapter, some authors (Mercer and
Julien 1988; Somerville 2000; Stoler 1995) have argued that racial formation has gone
hand in hand with the historical formation of sexual categories. It is therefore
important to always keep in mind that racialodisrses are inextricable from sexual
di scour ses. | f sexuality and o6racedé are d
the question for my research is thiBhrough which practices do they come into
being?l now want to of f esepracticestmmlt bebexamined.H wh i

am drawing on Bridget Byrneds (2006) <conc
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to the ways in which O0raced is perfor ma
through ways oteeingdifference. | find this concept eiil because it illustrates how
processes of racialisation work on the individual level. It certainly helped me to
understand my own involvement in thekhang of o6racedé (whi ch |
3) . I want to extend Byr owewesan(thihkKd thgse ¢ o n c ¢
practices as racialisirgnd sexualising bodies.

Byrne (2000, 2006) argues that oOraceb
through the rpepati prantbteséperce

0raced needs to be unodmatives Thatasdthattse an e

repeated citation of racialised discourses and, importantly, the repetition of

racialised perceptual practices produces bodies and subjects that are raced.

What is critical here is that these practiggeducethe idea of diférences,

rather than being an effect of them. (Byrne 2006: 16, original emphasis)

In that sense, Byrne does not use the concept of performativity to argue that
0raceod is performatively produced through
but pecifies this by arguing that it is in particular perceptual practices, ways of seeing
di fference, t hat di scur si verénges gweg rotdonlg e O r
identified through those perceptual practices, but these differences get certain
racialised meaning ascribed to them. Bodiesomeracialised in everyday practices,
in the ways they are read, and they get meanirsgebad that make them into
racialised bodies. I't is the repetition
illustrated this in his accounts of how on the streets of Paris he was continuously made
i nto O0the Other 6 and howhaw ke & Blackomemiogp | e e X ¢
at | east a niggeré6é6 (Fanon 1967: 114).

Byrne illustrates her argument by analysing 2&nviews of white mothers of

pre-school children who lived in south London between June, 1997, and March, 1998,
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and exploring howyddydves were shaped by thevreiteration ot v e r

racialised discourses andwlpirtaectwemeasn@Gands

doing, talking and imagining performatively reinscribe raicia e d di scour s e s

2006: 170). She focuses on how those discourses intersect with gendered and classed

discourses. Sexuality plays a rather subordinated role in hésenalthough it is

implicitly present in practices of motherhood (biological reproduction). | suggest that

we need to take a closer look at how perceptual practices actuadlycer particular

versions of O6raced which eaaligdat the same
Byrne (2006: 22) acknowledges that racial differences aduped not only

through the seeing of visible differences but also through other (aural) practices of

perception. For her, visual per cepft ual p

racialisation. Although | agree with her argument, | think it is important to look at

how different perceptions work together in racialising (and gendering or sexualising)

bodies. Bodies are not only racialised through ways of seeing but also threugh th

other physical senseés hearing, smelling, touching, tasting. As Shannon Sullivan

(2006: 6 8) ar g u e sgorizationa cftenaolperate rhyl meana ofithe t c a

bodily sense$ and not just vision, which is often recognised, but smell andrttei

particul ar . o6 Similarly, Geof f Ma nn (200
0t heoretically the cruci al ideol ogi cal r c
criticises the Ohegemony of vieglecengthet y6 i n
i mportance of hearing in the making of o6r

explores how American countwyestern music is constructed as white and identifies
what it is that constitutes its whiteness. In Britain, some music genres (suciBas R
Hip hop or Bhangra) are likewise racially coded (see Hesmondhalgh 2001). Certain

meanings are attached to musical styles. Rstance, the music store HMV has a
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music section called é6urbané whé&MHee one ¢
music is sphalised in the ordinary, everyday practice of aigang the consumption

of music. As | wrote in the Introduction, the meanings attached to music also impact

on club policies and whether certain kinds of music are played (Masdam and
Khambatta 1993: 487). There is an assumption that some parts of the population

listen to certain music styles, but the whiteness of music is not seen. White people

| i stening to 6éwhite musicd is not noticed

| conducted an interview with the organiserBéck Angel a womends n
club in Manchester for black and Asian women. She told me that they had difficulties
in getting a venue for the event in the Gay Village when they started because it was
advertised as an RnB night and some managers of thenliaes Gay Village assumed
that Omore black people comi n®BlackAmgelt hey 6
started as a monthly club night ten years ago and today takes place only irregularly.
Black Angeland a monthly gay club night callétbmieSexuabre the only lesbian
and gay nights in the Gay Village that are specifically advertised as RnB fiights.

Anot her example of how O6raced i s made
the ways black and Asian peopl e peoplee of t e
For example, one summer afternoon | was sitting in the backyard with a couple of
friends and some voices came from the house opposite ours. One of my friends said,

Why do Asians always have to shou©?6 Thi

(@}

6ot hersé (white British people, of cour s

voice can first get an identity ascribed to it (Asian) which is then heard to be loud. A

%" The politics of British popular musis complex. Popular music can serve to affirm and to create
identities or to contest social and collective identities. ltoimmonfor musial artists from different
genresto borrow from each othetWho consumes and produces certain kinds of mus&raher
complex issugsee Hesmondhalgh 2001).

%8 This does not mean that venues in the Gay Village do not play RnB. In moss$pasited during
the course of my researdRnB chart songs were played but always mixed with other alggnres or
only played for a certain period.
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friend told me a similar story of being invited to a radio station to shoatem\of an

African drumming group. When the drummers arrived, the station staff told them that
they had to shoot outsidedause the drums would be too loud inside. This happened

just as a whole classical orchestra was coming out of one of the studiosienty f

told me that this was the worst experience with racism in Britain shéddhduring

her twoyear stay and that it was disgraceful to have to go outside in the cold (it was
winter) to shoot the video, even though the radio station had originaltgahthiem to

come. In chapter 4 | will outline another example of the racialisation of noise (see also
Gunaratnam and Lewis 20086 Race6 i s also made through
with the racial marking of cdang practices. While some people are cdastd to

cook smelly O6spicyé6 food, the smell and t
Fortier 2008). In terms of touch, we need to think about what kinds of skin are
touchable and what touch as a practice is doing (or not doing). One of the black
participants of this study told me that when she lived in France, where it is common

for people to kiss each other on the cheek, she could feel that white people were often
reluctant to kiss hef’

These examples highl i gh tughtvibual affdatber t ha't
sensual practices. These practices work together to produce racialised bodies and the
ordinary everyday =experiences of 0racebo.
dominant role, for example with hearing and smelling, there is shbhdy visually
imagined. My research focuses on visual perceptual practices, but | want to be

attentive to those other practices as well.

29 Again we can ask here how practices are sexualised. The example of Chris Moyle imitating Will
Young i n a O6high pit climtroduction} indicates hoe sexualdyrisealdo produced h e
through aural practices.

%0 One of the most cited accounts abdatéd and t he touch is Audre Lordeb
the train as a child. Hgacket touched a white woman who was sitting next to her. The white woman,
in disgust, jumped off her seat. | return to Lord
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In my analysis, a central focus is the role space plays in the use of perceptual
practices; how space shapes thos&ciwes and how those practices shape space.

When discussing her empirical material, Byrne (2006102) looks at some of her
interviewapbse&s 69péogifiraceob. Her e she pri
interviewees imagine the racialisation of certainghbourhoods in London, the
racialisation of the street, of their dditlood, their school and other environments, and

how imaginations of urban spaces impacted their decisions about where to live or
which school to send their children to. (I draw on thoseoants more in depth in
chapter 7.) Byrneds theoretical treatment
how those specific ways of seeing O0raceb
imperialism and notions of modernity and are there&peciically western (Byrne

2006: 21).

However, the meanings attached to dif
differences vary in different locations and depend on the institutionalisation of racial
categories (see Omi and Winant 1986) and cultural s ent at i ons of C
i nstance, Brah describes how her body we
Britain. When she was studying at the University of California in the late 1960s, she

was marked and exotified asndaawdor &hegno

arrived in London in the 1970s, she quic
0situatedd her i n t he-9).cThit exagnple Yustrat®sahkw 6 ( B
hi storical and soci al cont e xd& si ms htalpee st ehres

context provides a vocabulary which shapes our perceptions of racialised bodies.
Place and @ace, then, play an active role in shaping perceptions. In the first
part of this chapter | began discussing the relationshapecen bodiesrad spaces by

exploring the development of the Gay Village and China Town and their dominant
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representations. As | outlined in the Introduction, | draw on postmodern spatial
theories that treat space as active. | now explore this idea further by lookog at

spacecongt ut es o6raced and sexuality.

The role of space in the making of oOraceb

In her bookRace and Social Analysj2003),Caroline Knowles highlights the

I mportance of | ooking at t he tagimgofih@vl i ty @
it wor ks. She points out that o6érace maki |
that O&épeople make race in spaced (2003: I

t akes pl aterplay kieiween bodies arid their mobile habitgexture, dress

and speechd (2003: -in@k) ngS8hesangseatthhtry
only apparent in the form of territorial racial segregation but also in the ways in which

peopl e make Oraced in theirRaewdr yidsayt hiunst ea

produced through bodily interactions in eyxaay life and space is constructed through

these interactions (06racedbo, as Knowl es ¢
their interactions with each other. As she further writesi t 06i s t he || ives
soci al relationships of people that estab

Similarly, Shannon Sullivan (2006) argues that space is crucial for the making
of O0racebo: 0Space, r aransactioadlynsdch that gapace isar e
raced and that bodies become raced thro
Sullivan offers an approach that highligt
is not only made in space through social interasti@s Knowles suggests, but that

space itself acts upon the constitution of racialised bodies (Sullivan 2006: 146).
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ORaced constitutes |lived expéildiveence I
spaces are always racialised. Both bodies and spaces and ¢ladisagon exist in a
co-constitutive relationship to each other (Sullivan 2006: 150). Hpaceconstitutes
the racialisation of bodies can be seen with spatial practices that allow some bodies
into certain spaceswhiletegr s ar e excl ufdepl @ae dna(dee & oRIUL Vv

As Sullivan argues:

Because race is dynamic and contextual, the race that one is and that

consit utes onebds | ived experience is com
one is admitted, just as the race that one is and thatt gotsut e s one
experience helps reciprocally fAcol oro

She illustrates this with an example of a black woman not being allowed to
enter a clothes shop in New York (this happened in the mid 1980s, when some shops
had buzzerat the door). While this shop is already racialised as white, its whiteness is
maintained through such door policies. But the exclusionary practices manifest
themselves on the body of the woman who is excluded from the space: she
experiences her body aacralised in the moment of not being allowed entrance to the
shop while white costumers are happily shopping. As Sullivan argues, it is this lived
spatiality which racialises bodiésot just the bodies which are excluded, but also the
ones inside the spa. Studies that look at racism and racialising practices in lesbian
and gay spaces all refer to dubious door policies as a practice of exclusion (GALOP
2001; Kawale 2003; Masaiohn and Khambatta 1993). This can also be found in my
study, and | draw on f@w examples in chapters 4 and 5.

These examples illustrate the ways in which lived spatiality not only racialises
bodies but also sexualises them at the same time. As | outlined in the Introduction,

sexual geographers have vividly shown how sexualitymiade in everyday
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interactions in space and how space makes &gxuath Browne, Jason Lim and

Gavin Brown (2007) argue in their introduction@Geographies of Sexualitiéisat

sexualityi its regulation, norms, institutions, pleasures and desicsnot be
undestood without understanding the spaces through which it is constituted,
practiced and lived. Sexuality manifests itself through relations that are specific
to particular spaces and through the spmmecific practices by which these
relationsbecome enacted. (2007: 4)

Here, like Sullivan (2006) has written, space is not just acted upon, but is an
active and constitutive element in the making of differences. It is this activeness of
space that | am interested in. My research examines how spaonstitutive of and
constituted through racialising and sexualising subjectivities.

My research shows that the racialisation and sexualisation of space is a process
and not only constituted through the presence of sexualised and racialised bddies, bu
through the ways in which bodies are made into sexualised and racialised bodies

(through dividing people into sexual and racial categories and attributing meanings to

them) and then through policing which of these bodies can entplaite

Conclusion: towards a Mancunian ethnography

It is through the body that space is at oncec@eed, conceived and lived
(Puwar 2004). That is why | now want to come back to the relationship between
bodies and spaces. If we look at the two scenes given at thaningoai this chapter,
then here at the end of this chapter, the relationships between sexualised/racialised
bodies and spaces have become rather complex. The complexity of relationship
unfolds throughout this thesis. Spaces are at once perceived, conarivdived,

mainly because of the bodies in those spaces, which themselves are at once perceived,
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conceived and |ived. | perceived the Chin
attached this meaning to the mnkedtoés I ma
perception of space and to the fact that repitesens of lesbian and gay Chinese

bodies are almost neexistent in dominant lesbian and gay representations in popular
lesbian and gay culture. At the same time, as both scenes illustrate ptrosptions

and concptions of bodies and spaces intermingle with the livedness of the body in
certain spaces. The effects of percei vi
mutually exclusive are pfound.

By drawing on theories from different fiedd have shown that we can think of
sexui ty and O6raced as historical, soci al a
interwoven. We need to look at the processes which establish sexual and racial groups
together and at how they are discursivelgduced in and through each other. As |
have illustrated, the sexual categories and meanings available for the participants of
this study to think of themselves in sexual terms are already racialised, as sexuality
itself is a historically racialised categorSimilarly, we need to think of processes of
racialisation and Opractices of t he ski-t
foll ows Lewisbds (2004) urge to | ook at
processes of racialisation. It looks at hpmcesses of racialisatiand processes of
sexualisation are mutually constitutive and how these act on space as well as how
space acts upon them.

How 6raced6 and sexuality are perfor mat
they are lived and how they wmstitute each other is only intelligible through
explorative empirical research. Only ethnographic study can capture the complexity of
the | ived. Furthermore, if we think of se

only ethnographic methodologgems to be able to capture this activeness.
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The next chapter presents an account of my research process and the fieldwork
spaces. | will discuss the advantages and pitfalls of ethnography as a research practice.
Some of the leading questions for the dbapare as follows: What are the
epistemological and methodological ingations of the poststructuralist approaches
(theoretically) takewahbilne 6t haibso utth ebsriasc?e 6Wha
they do not have an ontological basis? What kin#trmiwWedge do | produce? How
can | do research on O6racedo, seigs@Andi ty at

what about my own position as a white, German, lesbian researcher?

55



Chapter 3: A Mancunian lesbian ethnography

Introduction

Account 1
Another of my observation nights. It was a nice, mild evening and still light when |
was waking down the street heading towaxdsyotes The black female bouncer had
a quick look into my bag, and after] I ha
the bar.The room was full with people sitting on the couches or standing, altoggther,
maybe 200, mostly women, but also a few men. There was a litglgsphere
people standing in groups together and interacting with each other within |those
groups. There wereraleady quite a few people oln the
such | iveliness, as it was stil/l guilte ea
between bodies and made my way towards the bar. The members of the bar ¢rew all
seemed to be in aogd mood and were joking and laughing with each other. Onpe of

them, a tall, slim young woman with long blonde hair and wearing a black shirt] tight

black trousers, and high heels, stepped up on the counter and started dancing. [Some of
the women, and menJlsa, who were standing around cheered her on with great
laughter. She persuaded one of the other barmaids to come up to dance witl] her. A

few other people in the room joined them in their groove and also started dancirjg. The
black barman, who always seetoswork, asked me charmingly what | wanted, then

put my drink etween the legs of the dancing blonde woman. He also gave nmje my
change back through her legs and smiled at me. | turned around and looked for|a place
where | could stand. The corner of the baemed to offer a good position to do sgme
observations. To my left a woman was standing who seemed to be on her own, too.

She looked a bit miserable. There were three drinks standing in front of her, so
presunably she was waiting for two other people. Aush Asian woman who pass¢d

me had short, dark hair, wore glasses, and was dressed in a white tank top gnd blue
jeans. To my right was a couple, both probably in their 30s, who both had lonjg hair

and wore smart dresses. They looked quite pretty and weadycvery much @racted
to each other, deeply |l ooking into |each
metres away in front of me was a grjoup o
and were wearing wide jeans and bigHirts. A mixedrace(?)woman came to the
bar. She seemed to be excited to see a woman again whose telephndies she hag
lost. Fieldnotes, Coyotes, 23 @ember 2006)

In this chapter we move from the theoretical terrain discussed in the previous
chapter to the practice dloing fieldwork and empirically exploring the livedness of
sexudi t vy, 6raced and space. The chapter ex|
lesbian barsin Manckeer 6 s Gay Vil l age as research s

bars in terms of representat® of space, representational space and spatial practices

(Lefebvre 1991), and why | choose ethnography as the bekbdwdbgical approach
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to gain answers to my research questions. | discuss some issues inherent in this
approach, in particular the contreiibn intrinsic in participant obseations as a

method of participating and observing at the same time and ethical issues, such as not
being able to gain permission for doing observations from all users of the bars and the
blurred boundaries between fi#s and participants. | describe how | found the
participants of this study and difficulties | enctered. | explain the structure of the
semistructured interviews and the logic behind them and how discourse analytical
approaches helped me analysethe sar vi eweesd accounts. Thro
of the different stages of my research, | try to be attentive to and reflective of my own

i nvolvement in theualityaki ng of O6raced and s

Ethnographic researchers have highlighted the importance ofjtakiefleive

approach when doing research (see Ali 2006; Davies 1999; Pink 2001; Stacey 1988).

In this vein, my active involvement in processes of racialisation axdabsation

needs careful scrutiny. I n t hi spracteesar d, |
canbeprodet i vely employed not only for how pa
but also for considering how the researchenvslved in this making.

My participant observations and fieldnotes are based on my own perceptual
practices.fi asPaulRodaway (1994: 11) argues, per ce
then part of my seeing of Oraced emssght r €
but to see other oO6racesd6 (e.g., bl acknes
accountl . I'n my fieldnotes, whi t enesasialli s pr ¢
Aemptyo and yetinaot mabicvael ahdcdomon and
(Lewis 2007: 882). I refer to the women a
0 me n 0, icaerthedtir whitedess through descriptions of hair, f@meple, while |

ascribe racial identities to other people | saw that night. My perceptual practices made
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some bodies into O0Dbl acrkadc e 66 Sloaud ihe sAs i vamidl,
bodies were nmarked, not worthy of explicit comment and thus representative of the
racial norm (see Byrne 2006). However, it also seems that | attached certain meanings
to some bodies: for instance, would | hayv
perceived hin as white? Would | have described his interactions with his dancing
colleague in this way if | had not perceived it as an interracial encounter? And more
Il mportantl vy, woul d | have described the
perceived them as dtk or would | have named them differently? My perceptual
practices &cialisedand sexualised bodies in this setting.

I am not aiming to find abstract uni v
research; instead, | seeyself as theproducerof the knowédge presented in this
thesis. As Donna Haraway (1991) argued, this knowledge production is dependent on
t he resear ovahteerdonse sewnansli tcan only be part
0situated knowl edges?®d has been Inqthei t e T
i ntersections of sexwuality and Oracebo, I
this situatedness impacted on every research etexoldHowever, to say, for instance,
that this thesis is written frcdomrtthevopeéd
0fi x6 my position. As Shkective (@DO0O6hepsoi
demands a constant engagement with processes of becoming. On my part, that means
I must be aware of the processelseswhiiamd.co
am further positioned as a European migrant and as German, which makes my
postion even more complex.

As postmodern ethnographers argue, ethnography is not just a method but a
process through which (intesubjective) meaning is produced. Heneny research

will contribute to processes of meaninpa ki ng of O0raced and sex.l
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al ways the danger that the soci al categor
the research process (see Gunaratham 2003), the poststructymatsach | take in

this thesis raises <challenging questions
sexuality have no ontological fodation, does my research then not reify sexual and

raci al categories? |If O0r ace 6 thaynpbduse@ x u al i

in/through the research (see Fortier 1998, 2000)?

The fieldwork spaces

When | began this research, | had only recently immigrated to England and did
not know much about the lesbian spaces in the UK. | was living in Lancaster, and
from the e | undertook some O6éresearch tourism
Hebden Bridge, London and Brighton in search of potential research sites. My
decision to do research in Manchester was based on several reasons: Manchester is
one of the citesim he UK which stantdi hér @Ammul heceshn
i's also one of the cities known to have
of the most popular sexualised spaces in the UK (it was featured in the popular
Channel 4seriesQuee as FolK. In addition, the Gay Village has two lesbian bars, a
di fference to Soho, L o n d o nGasdy Baasythe antye a , f ¢
bar defined as Bbian. The close proximity of the two lesbian bars (they are two
mi nut es 6 wa otHer) dffero anreseaecloeh the potential to compare their
livedness and to look at movement between them. A researcher can also see how the
representations of space might impact differently on the processes of sexualisation and

racialisation in the two bar
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Vanilla and Coyotesare both part oMa nc h e st dimedbeconamyirg h t
general and lesbian nightlife in particular. They are two of approximately a dozen bars
in the UK which are defined as lesbian or known to be lesbian Wénge my
research focuseon those two bars, it should be clear that the bars cannot be looked at
independently from other nighime gacesin ManchesterAs Massey (1994: 121)
argues the identities of any place are always constructed through interconnections
with what is beyod it. However,it is beyond the scope of this thesisdffer an
exploration of the significance of the broader urban contad | shall thereforkmit
my analysis to the two bars

Vanilla and Coyotesare differently yet similarly constructed spaces.the
next section, I draw on Lefebvreds (1991
depth the similarities and differences between them. It needs to be said, though, that
my descriptions of the representations of space are based on my own per@equtions

in the following | construct a particular version of representations of space.

Vanill ads and Coyotesd6 representation of
As | outlined in chapter 2Zlipnsaofspaceef ebyv
are the dominanspaces in any society. Thdominant coding of those spaces are
created and secured through certain spatial practices.
Vanilla and Coyotesare not in the heart of the Gay Village, Canal Street, but
on side streets on the fringe of the Gay VillaQeyoteswhich had beeawarehouse
now consists of two quite spacious floors with high ceilings. On the first floor is the
main bar at one end of a triagr room. The bar spans the width of the room, at the
other end of which is the dancefloor, which is built up higher (like a stabejeTare

couches and tables at both sides of the room. The walls are painted orange and display
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paintings by local artists. On the second floor are the toilets and a separate room
where on one side there is a pool table and on the other side two sofas.

Vanillabs bui l ding, by contrast, is a smal
are not very sgious and have low ceilings. The main bar is in the small, square room
that makes up the ground floor. The bar is located at one end of the room, and at the
other end there is a small stage. The room is furnished with a few tables with chairs
and a pool table. On Friday and Saturday nights, staff members remove the furniture
in order to create room for dancing. On the second floor are the toilets arntihg sea
area.Vanilla has only small windows and during the day is not as brighiogetes
though the latter also seems to be lighter at night.

The representations ®danilla andCoyotesare sexuldssed and racialised. Both
bars are owned and managed by women wleatify as labians and appear to be
white, but the two bars are represented differently as sexualised spacesV aifiien
opened in 1998, it was the first bar in the Gay Village that was defined as lesbian. On
the outside wall is a graffito pwaying two women, a DJ spinning records on her
turntable and a woman dancing n¥aita, t o ¢t h
where the girls ared. I n its early days t
women used to be asked at the door if thegvk a lesbian magazine. (Some think this
i's an urban myt h, but a Vandlar hasnkepdt & strong 6 st r
| esbian identity and describes itself pr.
Vanilla team regularly organises lesbian ts, such a<Climax or Fishtank at
different venues and also in other cities, such as Blackpool. On its website it provides
alesbiandatingsei ce and o6l esbian shoppingd, and

the staff members are listed. The staffspr of i | es i nclude their
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t hat customer s k A ®ant ofvthe spatial pracices/canistituting thee 6 .
representation of Vasilag c e lslars and pimpers.fSomegefar i n g
the bar staff seem to have sianilclothes styles (black jeans, studded belt, black tank
top or shirt) and similar haircuts (spiky and dyed red); both dress and hair represent
amost aVanilla trade mark. Those embodied representations then contribute to a
dominant cding of the space.

Apart from a male DJ, all staff members are women who are between 19 and
28 years old. During my early research, tqeved all of them to be white; later, a
black bar staff who had first worked @oyotesstarted to work irvanilla. Some of

the staff modl for flyers forvanillab s event s.

s where itrot
ond on the 7th'doyhe created

¢ % s

On these flyersyanilla represents a young, confident and almost aggressive

MONDAY 21ST RS

SATURDAYS WITH DJ FUREY
WWW.VANILLAGIRLS.CO.UK

PA] The best ive comedy acs play
Sl Vonilla, with Beth Black o5
: your compere

Figure 3 Selectedvanilla flyers

(especially the upper left flyer) lesbian image. While this image also seems to confirm

the racialised conot at i on of t he bar 6s name, it

Yy

31 Seewww.vanillagirls.co.ufaccess date: 08/03/09].
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http://www.vanillagirls.co.uk/

7z

6vanillabé through the connotation of 06se>
lesbian image seems to draw on populdbpikn culture. For instance, the flyer in the

centre replays acene from season four of the legendary American lesbianT$wap

LWord, where a chacter named Shane models underwear with the sl¥garu 6 r e
looking very Shane toda¥pisodes ofThe LWordare regularly shown on the TV

screens in the main bar, as aresrawideos by white American pop singer, Pink, who
apparently has a lot of lesbian fans. Such representations seX(atited s s pac e;
they also lesbianise and racialisé/anilla represents mainly a white lesbian image.

Coyote r e pr e s eite tiffetemt.dtrdoes reot degfine or promote itself
asalsbi an or gay bar. For instance, it is T
in the UK lesbian magazin@lVA (although some events are listedgi® magazine).

On some maps of the Gay Village i t i s def i n%The display@f 6 mi x ¢
lesbian and gay symbols is limited to a rainbow flag hanging at one of the windows
and the paintings on the walls, which display lesbian and gay sexual dxsjmed
main symbol is a coyote head on thentt of the Fshirts worn by staffC o y o stadf s 6
consists of men and women in almost equal numbers, and during the course of my
research several staff wermgloyed that | perceived to be mixegce or black® A
black lesbian is the manager of the doexlgity staff and works at the door on most
nights.
Coyote6 publicity is |Iimited to its webs

its events'* nor does it organise any events outside its own bar space. There are a few

32| have heard that the owner of the bar does not want to define it as a lesb@mrsbari n her vi ew ¢
bar for everyonebo.

33 When | started my research @oyotes there wererobably about 18taff membersa black female

bouncer, a mixedace male boursr, a black barmara mixedrace barmaidand the reswvhom I

perceived to be white. Duringny researcha black female barmaid started workingGoyotes(and

later started working iVanilla) andthere was als@ black male bounceilheseidentificationsare

again based on my perceptual practices.

34 on its websiteCoyotesi s presented as a pl ace iendethbbestinver se
home grown entertainment with something different every night Tuesdays thru umdySu Get
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TV screens on both floors which ugly show random music videos or sometimes
football matchesCoyotegpromotes lesbian culture by having lesbian singers on stage
or, say, a Pink impersonator. Fundraising events play an important rGleyote$
representation. A digital banner behineé thar displays the ctent amount raised for
charity through different events (for instance, a head shaving party). Between 2005
and 2007,Coyotesraised £15,000 foChristies a hospital for cancer patients in
Manchester.

Both bars have similar openingnes and charge entrance fees on Friday and
Saturday nightd®> They also organise similar events: nights specifically addressed to
students, karaoke nights, occasional livesio, sport events (usually football) on TV.

Their DJs also tend to play similarnkis of music?® The spatial practices include
sellingecdrimig®, tbhe spaces by bouncers ani
empty glasses, moving furniture around, cleaning the floor, and DJs providing the
music. Space is produced here mainly tigto spatial routines.

All those spatial practices contribute to a dominant representation of
sexudised space. Through those dominant codings of space, it is possible to recognise
the Oinsidesrdeadnd thetbat respealkt, spat s
as they offer their members dédan i mage of
and Pryke 1994: 460) . As is explored in

to recognise who is a member of the space and who is not.

yourselves infor the footy, live entertainment and the best karaoke experience in town as well as 3
fantastic DJs taking you into the weekend and back out the other side. You'll need a day to recover then
we start it wwvlCbyotedharco.uKagai n. 6 (

% Both barsareopen late afterno@on weekdaysGoyotess closed on Mondays) and early afterneon
duringweekendsThey bothclose at about 1am during the week and &aturday and Sunday

mornings. Coyotes charges 6@ both nightsyanilla, £1 on Friday nights and £2 on Saturday nights.

% |llustrative of the similarities of music played in both bars was one night when | moved with one of
my participants fromVanilla to Coyotes When we leftVanilla, there was a padular song plaing.
Coming in to Coyoteswe heardhe second half adhat same songoyotesorganised a dance night for

a whil e c &0l eGrwhicBluwias advertised as an RnB and Hip Hop night and where a
black female DJ provided the music.
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However,nobnl y specific regulations and th
those dominant representations of space. As shown in chapters 4 through 7, the
customersod6 spatial practices also play a
Lefebvre wrote thatthrough certain spatial préces representational spaces can
challenge the dominant representations of space. The chapters that follow look at
when those dominant representations of space are contested, and particularly how
spatial practices sexualisedaracidise the bodies in the spaces.

These research interests require a methodology that is capable of capturing
processes and enyday experience, and | therefore chose to conduct ethnographic
research in these two bars. In the next section | explaiat wthnography as a
methodological approach generally is about and what particular methods | chose for
my research. | alsceflect on some ethical issues which seem to be inherent in the

approach | take.

Methodological approach

As | state in the Intrduction, my research started with four primarysjoes:
(1) How do lesbian spaces become white? (2) What are the processes that racialise and
sexualise lebian spaces and bodies? (3) What rdle place andspaceplay in
constituting sexual and raciaentities andsubjectivities? (4) What is the specific role
of whiteness in the interplay of sex| i t vy, 06raced and space
guestions, | carried out ethnographic research over a period of 12 months in the Gay
Vill ageos t w ovanillaeand Cogotes | bcandwusted 66 participant
observations of nights out, mainly @oyotesandVanilla, and interviewed 19 women,

most of whom regularly visit those spaces. Observation and interview are, however,
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only two of ethmwgraphic methods | could havehosen. One characteristic of
ethnographic research isthaticasa | | y O6everythingd relating
used as material (see the flyers aboveristaince) and therefore a variety of methods

can be employed to gain material.

While the ¢hnographical research includes the use of a variety of methods, the
understanding of what constitutes ethnography itself is contested. As the term signals,
ethnography is concerned with writing about peomér{o = people, graphy =
writing) and thereforerefers to both the fieldwork itself and the written product
(Davies 1999) . I n general, et hnographic
depth rather than mscambad20d3: 1650 Actondmg tonGobke r i a |
and Crang (1995: 4), the aiof ethnographic research is to gain understanding of
parts of the world as they are experienced and lived in everyday lives. Christina Toren
(1996: 102) descri bes et hnpivg aralgsts pfthes &6t h
everyday, of what istakenfgrr ant ed 6 . Todraplc, studies ard notalotit n
O0spectacl eso but rat her about peopl esod
particularly suitable way of grasping the everydayness of processes of sexualisation
and racialisation and how sexualiyn d ¢ r divea a mutuallg constitutive
categories.

In the past, anthropological siues on 6éraced have contri
raci al di fferences. They were oOpart of a
the develpment of st nt i fi ¢ raci smdé (Al 2006 : 47 4)
producing knowledge about the imperial and colonial order and management
(Alexander 2006: 401). In recent years, dsg conducted on ethnic minority
communities in Britain have been criticised If often taking a 06\

6zool ogical 6 appnoraicbhuta mdy tthoe rtehfeo rter acdoi t i
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exoticising scholarshi po re6earcherdlestatehat 2 0 0 6
ethnography can be used in very productive ways for esear ch on o6r
whiteness in particular; see work by Les Back, Vron Ware, Caroline Knofnesp

Nayak andClaire Alexander). Ethnographic research on sexuality has a complex
history and includes research projects which have raised highly lethueations,
especiallywhend oi ng 6écovertd r es ephries©O70). Resaarch f or
by Kennedy and Davis (1994), Newton (1993) and Wekker (2006) show how
ethnography can be sensiti uteil egs 6u s(eal tthoo u
We k ksercbase, these communities not defined
or sexuality (or both, as i n Wekéiwer 6s r e
there has been increasing interest in questions of how research might contribute to
reprodicing those cagories and how the researcherinsolved in the making of
Oraceo. I n the next section, witpantsecand desc
the ethical dil emmas encountered during

making and sxuality making.

Method I: participant observation
Participant observation is the primary methodological tool of ethnographic

research. As Cook and Crang (1995: 21) write,

Historically, ethnographic research has developed out of a concern to
undersand the world views and ways of life of actual people in the contexts of
their everyday, lived experiences and the method of participant observation is
the means by which ethg@phers have often done this.
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When | started my fieldwork, | struggled withe contradictions implied in the
6ogmoronic titled of participant observati
one hand | was immersing myself in the spacésayfotesandVanilla, being a part of
the scene, whereas on the other hand, | was baiogserver, which seemed to imply
a distant watching of the activities going on in that space (see Cook and Crang 1995:
21-22). | realised that my role and my understanding of being a participant observer
might change dung the process of the researchthe first weeks of doing research,
that is, | felt more like anlmserver. | was not familiar with the spaces and because |
had just recently moved to Mehester, | did not have friends to go out with. | spent a
few nights just o n whig at thevsame time tying t® make ¢ h i n
research contacts. My role as an observer gradually shifted into the role of a
participant as | became more familiar with the spaces and immersed in them.

What also contributed to my increased partiigm was my ralisation that in
those spaces of ofundo | had to distance
researcher and the research demandsrigance, the need to be at home to write up
my notes) so | could relax and become part of the field. | realisedbtte Sunday
afternoon when | had intended to goGoyotesonly for a couple of hours to do some
obsenations and then to come home to do some writing. But plans can go astray. |
met a group of women in there, and theyspaded me not to go home but tays
with them. We moved fronCoyotesto Vanilla and back again, and then | met a few
other women with whom | had good talks and laughter. Gradualefiing about the
demands of writing, | learned about the pleasures of going out to lesbian spaces on a
Sunday afternoon. This experience led me to understand participant observation
differently: | learned to participate while at the same time | was observing, not the

other way around. As a distant observer, participating is nearly impossible, but as a
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partidpant one can be attentive to interactions. My increased participation led to
interesting obsertions. One of the women in our group was thrown outoyotes

| ater that Sunday nighati Yed adheigegl! yTlhese
an eye a her before and this was perhaps just the final reason for telling her to leave.

This action somehow confirmed Bell andnBii e 6 s (2004) thear gume
sexualisation of the Gay Village is regulated in a way thatludescertan sexual

practices While | felt that I had just 6i mmer sed ¢
highlighted my role as a researchidrwas afraid | might also receive an order to stay

away fromCoyotes which would have resulted in the end of my research there. This
example illustates the complexities of doing participant observation. As Toren (1996:

103) points out, the reading of rhetlological textbooks and other ethnographic
studies cannot 6prepare field workers fo

during which theycome to understand what participantolisat i on means 0.

Participant observation and ethical dilemmas

The role of participant observer is also very complex because while the
researcher is participating, she is also often looking for other participeainte tview.
In my fieldwork, it was not possible to ask all the women in the barsrtipate in
my research, as the clientele was constantly changing. Most of the women who were
i n the bars on my o6éobservation smoimght sd
research. This raises ethical issues. | could have shown myself as a researcher by
wearing a FShirt or a hat proclaimind,am a researchefas Skeggs et al. 2004 did).
In the Gay Vilage, it is quite common for people to weasHirts or hats wit silly
slogans on them, so on a Saturday night a researesi@rtiwould have been likely to

be intepreted as a joke. If taken seriously, then this would have raised other ethical
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guestions. Some women might have felt uncomfortable by knowing tha¢acker

was present who was watching and writing about their actions, but these women might
not have felt confident enough to come up to me and tell me to stop watching them.
My approach thus raises therisus question of how to gain consent from the fpedp
observe. As there seemed to be no solution to this problem, when writing my
fieldnotes | tried to preserve confidentiality by not giving too much detailed
information about the people bserved or met in the bars. My aim was nobody could

be identified. When | got to know peopld told them during the conversation that |
was doing research. | never directlppeoached someone and asked her to be a
participant in my study; usually, | asked women when | knew them a bit better if they
would like to be iterviewed. And this raised a second major ethical issue inherent in
the methodological approach: the often blurred boundaries between friend and
paticipant. This was a constant dilemma for me in my research and made me keenly

aware of the pitfalls of etlographic research.

Participant or friend or both?

In her cl assical articl e, 0Can there
argues that the intimate relationships that arise between researcher and researched can
create sit uatadty dissimilbutie, and potential, hperimapsi inevitable
betrayal 6 (Staceigi $2888t h23) de8t abay et hnhc
feminist methodological tool because there are underlying assumption that it allows a
sharing process in which pew inequalities can be minimised. As she argues,
ethnographic research can be even more exploitive due to the close relationship

between researchers and resear¢hddhere are power inequalities in the production

St aceyd6s article was publ i shed \metebeangtiiciseebywhen t r
feminists and when questions about whether particular methods can be called feminisewwgre
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of ethnographic knoledge. Because the reseher is a participant in the field,
everything shared inthes ear ch process can inevitably
researcher who has thentwl over that data and who is the author of the finished
written product. Ali (2006: 475) similarly argsig¢hat the intimacy in the research
process requires the negotiation of even
i nti macy and trust mean that researchers
power over others and over the data. oo

The reétionshps | formed with women during my research were inevitably
influenced by the fact that | was doing research and were therefore somehow
6i naut henti céo. Il n my fteetesl eelationships which weser I ne
also important to me. | consideredns® of my partigpants to be friends first and
participants in my research only second. While | meant those friendships seriously, |
someti mes had the feeling that there was
part that | only cared about our relatstips because of my research.

Quite early in my research, this was highlighted by rmecoenter | had with a
(white) woman | met ir€oyotes The first time we met, | was there on my own, she as
well, and after a while shepproached me on the dance flaord we started talking
(as well as we could talk with the loud music). She told me that she recently moved
from a small town to Manclseer and that she did not have any friends yet in
Manchester. This was like my own experience in moving there. We sdwodaar a
few more times irCoyotes | was always happy to see her, for knowing someone in
Coyotesmade the space feel morentfortable. | had told her in our first encounter
that | was doing research, and we sometimes talked about it. She once joKuegly as

me i f she was one of my O6research object:

debated. Seefor instance Du Bois (1983); Duelli Klein {983); Jayaratne (1983); Jayaratne and
Stewart (1991); Kelly, Regan and Burton (1992); Maynard (1994); Maynard and Purvis (1994); Oakley
(1998); Wetmarland (2001).
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her difficulties i n O&npevermgni wagforderfobad i anbd
Coyotesbon her doorstepbo. One night, when |
interviewed, she got quite upset and said that she did not like the idea that | was only
talking to her because of my research. She said that she considered me to be a friend
and that she entrusted me with personal things. It was as if she felt betrayedha jus

way Stacey (1988)ascribed.

This confrontation was one of the most emotionally difficult moments of my
research. Although this woman later said that she could understand my position and
that the things she told me were interesting for my resedralas left with the
dilemma of how to deal with the unclear boundaries of participant/friend. Until the
end of my research, | still found it difficult to resolve this dilemma, and there were a
few other uncomfortable moments when friends (and lovers)videfelt betrayed.

While this encounter first raised my awareness of thenpateifficulties caused by

blurred boundaries, it also brought to light the difficulties of finding participants.

Finding participants

At the beginning of my research, Isasned that it would be easier to find
participants than it actually was. This assumption was triggered by one of my first
visits to Coyotes before | had started my research, when | was still looking for
potential research sites. | was sitting with a Plibeague at a table, and a group of
women came in and asked if they could sit with us. One of the white women started a
conversation with us. While we were talking about what we are doing in terms of jobs
and studying and when | told her that | was doiRh®, she asked me what my work
was about . |l told her that | was | ooking

After | had to clarify what | meant by that, she turned to her girlfriend, who was black,
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and told her about my research. Herlfgend then straight away offered to be
interviewed. O6Well 6, she said, o0l can tel
my luck. This encounter was very pramng. | was happy with having potentially
found my first participant, but not only that:ighencounter also raised some
interesting issues. Firstly, it seemed to confirm thelifigs of Byrne (2006) and
Frankenberg (1993) that white women oft el
them. After this initial encounter, the same thing happemeds times during my
research when white women responded to my
maybe you can interview hero. Thatermwhi t e
interracial relationship, seem to think that the topic hakimgtto do with them, nor
that they have anything to say about it i
whiteness is not considered as a racial category and that white women are less likely
to think about themselves (their identity) in racial terms kimk about the issue in
general). Black women, in contrast, areiposed, and might position themselves, as
the ones who 6know about it6o.

While this early encounter did not lead to an interview (vmeagled each other
a couple of times to find a suitabdate, but then she stopped replying), it was very
useful as it made me aware of the fact that white worolend ef i ne oOr ac e
referring only to pewlpiltedwhoAtar tedwakdé m ¢ e o f
e-mailed the black woman again to askether she decided not to do the interview
because of personal reasons (time, and so on) or if it had anything to do with my
research or the way | approached her. She denied that it was the way | approached her
and said it was purely a function of timedathhat our availability had not meshed. She

added, however, that she thought that | w

said that if that was not the case, but if | came ®byotesand specifically into the
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6aread she wasomhy wioh thee pui posle of 6 m:
with a black | esbiand, then she thought
arggme nt of being O6inauthentico, of preteni
while actually doing research.

Furthermore, in this interaction, the woman perceived me to be a white
researcher who was apfically looking for black participants. She even seemed to
think that | had made contact with her group of friends, particularly, because she was
in the group. Alhough they had actuallypproached us and her girlfriend had referred
me to her, in some ways she was right. | was more aware of her presence than | was
about the presence of any of the white women in her group. At the same time, this
encounter illustrates h a t she must al so believe that
women,; oherwise, she would not have thought that | was specifically looking for
black lesbians. This discourse somehow circulated between me and her and her
partner, cafirming that she wathe person to talk to.

Thanks to this experience and other responses | received from white women
who always seemed to feel as if they had nothing to say abouésagrch topic, |

changed my initial research aplesbhiandbarr t o 0

and cl ubs, in particular with regard to i
particularly interested in issues of di v
ability and genders. tlyoc Ibe gt womenemightdndm u o d i

the word easier to relate to, as it is often used hlipuliscourses. | listed the other

social categories, first, to also address women who might think they had nothing to
say about 6raced and, s e ¢ qoird of vibvelovasu s e fr
interested in how they impacted on the intettse ons of sexual ity ant

at the end | was not able to explore this in depth. White women usually reacted quite
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openly to this new approach. Interestingly, | had an encouwviteara South Asian

lesbian whom | was put in contact with by one of my participants (Joanne) that made

me realise that changing my research approach did not solve the issue of potential
Oexattidm@ and that I needed ttbe fadows ofvery
research é and mysel f. The Smail exbhanges,i an |
and | sent her a short description of what my research was about (experiences,
diversity, and so on), but she then decided not thggzate. She gave severahsons,

one of which was that | had not given her enough information about the research,
especially my position and interests. This raisedcems for her, especially, as she

said, that | seemed to be a white, European, middkes, professional who was

looki ng at i s s ueaparto@whatshe waotegoime in Hreeaile | s

Black women are often 'exoticised' in the lesbian community or excluded. This
Is what we have come to expect from the white lesbian world. So the fact that
you have not mad# clear why you have become interested in documenting
black women's expences rather than exploring lesbian manifestations of
exclusion and marginalisation and potentially challenging these, contributes to
a lack of safety in exploring issues with/thgh you. On another note | am
often perplexed that white professionals spend so much time documenting
black experience but do not spend time actually doctimgeand challenging
directly their own communities to change their attitudes octjoess>®

| was quite surprised that she thought that | was interested in documenting
bl ack womends experiences, nothing in th

that®® So she must have thought that focusing on issues of diversity means

interviewing only black wmen as white women have nothing to say about that.

% She gave me the permissionréproduceher feedback.

39| had replied to her requegt sendher more information with some basic information abayt

researci t hat t he odldbe abeuthow ywexperience lesbian spaces such as bars, clubs

etcH and dhow these experiences kind of relate to your own idént®g | told her,| would ask

questonse bout being in those spaces and al so some Qque
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Those two examples might also illustrate another issue. If the general
perception is that whehess is not a racial category, and if white women do not (have
to) think about dasingwhendblack arfd dgian womenirefusentam t s L
participate i n eciaswhenitishbonduated Byraavltte résearches p
(see also Edwards 1990).

While | was not interested ionydocumenting bl ack and
experiences, | aimed atigmmi ng a Oracially mixedd resea
exactly the issues the woman from my first research encounter was addiesgihd)
directly picked out and approached black womenCmyotesor Vanilla, not just
randomly, but because they webkack. | was generally more aware of the people in
the space | pewkhiei #@d &aod be odVwwoal ly O6sc
6racialised otherso. On mo s trceieefinotmoybe o b s er
white were present only in small numbewspproaching them specifically for
research, further illustrated this mardina y and contributed t
AOt heringo (Al exand e rogr@bidrésearcd @2 pbovie)nRore gr a |
instance, one night | approached two black lesbians tvéhquetion as to whether
they thought it was o6quite whited in ther
not understand my gquestion and(l explmen deni
more of my assumptions below)

I al so t r stratdgy ta gat paeticipantsa thab is, a strategy which did
not require that | directly approach women. A few weeks after | began my research,
the Manchester Gay Pride occurred. | saw this as a good opportunity to look for

research paicipants and print up small flyers to distribute at the event:
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Why are all lesbian spaces white? | am doing research which tries t¢ find
answers to these questions. If you like to contribute, please contadt me:
n.held@lancasteac.uk

| put these little flyers, made so that they would easily fit into jeans pockets, on
ofl yer tablesdé in bars and tents (such as
few women pick up the flyer, I did not get a single response. Whgeniit possible to
know why nobody anailed me, the lack of response does not seem to be uncommon.
A PhD colleague told me she had tried a similgpraach for a different research
project a couple of years before and she was also unsuccessful. | cdatepgbatimy
flyers might have been too small and women easily lost them or that my research was
not seen to be imptant or interesting enough. It is also possible that my flyer did not
give enough information about the research project. This latter laieauwas
confirmed by an observation one afternoorCioyotes | had put some flyers on the
tables and watched some women read them and put them in their jeans pockets. Two
(white) women were holding flyers in their hands and seemed to be discussing them
but one of them seemed confused and looked around at the walls while the other one
pointed at her face, and then they both looked around. The idea of lesbian spaces
being 6whiteéd seemed to | ead women to di
oft he wall s) . But the definition of d&space
that afternoon told me later that she had heard one of the women at that yaitge sa
O6Lesbian space? Car park spaces, or what
6cda par k s p a oceEentmadelme tawarte lofi tree fact that the meaning of
6spaced is not clear. As Cook and Crang
continuously engaged in a process of translation. The theoretical terms must be
translated intglain terms so that the researcher can talk about fieldwork in everyday

lang u a g e . Al t hough | perceived my flyer as

77


mailto:n.held@lancaster.ac.uk

| ater became aware of the fact t hat S 0 Me
whi t e 0 woummthenflyets @rdthepables. Hence, again, | was contributing to
forms of 6Otheringo.

While these first research encounter indicated that afternoons might be quite
suitable for making contacts, it also seemed to me that women might be using the
spaces fointimate conversations, which made being there as a researcher feel like an
ont rusiond (see also Miyake 2007) . |l t her
on weekends late at night, wh@oyotesandVanilla are usually quite busy and when
dancing § the main activity. The downside of this approach was that the music was
usually extremely loud, so that it was difficult to talk to people.

One might think that going out on my own was advantageous for getting to
know women, but my experience was tbéien nobody talked to me, and being there
on my own | often did not have the courage to approach people. It took a few weeks
until | gradually got to know women i@oyotesand Vanilla and twelve of those
women paticipated in my research. While | got tedw them individually, most of
the women also got to know each other during the course of my research. | show in
chapter 4 how we formed some 6égoing out g

As Burgess (1991: 22) points out, researchers often find participants who are
similar to themwhile others might not be included. The participants of this study are
al | women Ol connect t 06 . Sexuality, ag
significant role, plus the fact that | was an immigrant and newcomer in Manchester. It
is very strikingthat the najority of my participants are not British and that no one is
Mancuni an. Appendi x 1 presents the O6cast
personalmformation about them and where | met them. | include myself, as | consider

myself to be a @rticipant of this study and the knowledge that | produce is the product
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of those intetsubjective relatinships (I come back to that issue in the final part of this
chapter).

While | used pseudonyms the interviewees andtigyants chose for
themselvespseudonyms alone do not ensureraimity. My participants are drawn
from a quite smal.l 6communi tyod. Wo men wh
easily identifable if detailed information about them were given, so | decided to
describe their geographicdd ac kgr ounds mor e broadly (f
Europeand) to reduce the risk of their Db
combination with their interviews built the core material | draw on in the following
chapters. | also conducted sestructured interviews with seven other women with

whom | never had any nights out.

Method Il: semi-structured interviews

In addition to the twelve interviews with the women | met in the Gay Village, |
also conducted two interviews in Lancasterasa kifd 6 pi | ot studyo6, w
the opportunity to refine my interview guide. | hawat included those two interviews
in the discussion of my material. In Manchester, | fotm@einterviewees through
snowballing, that is, women | interviewed referred to other women. One of these

interviews led to an interracial couple. Although this interview was very ridb,riot

draw onit in my discussion as oO6coupl e i nt efferentkind®of®6 1 e q
analysis.
Most of the interviews were conductedtah e i nt er vi eweesd hot

interviews took place at my house, atiek interview with the organiser dlack

Angel was conducted in a coffee shop. To conduct these-stenaitured interviews, |
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used aninterview guide (see appendi® 3vhich broally outlined the themes and
guestions to be covered. The interviews were more like conversations than a strict
guestion/answer format, so | used the interview guide quite flexibly. In general, the
interviews had three parts: (1) on lesbian spaces, 2heti nt er vi ewees?o
and (3) on popular lesbian culture.

| usually began the interviews bykasg the women to try to imagine a lesbian
space of their dreams and describe what it would look like. After their initial reply, |
asked probing followp questions about the music, who would be there, and so on.
Most of the time, | next asked cgiei ons about O0r EmdteSandl es bi a
Vanilla). This first part of the interview often illustrated how, as Lefebvre argued,
perceived and conceived spaccannot be semated from each other. In my
intervieweesd account s, 6dreambéb and o6rea
meaning that their perceptions oftionshe Or
of their 6dreamd spaces.

Building on tose descriptions of lesbian spaces, in the second part of the
interview, | often asked how they thought the picture they had just drawn related to
their identities. Here | probed them about their identities, and if they had not described
themselves beford asked them about their age, their class background, and where
they were born and grew up, and then | asked them if they had ever identified
themselves in racial or ethnic terms. From the discussion of their growing up spaces,
we dten then talked aboWlanchester and how they perceived and experienced the
city, not only the Gay Village but also their neighbourhoods of residence and other
areas.

I n the two pil ot i ntervi ews, I asked

beginning of the interviews. began with those questions becausesumed that it
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woul d be an O6easy startd to |l et them tal
often struggled or even refused to give an account of what were their important
identifiers. This illustrated that sotiesscience research might use established
categories, but these categories do rit#min fact have significant meaning for the

people studied. On the one hand, in their refusal to identify themselves, my
interviewees seemed to be following poststructsrali per specti ves. oOFi
were not often seen as important, and sometimes identities were expressed as fluid and
changing. On the other hand, not to O0see;q
important seemed to be problematic. All of mvhite interviewees knew they were
white, so they might have identified the]
this description was nevertheless quite
matter 0. (1! refl ect ontyinthe intemdekvs imthesnexo f 6 r
part of this chapter.)

After asking the more difficult qusgons in the middle part of the interviews, |
usually finished with some questions abolt
lesbian singers,uthors, and s@n). The aim of the last part of the interview was on
one hand to finishtheimtei ew wi th some Ol ighterd quest
to find out how the imaginations of the lesbian culture are racialised. However, this
part of the interview did ngbrovide any rich accounts, so | hardly draw on it in my

analysis of the interviews.

Making O6raced6, making sexuality in the in
There has been quite some deljaef t en framed i n terms
o0di fferenced bet we eterviawhet amony feminist reseavchars a n d

about h ompacts tha iotendew Eituation (see Bhopal 2000, 2001; Edwards
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1990; Egharevba 2001; JwonBailey 1999’1 n such account s, Or ¢
somehow used in O0fi xenddl wsaegsshowtunder gnparmr
and sexuality might be shifting during an interview rather than assuming that they are

fixed once and for al/l because, l'i ke sex
project, forever I nNayak 2@06:citde As Anaop Nabak ¢ o mi 1

(2006: 426, original emphasisi)gaes:

Instead of seeing race as a dimension we bring to the interviewing table, a
postrace reading would stress timapossibility of this identity. The radical
potential in this perspee® lies in the understanding that our cultural identities
are producedin the ehnographic encounter itself rather than coming to
precede the event.

As | have already noted, i n my observe

or white women. | had a highawareness of bodies that | perceived to be not white.

Furthermore, I  h omo g esnui nseedd toéhbal ta cokt hweoynde nndu
the racialisation of space, that it is imn
they might feel uncomfortal e i n 6whitedé spaces (see acc

My assumptions affected my interviews with mixede and black women. In
some of those interviews, | was irritated when this was not the case and my
i nterviewee generally did nroatc e®e eanm dt or ale
(especially in the interview with Tania). | asked the women directly how they identify
racially, and in the interviews with white women | formulated this quite carefully with

a question l i ke, 6Have you ever mst?héo u@wn t

0 Edwards (1990) has explored the imglions of white women interviewindglack women Bhopal
(2000, 2001) discusses the implications of her South Asian identitjynterviewing South Asian
women JohnsorBailey (1999)exploresthe effects of her Africaimerican identityon interviewing
African-American women Egharevba (2001) speaks of experiences of interviewing South Asian
women as &lack woman.
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underlying assumption was that white women do not perceive whiteness as a racial
cakgory they identify with, whereas black women think of themselves as racialised.

Both Frankenbergbés (1993) and Byrneods
difficult topic for white women to talk about, especially because of the underlying
t hought t hat i f white women have someth
implicitly racist (Frankeb er g 199 3: 33) . This 1implies t
6tbehers6 and equals O0Oseeing differenced
intervi ewees often spoke more softly when i :
i nterviewees wused different strategi es t
colour differences with hair colouffor instance). She found that it was easier for the
women to talk about [ltidultualldisaoursed) and fo fefereto e n c e
6bl acké or O6Asiandé, while it was mbre di°"
marker (Byrne 2006: 7Z3).

| had these findings in mind when | asked white women about how they
racially identified themselves. Although | was always a bit tense when asking these
guestions, most of the time they did not lead to discomfort and oftemvtiite women
seem to be at ease when discussing 1 ssue
there were differences wededhdn hdhwewemoupj w
were differences wirach and blackietervigwsedu. p VWhfi | &mii
should not be assumed, as white scholars often do, that peofiensusas ethnic
mi norities do not Ohave Athe privilegeo
2000: 21), it should also not be assumed that people positioned ada/mitt have
any O6race awareness?©o. My interviews indi

strictcaegor i sati on of O0bl ackdé and oébwhited pe
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6racial awarenesso® and who doesodacedin i | | us
the ethnographic encounter.

While ¢éraced worked in complicated wa
sexuality was rather more subtle. As sexuality is continuously icepsp it had to be
made and reénade in interactions in the lesbian spaced @ the interviews (see
Fortier 1998). In all my interviews, there was an assumed understanding of sharing the
same sexual id#ity. Sexuality was somehow assumed and became fixed through this
understanding. | often did not even ask how therwegveesidentified sexually, but
only asked in a general way what importance their sexuality had in their lives. |
assumed that awareness in my interviewees of sexuality issues and a critical
understanding of sexual discrimination and was sometimgsised wherthis was
not the case (especially in the interview with Danielle, see chapter 6). However, what
became also clear to me was t haente sls 0s ef enoend
white interviewees and aoceraad blagk pariganta war en
and while | discussed more issues concerning sexuality with white interviewees, in the
interviews with mixeer ace and bl ack women | focused 1
sexudi ty and Oraced intersected in ntielwe 1 nte
with Joanne who selflentifies as bisexual and mixedce. | was quite oblivious to
the fact that she identifies as bisexual, and when she referred to her mother,
grandmother and brother, | igiaed all of them to be black. This illustrates not only
how whiteness is often invisible in the categoryof mikedd c € but al so how
her into a black lgbian.

These exampl es il lustrate that I was

research but that | was also an acfiveducerof the material preseed in this thesis.
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This has implietions for the material generated, the analysis of the material, and the

knowledge produced.

Analysing the material

Although the material psented in this thesis was generated through an
interactive process, | am thimal producer of its meaningdne of the strengths, but
also a downside, of ethnographic research is that the researcher is usually left with an
incredible amount of matial. By the end of a year of fieldwork, | had written
170,000 words of fieldnotes, 36,000 words of reflectons on my
feelings/thoughts/concerns of being in the field and the progress of the research (I
wrote a separatesearch diarf), and 33 hours of recorded interviews. | used similar
strategies to analyse the 66 detailed participdgervations and th&9 interview
transcripts. This included, first, reading anereading of all the material an initial
coding proces$ and looking for recuing themes and patterns (see Creswell 2005:
237). In order to be able to quickly remembee thights out, | had noted a few
keywords for each observation that characterised the night and a short summary of the
night. | constructed a table (see the illustration, below) in which | noted the keywords,
together with date and place of observation arf had been with me on those

nights.

“1 My reflectionsdid not focus on specific observatiohsit more on thingsthatppened 6out si de 6
field (see Cook and Crang 1995:-3%). However, tls does not mean thany fieldnotes and diary

were distinct fromeach other. M fieldnotes also contain a lot of féeds, thoughts and connections to

readings, etc.
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30| 07/01/07; Coyotes | Louise, | Football; Paf uns poken subject; tra

Sunday, 2.39 Clare because AAXMO is closed; not
5.30 pm very smoky (still fromhe weekend?) (1000 words)
31| 10/01/07, Coyotes | Di, later | Quiet, only couples in Coyotes; playing peatew heater in thd
Wedneday, Vanilla | Amandalp ool room (?); rockndeir ght t
9.30 pmi 2 cliquey; only four womae with short hair (out of 2@5); great
am place for young girls; L Word (season 3) in background
screens; Amanda | see her as researchrpi@ipant (but she doe
not know it yet); you need
water; difference of boures (Coyotes/ Vanilla) (2500 words)
32| 12/01/07, Coyotes | Louise, | After the interview with Louise; horrible cough; some of
Friday, 11] Vanilla Clare, Ainewd friends together; C atgr
pm-3.45 am Coyotes | Danielle | (after Vani | | a) ; probl ems with L
+ new barmaid in Vanilla (first time that | had seen one in the
of Vanilla-shirt with Erglish flag (worn by a barmaid); Vanilla firs

livelier then boring; all my interviewees there (Sarah abs®
there with ultra cool friend); Clare the hunter (2 women tha
night) + binge drinker; Clare and Amanda gging; emotional
night, Amanda telling me that | make Manchester more hom
her, ethical dilemma; she has always trouble with g
(hetepsexual appearance?); | approached the Germans, A
told me that she has problems because of her gender wiyb
Jens told me of hostility towards Germans in the South
England; Manchester scene better thandam? (4800 words)

33| 13/01/07, Coyotes | Firth Knackered from night before (+my cold); Coyotes the best leg
Saturday space you can get besides Candy Bar in Brighton? (Firth
10.30 pm - that); Sphere women; Linda; some women | saw lastkered
3.30 am (group around small black womah, & bl onde #fAni

|l ooking woman (now after Da
she is not from Btain!), small woman with curly dark hair ar
glasses; Tania gave me kiss; German crowd (Andrea, J
discussion with Amanda: ETHICS IN THE IEHD -
friendship/research participant problem; what that space of
feminist, empowering, coming out; very emotional night (cry|
when | came home); women smiling at me and trying to nf
contact (felt very friendlly
on table still there after an hour, a jacket missing, Kylig
Mancheter (3500 words)

This table was particularly useful, as it enabled me to easily trace things said in the
interviews back to particular nights out.

The poststructuralist thinkingnderlying this thesis has particular effects on
how | treated the interviews in my analysis. For instance, | amautly interested in
how desbianée x per i ence | esbi an spaces. I follo
the idea of an already fully comst ut ed fexperiencing subjec
happenso, experience iI's the site of sut
implications of this are twofold. First, rather than occurring on already constituted and
fixed subjects, experiences shape satyities. This is not to say that subjects are

blank slates that lack experience; it is to recognise that subject formation is an ongoing
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process and that experience continuously shapes subjects and subjectivities. Second,
experience, as Joan Scott (1983as argued, it is not foundational but is rather the site
where particular understandings of the world are mobilised. Thus, | am interested in
the processes of meanintpking that are crucial to the processes of subject
formation. To capture these proses of meaningiaking | draw on discourse
analytical approaches to analyse my interview material.

Di scourse analysis can generally be de
i n used (Taylor 2001: 5) . Ad®Bp thete atgg t o0
probably at least fifyseven versions of discourse analysis. What they all share is a
belief that language is not just a neutral means of describing the world, but that

discourses are central in constructing social life:

The term idi socrefen to sllefarmsiofstalkuasdetakts, wwhether

they be naturally occurring conversations, interview material or written texts.
Discourse aaysts are interested in texts in their own right, rather than seeing

them as a means of getting at some reality ihassumed to lie behind the
discourse, whether social or psychologi¢&lill 1996: 141)

The term o6di scoursed has complex meani

and spoken text. As James Paul Gee asserts, discourses are material realities in the

sense that they are O6out in the worldé, b

also exist as the work we do to get people and things recognized in certain
ways and not others, and they exist as maps that constitute our understandings.
They are, then, social pract&eand mental entities, as well as material
realties (Gee 1999: 23)

In analysing my interviews, | am mainly interested in looking from a

Foucauldianpes pecti ve at how sexual and raci al

wor ki ngs of a (PetetandoNethatell $9840 Av). yereséarch is thus

87



informed by discourse analysis in that sense that | wanggdeo r e what wor Kk
discourses do. So | look in the interview material for particular discourses and
examine how my interviewees pramt reproduce and challenge discourses. This
sometimes involves looking closely at the language used by the interviewees to
analyse what work they are doing to produce anproeuce certain discourses, as

well as how the discourses themselves work tadgpee certain sexual and racial
meanings. My research aims to produce thick ethnographic description. The analysis

of rhetorical strategies, and so on, is limited.

My position in the field

| follow postmodern understandings of ethnography that see grtdioy as
not so much a method as a process through which meaning is produced. | am not a
distanced esearcher who is emotionally detached from what is going on in the field.
Just as my fieldwork relies on me as the research instrument, it also impants on
Ethnographic knowledge, then, is produced through an interactive relationship
between me, the fieldwork spaces, and the participants of this study. As Amanda
Coffey (1999: 8) argues, OFieldwork is i
emotianal, physical selves. Fieldwork helps to shape, challenge, reproduce, maintain,
reconstruct and represent our selves and

The fieldnotes and interviews on which my analysis presented in chapters 4
through 7 is based are the outconménteractions in which | sexualised and racialised
marked women while at the same time they marked me. As France Winddance Twine
(2000: 17) argues, in certain | ocal and

to negotiate the way their bodies aexidised and the meanings attached to these
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raciali sations. 6 AMariet Hoteer (E988nasserts) reseajchess An
also have to negotiate the way their bodies are sexualised. Although Twine refers to
researcher s6 boditehse rmda rikne dgeaacdieldsl thaywhiteae tl eyr
researcher s body i s r aci alnanlyewhite.eTheen wh ¢
racialisation and sexualisation of my body made it easy for me to gaanee to the

two lesbian bars as well as other gaysbam contrast, some of my participants found
entrance more difficult, as | show in the following chapters. | never felt excluded. |
never experienced a 0l ookd making me out
Leach 2008). I quite fitted in thereyM body di d not stand out .
these white lsbian spaces (see Ahmed 2007).

However, | was not completely 6at hon
when | was asked what my accent was. This further illustrates that perceptual
practices wrk not only visually but through other senses, too, as | have already
argued in chapter 2. My body might have been visually marked as white and lesbian
(and maybe British), but when women heard me speak, it gotetitig marked. |
was constantly asked hgre | was from, and when | replied, there followed
discussions about culture and language differences. Women often referred to me as
the Geman*”?Al t hough my body was 6readd as whi't

of my nationality, which wasevealed ly my accent.

Account 2

We are standing next to each other and ¢
hi ps6, she says. She tells me that her gi
to dance. Coyotes August 25, 2006)

“2 The BBC TV programWhat Not to Weawas once advertised with a comment made by the
presentmyiGaed. 0.6He lookslika Ger man | esbi 2004 106)sSo & sedhesRo b bi e
that there exist soenstereotypes about German lesbians that naffatth o w | mi ght be o&r
perceived.
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In account 2, a blackwoman teaches me how to dance and somehow makes
me into a white woman by attaching the meaning to my body that white people cannot
dance. This example ilftrates that whiteness is not invisible to everybody, that
stereotypes about white people exist (seeks 1997), and that everybody is involved
in the processes of racialisation (Lewis 2004, 2007). When | analysed my fieldnotes,

however, her O6race makingdé remained invis

Conclusion
As postmodern ethnographers argue, egnaphy is not just a method but a
process through which (intsubjective) meaning is produced. My research not only
documents the processes of meanmg k i ng of 6raced and sex
contributes to those processes. Woven through this chapgethe question of how to
account for my own involvement in the mal
very much the product of my perceptual practices. While | have mainly focused on
visual perceptual practices, ethnography is about not onlggesli of our senses are
involved when we are doing ethnographic research. Even though | have not discussed
them, my other sensual practices also pro
My research sites are particular spaicéisey are constructed@rnd sexuality,
they are spaces of o6partyingo, they are |
encounters are main spatial practices. Bec
the relatimships built among participants are likely to be intimdteliscussed the
issues of not having clear boundaries between friends and participants and | included
myself as a paicipant of this study. This chapter has given some insights into the

complexities of o&édraced and bsopxto tedse duly . I n
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some of the everydaypes ses and the complex ways in
space are lived.

When | was looking for participants, | sometimes hoped to make contact with
one of the many (friendship) groups | saw in my fieldworkcgs. Through making
contact with a group, | might gain several participants at one time. | also thought it
would be interesting to explore how women interact with each other in those groups,
how they make o6raced6 and sexueydaw wi t
boundaries around the groups. It never happened that | got to know a group of women
who regularly go out together. Instead, | got to know women individually, and those
women got to know each other, hence | gradually built my own friendship/particip
groups around me. The next pher looks at two of those groups and explores issues

of 60esesspPp and sexwuality, of O6raced and sp
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Chapter 4: Going-Out Groups

Introduction

Account 3
After | had a quick look ifvanilla to see whether the membeof our goingout group
werethere | went out again. Lots of wom

They had put some Dixie toilets outside, the garage was being used for anott

and a fence had been put up next to it. There were bigstomthe ground to sit on.

was really busy. | bumped into Christi, and we looked for the others. It was ¢
see them again: Juan, Danny, Lu, Kate, and Simone. There were a few (

women there, too, friends of Danny, who came up from London.nWhalked to
Kat e, she told me that a friend of
many Chinese | esbiansd were there.
liked to be together with people from other cultures as there was do tmuearn
about them. Lu was excited that O0so
she needed to find one before Qooz came back (she had left to pick Maya up)
Qooz and Maya arrived, we all walked in together. It was anbitnivenient, ag was
permitted to take the drinks outside but not to take them inside again (to avo
peopl e bringing in drinks fr onanddfdr ong,
but went out again and had a drink in front of thmge.

After a while wedecided to go t&€Coyotes On our way, it seemed that Ma

had eyes only for Verena, a blonde student from Central Europe whom she hag
the weekend before. There was a long queue in fro@togbtes but it did not take

long to get in. Wow, it was &dly busy! And it had a good atmosphere, everybody

grooving. We all went to the dance floor. Juan sometimes tried to bring me and
t o g @rlfrierel had goQe rome), Maya enjoyed herself by gefting

closer
the attention of lots of women.also exchanged a smile with a niceking woman

who seemed to be quite young. The two black women | had seen severaldiones
and who were one of the rare black lesbians couples | have ever seen in ther
if tewd owuhieseameédegenirally to |

There were
6whi t ed.

i n.
qgui te

a

Maya started danci

ng

while was reaking her hand out to touch me while she was still dancing with M

EnNn wer
er bar,

It
od to
Lhinese

her s
Kat e
many
When

d that
venue

/a
kissed

vas
Qooz

b

B, came

emi nor
and

aya.

Maya told us later that this woman said to het $he was not a lesbian. Simone §nd

Verena were gidenly dancing with each other, and it seemed that they started k

as well. Juan and I just exchanged knowing glances; this might soon lead to a

A bit later, when Verena was talking (and tflig?) with another woman, Maya ¢

really jealous and asked

Manchester Pride, Fday, 24" August 200y

why Feldnetéss

ssing
drama.

lot

pref

As | explained in chapter 3, it took some time until | was able to grasp what it

me ant trici paoanté pabservati onso, i . e.

same time. In fact, my fieldnotes of account 1 (which open chapter 3), which
92
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written at the beginning of my fidlvork, seem to be written more from the
perspective of an observer. dontrast, account 3, which | recorded at the end of my

12 months fieldwork, indicate that by that time | haddme much more a participant.

A reason for that was t hgartoulp 6nowywaisn tpearra
this groupi which were shapk by my position as a member of the groaumpd a
researcheii | ed t o much o6éricher6é6 observations
racialisation and spageaking. As | explained in chapter 3, some of the members of

the group got to know each other througly research, which made my research
somehow constitutive of the foaton of the group. This illustrates that groups are
shaped and that being part of a group is not something that is just a given, but that
belonging needs to be achieved.

In this chapter] look at the formations of goingut groups and link those
formations of gromessddGoonsasuwsderf lbgvelup
that minoritised people have some common characteristic that mark them as
distinctive and bmogenous. Some maks are used to categorise them into a
particular group. As Beverly Daniel Tatum (2003) writes, people who are perceived as
bel onging to an oO0ethnic minorityd group a
primarily identified with that group. In hdsook with the provocative titldf Wh'y ar e
all the black kids sitting together in the cafeti ashe® describes that this is a
commonly asked question on campuses in the U.S., and it is asked in a tone that
i ndicates that theré¢aick &idpdoobremper Wi A
exclusive groups, she writes, it remains unnoticdéy white peoplé t hat o6t he wh
ki ds6é also sit together in groups in the
more | ikely to beldgvirawerckerad ham iarsdiav imkeun

(Tatum 2003: 8). bell hooks, also uses the example of students sitting together in the
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cafeteria in her discussions with students in her classroom. When she tries to turn it

around by ddng white students whthey think they are sitting together as a group,

the white studentsxp | ai n it as sharing O6comfmdn i nt e

points out, the white students O&dwere rar

whet her or not Ishwed dt Hevhitte neessd wilt h on
Lesbians and gay men are minoritised in the same sense that some markers

characterise them as such. Will Young, for example (see the Introduction), is defined

as the O6gay singer 6, ohlesdiand mightsbe makedsas a c e s

lesbians.In the Gay Village, people tend to go out in groups, but the formation of

these groups are often not recognised in those spaces if the groups are not particularly

markedi they are if the people in the group arenaritised within the minoritised

group of lesbians and gay men. The formation of groups is expected to be on grounds

of 0shared sexual i tyo. However, groups
whitenesso. B e ¢ ausumlly nott skem bywnite gople, @ group df s
bl ack or Asian | esbians going out toget he

disrupt the assumption of group formation based on shared sextiality.
This chapter explomesswi daead t dhemd oo imad
out groups where some members are not only minoristised in terms of sexuality but
al so because of their nationality, ethnic
Groups can be researched from different perspectives. Group processes have
been widely studied in the field of soc@sychology (Wetherell 1996) and by Tajfel,
who offers a highly influential, if critiqued, theory of group formation and tgteup

relations (Tajfel 1981; Tajfel and Turner 1986)n the social science§harles K.

“3In chapter 7 | discuss an incident where one of the white participants of this study gotvaegshe
sawa group of black women coming in@oyotesogether.
4 Social psychologys beyondthe scope of this thesis.
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Warriner (1956) arguedhore than 50 gars agagainst the common belief held at that

time that a group ipistanas sembl age of individuals and
He c¢cl aimed that studying soci al Il nteract.i
units or Sy st mgadhat ale diffedest framo studyingmdigiduals.

Therefore, studying groups migtell us something diffiee n t about sexual.i

and space and lead to findings we would not get without looking at groups. According

to Vernon Wilson and Paul Zisman9d2: 201), a group ha8i t s own i ndepe
effects on the individual and the soci al
But what constitutes a group in the f

definition useful. Theymgue that agroup

can be defined ashree or more individuals who, by their pattern of

interactions over a period of time, fornmsacial spacewithin which a degree

of emotional bondingaurs (1992: 202, my emphasis)

People who interact with each other to emotionally satisfy needsasdigtinguishes
6true groupsd from a O6bunch of peopl ed.
individual members of a group do not necessarily need to be always present at the
same time they do need to be known as members of the group.

Wilsonand Zimands definition is wuseful, as |
can think of groups agrocess The question now is this: How do group formations
relate to theressGuessofi Dgd oalpove? How mi
the emotional bonding keffected by group members who are marked as belonging to
certain social groups? Like Tatum and hooks, Wilson and Zisman looked at group
formations in a cafeteria of a desegregated junior high school in the U.S. They
observed two different kinds of grouprfations: (1)6 t i-kgnhitt groupso6 (c

which consisted of students who shared the same table every day, who rarely visited
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ot her tables, and whose table was-knitarely
groupso whose bo wible &€uadaktsthewreanges innhe todsetf | e
groups wkhoppe&tabdl|l eho visited different t
days.

Wilson and Zisman found that cliques tended to be racialimdgeneous,
whereas there was drhea tdelmo acrefiithieyngksladmi x i n g
this differencerwiehowhdtnti magycahl fiéac:é
greater racial mixing in looskenit groups because those groups require less intimacy
(Wilson and Zisman 199203). Wilson and Zisman alsosuggest that schools should
encourage the foration of looseknit groups® In their approach, racial categories are
used in rather fixed ways and whiWilson and Zismarook at the formations of
groups on grounds of d¢infamadod about theepyocessasn n o t
involved in the formation of the groups, as their findings are primarily based on
guantitative observations (i.e., taking note and counting who is sitting with whom at a
table).

This chapter offers an ethnographic desariptof the group formations and
processes | encountered during my research. | focus on two-@uingyoups: the
group described in account 3 and another group of which | was part for several
mont hs. I define-kmoth ggoaoayppdoudnlaiesaMers e s ¢ h €
flexible and the groups were generally orfr
| show, however, being a table or group hopper might be more complex than Wilson

and Zisman suggest.

5 According toWilson and Zismar{1992: 205)loosek ni t groups al so consisted
me mb ehutstliese members encouraged interactions with students who were not members of the
group.

“®The underlining idea here is that interracial co
popularinthe B.inGor don W. Al Intpeorrgréesu p 1c0bMt)a dti t heoryoé. Tl
if white people have individual personalntacts with black peoplehis will dissipate prejudices

toward them as a group.
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A cruci al di fference t ois tNdt thesgoingputand Zi
groups of my research were formed pri mar
the common practice of going out in the Gay Village. While both of the groups |
studied came together on the grounds of sexuality, they were mixesms of
nationality, ethnicity and Or ainodt@edinand s
more than one way. | look at how racialised or ethnicised minoritisation influenced the
groups from the outside and also how minoritisation operated within thggrd
explore the O6soci al spaced produced withi
practices played in and out i n the grourg
between group members.

Although sexuality formed the basis for the group fation in the Gay
Village, it was both negotiated and in process. As account 3 relates, sexuality might
have been the core for the emotional bonding between group members, but it
sometimes also created distance (through jealousy, for instance). There isracdyna
relationship between the space within the group and the space outside of the group.
The spaceoutside of the group impact on group dynamics through the ways in which
group membersd bodies are sexwually and r
spae of the group. Within the group these sexualised and racialised positions might
be reconstituted or challenged.

In this chapter, | analyse how sexualisation, racialisation and spatialisation are
at work to convene and disrupt groups and how the dyrsamittin the groups act
back upon how group members experience themselves as sexualised and racialised
subjects.

In the next part of the chapter, | focus on the first gaaggroup and outline

how sexuality and ethnicity intersected in the formatiorthef group. | then explore
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how some members of the group are ethnically marked by people outside the group,
how they seem to have a | iminal bel ongir
marking impacted on the interactions within the group. Followingl docus on the

articulation of sexual desires and discuss sexualising and racialising processes (based
on Ogreecws®) within the group. In the | ast
going-out group and explore how perceptions of the textudeaofand touching hair

can racialise bodies and fix or destabilise group boundaries.

Group formations

The group | discuss was ethnically mixed and most of its members were
migrants?’ Most members of the group got to know each other in the Gay Village,
and we tended to meet mostly for the purpose of going out. After a night out, we often
said to each other, 0 See yo andne xetearghe e k e n ¢
was constitut i v ationoWhen soree ggupanemb@rs met forr the
first time in Vanilla, and we talked about where we are from, not everybody was
i nitially sure of anyone el seds country
sexuality was not first assumed, so we began by checking whether we all identified as
0gaye&kuabity operated in ways in which 06g
6opend and oO0freebdb, whereas in other count
charactepresdedé. 6Being minoritised seeme
to meet invVanilla in the first place: Maya and Qooz said that the simple fact that the

Gay Village exists played a role in their decision to come to Manchester. As we

47 Core menbers of the group were: Maywlifite East EuropeanQooz East Asia), Juan (alatin

Americanman), Simonewhite British), Christi East Asia, Danny East Asial, Lu (East Asiai,

Kate (hite British, Nina (white Central European). | interviewed Maya, Simone and Qoezx#ést of
characters, appendiy.1
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learned through our conversations, most of us had lived in England for several years,
wedefined ourselves as O0gayd, we had a si
for dancing.

Despite all those similarities, however, our bodies were ethnically marked, and
this marking played a role in our interactions both within the group and wigplee
outside the group. Some group members see
and this not only because of visible markers. Nirmal Puwar (2004: 150) argues that in
spaces where Oblack bodies are magatveed out
way, they are actually wunder pressure to
When | first got to know Qooz, Danny and Christi, | became aware of possible
strategies for minimising difference. When we introduced ourselves to each other, |
was worried that | would have difficulty understanding, pronouncing and
remembering their names, but to my surprise, they all introduced themselves with
English names. In our interview, Qooz explained that she had invented her English
name when shecametoM& he st er bec auagpketodecognss easie@rsi er
for them to remember 6. This might suggest
il lustrate an act of mi ni mising 6édany sig
Although Qooz said she ahged her name to make it easier for people to address and
remember her, she seems to have chosen an English name as a strategy also to make
life in the UK easier for her. Having a pronounceable name helps especially in the
lesbian bars, where having topeat your name several times can become tiring and
lead to uncomfortable situations caused by the loudness of the music.

As | wrote above, I define group as 0
was constantly in the process of being formed. Sextiaiisand racialisation played a

major part in the process of formation. From the beginning, sexuality intersected with
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nationality and/or ethnicity in the formation of the group, which was formed around a
sexual identityand a migrant identity, and both eatities were crucial in the
emotional bonding within the group; as | show below, however, this bonding was
sometimes disrupted by ethnicity, O6racebd

was often noticed by the group itself, especially on occasibes we recognised that

not one single one of wus had been born ir
Someti mes, however, Bun tpshdessarnddennt
getting smaller due to visa ercergwiltaitni godon sn
me mber s, Qooz sai d, 60But |l ess Britisho. $

friends, in part because both found keeping in contact with British people problematic.

Maya said that

you can see that it 0 signd]sit.]f werare foreignb e c a u s
[ sic.] and ités different, youdre al wa
with British itds so fucking wasting t

Similarly, Qooz said she does have a |
ones, and tt she feels she always has to contact them. While Maya did not seem to
interpret these difficulties in forming friendships as being based on being a
minoritised person (an East European), a
minoritised seems to playrole in her interactions with British people. The group had
actually two white British members, however: Kate and Simone. While they were
somehow minoritised within our group, other group members seemed to have a
l i mi nal bel ongingnd® ¢ dhet girdapofofowd egibaou

the following part.

100



Liminal belonging to the group of lesbhians

Whenever | raised the issue of racism, no one in the group gave any account of
feeling treated differently in the lesbian spaces becausevabenot British. When
Qooz described her dream lesbian space, she said that the women could all be British
if they accepted her and did noschiminate against her. | then asked her if she had

ever felt discriminated against in Britain:

Qooz: Yeah, dot.

Nina: Yeah, OK, and how?

Qooz: Not really from that | esbian group,
€ itdés | i ke they treat you differen
different way.

Nina: Mhm.

Qooz: l'tds |ikei sheyi tereaé. Britdondt know
itdéds just a feeling, yeahe.

I'n this brief conversation, it seems

referring to. Who are the people who treat her differently? As | understood it at the

time, she waseferring to (white?) British people in general. What isneg¢éng here

I's her reference to Ot hat |l esbian group
discriminated against in lesbian spates contrast to other spacéshe also does not

seemtoé¢ e | entirely part of that group. Her
be ambiguous, and | would calll it o6l i mine
a matter of translation, some of my observations suggest that East Asian women
indeedsem t o be not fully &édmembersé of the m
3) but are often singled out/marked as 0

Pride, and account 3 offers a first examp
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were a few dier moments during the Pride weekend when the marking of bodies as
6Chinese6 came to the fore.

One early evening | was with Christi Wanilla, which was the meeting point
for the group. We were waiting for the others. When Christi went to the toilets
updairs, | was standing next to a group of young white women. When Christi came
back down, one of the women in the group giggled and said, in a deregorative tone,
0t hat Chinese girl 6 as the others watche
feeling tha Christi noticed she was being marked out by the group of women in
Vanilla, although this marking remained unspoken between us. But shortly afterwards
we decided to leave and wait for the others outside. Later that night our group went to
Fishtank a clubparty organised byanilla. | was talking to somebody when Christi
came to me and asked where the others were. She seemed to be quite distressed and
was relieved when we finally found them. This episode demonstrated to me how
important our group was. Whilsome members of the group could be singled out by
ot herteClisn &sed, this marking was not pos
night, we were all sitting in a corner near two blonde women in smart dresses. They
looked around and seemed to be bolad not keen to interact with others. Qooz and
Lu were dancing in front of them and star
at them (more on the gaze in chapter 5) while they were talking to each other, and it
seemed to me that they made someonmplimentary comments, as indicated by the
expressions on their faces. So here sexuality was enacted through kisdiras
Ahmed (2006) arguesnade through orientation towards and contact with the lesbian
body. As was often the case through such sexraktices, group members both

contributed to the sexualisation of the spaces and atstraoted the space within the
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group. However, the kiss between Qooz and her girlfriend seemed to be more visible
than other kisses and it also raciali$ear ratherethnicised the space.

According to Puwar (2004), the presence of bodies in spaces they are not
expected to be in because they do not belong to the somatic norm can occasion
disorientation for the people who represent the somatic norm. Although there might
have been other reasons why their kiss caused some disorientation for the two white
women, | want to suggest that one reason for their disorientation was the liminal
bel onging of East Asian | esbians (and | e
Manches e r 0 . As | wrote in chapter 2, t hrou
ethnicised space and the Gay Village as a sexualised space, sexualised bodies have
been racially fixed as white and the 60t
60Chi medsyed thas been fixed as belonging to
then as selling toys on Canal Stré&tThis kiss was not just a lesbian kiss kiss
sexualising bodies but it was also a kiss between two women who were perceived to
belong to adifferent minoritised group. Hence, it destabilised the boundaries of the
group 061 e séematohb@Enmplictyiconstriacted as white. While members of
our group might have been marked by those two white women, this seemed to have
remained unnotiak by the other members of the group (apart from me) and did not
directly affect the interactions within our group.

On a different night (not at Gay Pride), | was in New Union*® with a friend
of Qooz and a male East Asian member of the group. Theree mamny people in the

room, but it was not packed, as it sometimes is. | could still see lots of floor space

8 Also in popular lesbian culturéhe somatic lesbian norm is predominantly wtated representations

of East Asian lesbians are rare (§&A andg3 magazine) This seems to have changed slightly over
recent years.

9 The New Unionwas the first bar that opened on Canal Street (in 1950}hat time its main
clientele were white workinglass men. The clasd and gendered space of the bar seems to have
shifted a bit.
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between the groups standing around or dancing. It was a very white space. We were
dancing to the charts played by the white male DJ. Ididnotkpow z 6 s fr i end
well, but | had the feeling that her friend did not feel comfortable and was not
partiaularly enjoying it. When we were standing at a bar table next to the dance floor,

a man who | perceived to be diednotek ithtse gay
6groupingdé him) came straight towards Qoc
chest and s andadin. $hk did notoséem itonbe pPadicularly enthusiastic
about his approach, but r e p Ihéndatd mé that| | o 6
people often use that gesture and say hello in Mandarin because that is the only
Chinese they know.

Whil e the mandés actions might be inter
an attempt of inclusion, | was left with the feeling thiaistinteraction had a very
problematic gendered, sexualised and ethnicised dynamic. Not only did he mark her as
bel onging to the group 6Chinesed (and he
group), but his whole body language suggested that hehatiacertain characteristics
to her body that categorised her into the
to mimic softness, overt friendliness and submission and he could only do this
mimicking through an assumed gender and ethnic power relagbmé add that his
6groupingd had a negative effect on our g

The examples of Christi ivanilaand Qooz6s Newilaiond i n
indicate an ambiguous and liminal belonging to lesbian and gay spaces. In contrast to
thewhi te | esbian and gay body, Chri sti anoc
6ot herdé (see Ahmed 2000) as those spaces

about predominantly male and white organisational spaces, Puwar (2004: 143) notes:
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Taking gender and race together, we have a complicated and enmeshed
|l ayering of Aot heringo, whereby diffe
one criterion or mother in relation to the centrifugal invisible somatic norm.

I n my exampl es, acehaecording tolplesical ohgractetisice k p |

which were read as O0Chinesed. Those momer
spaces, not only mivghlst bdelbaawhnéeé £s @ whhe t @ o
Puwar argues (2004: 66), but also that other aci al i sed bodi es,
bodi es o, mi-vgihsti b e 6 6 s Hwevre ver , a <cruci al
researcrandmi ne i s that the O6otheringd taking

space created for the use by sexual minorities. li s t hr ough pr ocesse

t hat people are O6otheredd within this min
There were moments in our gotogu t group when minori-t

operated to destabilise the formation of our group in more severe ways than

preMously desabed. Account 4 describes one of these more severe ways.

Account 4

It was very busy irCoyotes We were on the dance floor. When | looked at my mdpile

phone, | saw that Qooz had tried to call me and had also sent me a text njessage
saying, Ol Tehte yu swoinmb.t Pl ease come out | to ga
could help them to come in, | went to the entrance. | was still inside, Qooz angl Juan
were standing outside, and the door man represented a border between us. Qoz told

me that he did not belve that she and Juan were not a heterosexual couple. | tfied to
negotiate and told him that we were]j|al/l 0
them that they should come back later, when it would not be as busy, and t{hat he
might let them in thenMy stomach hurt when | saw Qooz begging him to let them in

later. Standing therenside | had the strange feeling that my body had more riglyt to

be in that space than theirEidldnotes, & October 200y

The perceptions of the bouncer had a direact on the interactions of our
group. While some of wus were OCogotesiiie as ga
bouncer was not able to imagine that Qooz and Juan were gay friends and not a
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heterosexual coupl€The bouncer did not deny this whemd2 reported it to me in
front of him.)

This was the only time that members of the group had difficulties getting into
Coyotes Because of the bouncerédés actions, t |
as O0gay6 and memigaryd . g rTdnapbegsrwheal gerednsiden
Coyoteswere thinking about showing solidarity and joining Qooz and Juan outside,
but the atmosphere in the club was quite good and we were enjoying ourselves, so we
decided to stay and expressed our hopes that Qooz and Juarbea@itk to join us
later. The group was thus fractured for a while,assjed in two different places
(Qooz and Juan went tQuee) and communicating with each other through text
messaging. ndesé Ogeoaped to desthWwd |l i se
formed our -gessgpPp. was&r omp play in the sens
Qooz and Juandés (mi-gayodoti ®&ad) gbodpeswswaast
through external eyes.

In chapter 5 | further discuss door policies in the Gay Village explore how
they seem to be oriented toward a specific lesbian and gay somatic norm. With regard
to issuesewdsdbgdoap policies illustrate |
people are often assumed to have some common characteristic thatisasethem
as a distinctive group and how such an assumption can impact on the processes within
agrouponamicbe cal e (-bbhe ggoupg) .

| want to give another example of the link between door policies and groups.

As | mentioned in the previoushapters, some research (GALOP 2001; Kawale 2003;
MasonJohn and Khambatta 1993) suggests that black and Asian lesbians and gay
men are often excluded from predominantly white lesbian and gay spaces through

racist door policies. Joanne, who facilitatedack LGBT support group, told me that
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her group mmbers reported that it is difficult to get into lesbian and gay venues in the
Gay Village when coming in a group of more than three or four black people. Claud,
the organiser oBlack Angel(see chapter 25aid that she thinks one of the reasons is

that some of the club managers are raci al

two black people [together] in the place
be tr®TUbu=,6.i n Cheaoorndos characteristic that marks black
people as a homogenised group is being cr

On one rather quiet evening during the week, | was sitting with Juan, Qooz and
Danny on the balcony dflantoson Canal Street. Joanne and tho#deer members of
the black LGBT group joined us. We began talking and laughing and our conversation
somehow celebrated the 6mi xéd of our group
was the only white person), we put all our hands together andptoaiks. | had the
feeling that our group was disrupting the racialisation of the Gay Village in ways | had
never observed befor@nd never saw afterwandsVhilst | was thiking that, | saw
Manto® bouncer coming out and s@nanaggressivg appr
manner) that we should be quieter.

As | argued in chapter 2, 6raced i s r
practices but also through aural perceptual practices, and in this example our
racialised group, or members of it, were sonew per cei ved as Ol oud
t he place not only visually but also aur
ness6 had an i mpact of the interactions
and then Joanne told us that the bouncer had hedactant to let them in to begin
with. We were unsure about how to react to this obviously racist practice. What is the

most alarming is that this group, which had almost been refused permission to enter a

50Ac’gangﬁ is another type of group and contains a r
sense that it is ofteassociated with youth crime in urban areas which are perceiveaveoahhigh
popul ation of séedlexander2004ni nor i ti esd (
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bar defined as O6gayveéed &as-gabissxadtiraahn sggreonudpe ri
and is part of the biggest lesbian and gay organisation in the northwest of England,
where they had just been to their monthly meeting. The grouping by the bouncer as
O0bl ackdé destabil i sed nogr aev ebdnl eocsvbe rarno daen dt hc
il lustrating the separation of Obl ackness
Puwar argues that in predominantly white spaces, there is often a racialised
discourse going on that if two or more black people gather together, it must be for
reasons of conspiracy. She argues that although there might be only a few black

bodies,

their numbers become amplified and they come to threateningly fill the space

in much larger numbers than they literally do. That means that a sprinkling of

two or three Black and Asian bodies rapidly becomes exaggerated to four or
seven. And, interd¢imigly, even a single body can be seen to be taking up more

physical space than it actuallgaupies. (Puwar 2004: 489)

If perceptual practices produce racial diffezes (Byrne 2006), as | argued in
chapter 2, then here the bodies of Joanne and the LGBT group were made into
threateningheterosexualblack bodies. The repeated citation of those racialised
discourses and the repetition of racialised perceptual practicésqe not only bodies
andsubjectsthat are raced, as Byrne (2006: 16) suggests, but also racigimgus

However, in this example the situation was even moreptex, as our group might

have caused some disruption already before Joanne and the atinzd. While

research on racialisation often focuses o
as racialised bodies (Nayak 2006) , my r e
some people into the group O6Chiimeheed ar

ethnographic sites | visited for my research.
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Another example. One night our goingt group went first to the house of one
of the member for food and drinks and from there went to the Gay Village. While we
were walking down the street, we decidedstop a taxi to take us there. After we all
got in, the taxi driver started a conwvarsn with us. His first question was whether we
are all Chinese. We laughed and shook our heads and told him that in fact no one was
from China. One of us had an Eadi#& bakground, another was South East Asian,
two were Latin American, and one (me) was European. He told us that he is originally
from Pakistan but had lived in Malaysia for many years. We were all surprised and
somehow cofused about his ethnic/racialarking of our group and wondered what
markers he had used to put us all into one distinctive, homogenous ethnic group. |
then remembered that the first time | saw Qooz, Danni, Christi and Juan in the Gay
Village, I had al so r@Hiemeea pe®opdlhedn iams |
(see scene 2, chapter 2). They had lookedietanl | y f i xed and al so
me . I n the taxi driverdés and my percept.i
people into the di st iampléeofguebodesbeingmadk&lhi ne s
outside the spaces that brought the group together also illustrates that it is not only
people positioned as white wlkesdakét parnt
illustrates how, as | have described above, minerils peopl e are ofte
according to some characteristic they seem to have in common.

So far, | have only given examples where some members of the group were
marked from someone outside the group and where this marking sometimes had an
impact on thespace within the group. In the next part of this chapter, by focusing on
the expression of sexual desires, | shift to the creation of space within the group

through complex forms of oO0raced making an

109



Eati t he 60Ot her o

ng

Account 5
| texted Joanne and asked her whether she was goBlgdk Angel We met at the
Womends Space an &anihaaaneeet the others thgre. They we
standing outsideCarol was smiling all over her face, and the rest of them log
happy as well. Rer we had a drink, Joanne and | finally decided to go with the o
to Climax, a club night organised Byanilla. Nobody wanted to go tBlack Angel |
had tried to persuade the others toBlack Angelbefore, but Maya commented th
she does notlikb | ack women, especially when
Joanne who had picked her up by putting her haatiggen her legs the night beforé
A few black men and women were standing with us in the queue at 3
machine in front of the Studebnion, so | thought that it might be more mixed th
on usualVanilla nights. When we came into the Student Union, this did not seq
be the case, although this was the first time | saw black women being emplo

bre
ked
hers

at
t hey
:).
cash
an
m to
ed by

Vanilla (but maybe they were employég the Student Union?). Joanne and | went to

the bar and ordered some drinks. Two white blonde women wearing Afro wigs
standing next to us. Joanne smiled and made a sign towards them with her ey
we went to the dance floor to join the othdfseom that moment on, we were all ju
dancing and dancing and dancing.

Carol had told me earlier tha€limaxw a s fest

a Oshag

were
bs, then
st

A

0 It

like that to me, but we were in a really big group, so it was probably difficylt to

interact with us. Whe Verena danced with a black woman who was a member ¢

f her

football team, Maya looked in their direction with the kind of disgusted expressidn she

| ack v
. 6Sh

sonet i mes gets. Then Verena and the b
never ki ss tlaer,Carolraainred .t oA mei and sai (
Qooz~6, and then Qoozds girl frrgementdmab @un

it. Others were also kissing, but in general it was not as sexual as | woulg
expected. Maybe it was the sig, which did not encoage any closeness of bodies
felt like the house music got right into your body and brought you on your feet s
just had to dance. The fast music d
dancing. It was one of thosaghts when you just hoped the DJ would carry

playing music forever, that it never ends. At 4.30am the DJ finally had to stop.

had already been maded to play another song, and the crowd was still askin
more.
(Fieldnotes, Manchester Prid8unday, 28 August 200y

have
It

D you
i d
on
She
g for

no

In my research sites, kissing is a major spatial practice. Kissing not

only

sexualises the spaces, it also constitutes a particular lesbian identity in those spaces. In

CoyotesandVanilla (and related spaces suchGsnax), kis si ng i s

part

of

and here | refer not so much to the kiss between women who are in a relationship with

each other but rather to the kiss between strangers or, indeed, between friends. There
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was a phase when Maya and Qooz had a kind of congmegbing on: who kissed

more women. Often this meant kissing different women the same night. In that phase,

both seemed to perform a specific lesbian identity whilst this game playing was

confirming their identities as lesbians. Within the group, as ad¢cbuiiustrates,

ki ssing often caused disruption, t hrougt

Verenads Kkissing another woman not onl vy

interracial kiss caused some disorientation for a group member and disrupted

processes of sexualising the space within the group. So here it was somebody in our

group who was involved in the practices

6di sgustingdéd as markers on which she cons

black people in general). Furthermore, as | will show, she not only expresses her

sexuality in racialised ways but actually
At the time | heard Maya saying o0Uuuh,

already beera few nstances before which had made me aware of her racialised

desires and which had often caused discomfort (and arguments) between us. In one of

our first nights out together, she expressed those desires (or ratheéesi@s) quite

frankly. While wewere standing near the bar @oyotesand looking around, Maya

conmpl ai ned that there were no o6good | ooki

woman sitting on the couch and wearing a red i r t | ooks ni ceo.

woman?0d she ask elge.got &hisgusted expressiordom der face and

sai d, o | donot l' i ke bl ackd. She added t

highlighted my difficult position of &ng a friend and a researcher at the same time.

As a friend, |  was &Wwhereak asc rebegrchét & gotaekicded ¢ 0 mr

and thought | was gaining some interesting material to work with. (And | did.)

However, my emotions somehow took over,
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careful 6 what she sai d Dbtea mixedreacle wweosma®mion
This made our interaction even more uncomfortable, as Maya had to face the

di scursive problem of finding 6l egitimate
while at the same time not appearing to be racist while talkiagriend who is also a
researcher and who at that time was in aiggiship with a mixedace woman. Maya

got i nsecure and then seemed to make a d
bl ackd (equaald) odmixedratce ngetibalkalmbdbxelll ac
OK for her.

In the interview we did a few weeks later, she drew on a well established
discourse of lighter skin being more attractive than darker skin (see Tate 2007;
Weekes 1997). She told me that there were few black people iragteri European
country in which she grew up. It would be unusual to have a relationship with
someone who was black and her family would be against it. However, as if distancing
herself fromthecss t r ai nt s of her Ocul tuspdithatshe s

black people are not her type:

Mi x ed, you know, mi xed skin, you know
not seei ng e a ehgmyselhima a,relatioasmp witb guy vghe
i's black € or girl, you know, black bl

In this quotaibn, Maya was also drawing on discourses of fears of interracial
mixing, indicated by the fact that she framed the issue in heterosexual terms first.

Whil e Maya used the <characteristic 0
people into a gdtocharacteriSeeathertminorifisedi psoples $he
night when Maya and | first met Qooz, Juan, Christi and Dannyamilla, we had
been inQueerear | i er. A friend of Mayads was Wwi:

Owants to have s orhandthat insgodld find ierhonedboybtésa ¢ k g i
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(she seemed to be referring to our earlier dispute). Later, we met the otlWerslia
and ended the night in the @Bse restaurant where Qooz and Maya were kissing in
the toilets (see scene 2, chapter 2). magt day, Maya told me that when they were
on their way to the Gay Village, she had
somet hing with an Asian girl 0. She was e
long for her wish to come true.

Thisaccount seems to be very similar to
t he Othero, where she argues that I N ma
somet hing which gives some spice to the
6r aced a ardusedtahirasbucestfor pleasure. Hsaalfor contact with the
Other for the transgression of racial boundaries is rooted in an imagined promise of
changing the white self through the encounter. Hooks (1992: 23) describes a scene
where she overheaed conver sation by a group of whi
expressing their plans to 6fuck as many g
could ficatcho before graduation. 6 She ar ¢

of t h e consideredtdbei s

a ritual of transcendence, a movement out into a world of difference that would

trarsform, an acceptable rite of passage. The direct objective was not simply to

sexually possess the Other; it was to be changed in some way by the

encounte (hooks 1992: 224)

While the white male students might not consider themselves to be racists,
they use the Other for their expectations of gaining an intensity of pleasure through

the contact whil e at t he s ameivetdesmey as s el

subjectsdéd (hooks 1992: 24) . As hooks (19¢

®Yn the interview she made a distinction between Asian women and Indian woménhseo,Asian
referred to East Asian women.
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of racist domination, of white supremacy, that renders problematic the desire of white
people to have contact with teleofCituaer . 6 M
t o u r(ses losks 1992: 17).

Whil e, again, this insesam ewoanmpsl,e nafmel
in which all East Asian women become somehow exotic and homogenised as a group,
here it worked directlyvithin our goingout goup in the interactions between Maya
and Qooz. Qooz was caught wup in Mayabs n
few weeks later, when we were all on the dance floo€ayotes Maya looked in
Qoozbs dir egidlly said that she had b&decrao ugh of Asi an g
seemed t o be unmed,tbut boyoneNratlyeagdp intereened in any
way.

The ways inness@hwagrauppl ay within ol
social space of the group had not been formed once and gibands of sexuality
(and therefore assumed sexual desire), but that this formation was in process and that
0raced and/or ethnicity intersected with
through disrupting the formation on grounds of sexualitheSe group processes
suggest t hat Wil son and Zismanodés (1992:
slightly revised. I n our group there was
owithin which a degree of e mo ltspacenvealk b o n d
never fixed. It was constantly changing, as was the emotional bonding. Both sexuality
and O6r ac e dativeved these processed. As my research suggests, sexuality
and Oraced work through processeesiresof 6gr
played an important role in the formation of the group as sexualised, by expressing
those desires in racialised ways, minoritised people got some markers ascribed which

lumped them together as a group.
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Maya was not the only one in our group who ¢hes marking. It was an
ongoing process by all group members. In my interactions with Juan, | often heard
him raving about O6German men6é, while sugg
with a éLatin girlo. He o nc ehis.wea descebdd t 0 h
her to whilst showing his arm to indicate that she had the same skin colour as him.
Because | was having had a relationship with a mreeg¢ woman, | was made into
someone who O0likes black womenobded nddedier @b
was often a topic of conversation, as when sometimes | was asked if | liked black
women and sometimes when it was just assumed. Being marked in this way, | became
aware that while Maya expressed dislike (and disgust) of black women, other group
members did not seem itacludeblack women in their sexual desire.

Such expressions of sexual desire il
people who are perceived to belonging to
as individuals but arprimarily identified with the ethnic group. Each individual who
becomes marked as OAsiand or Obl ackd st e
O0bl ack Ipsuchipessipns of sexual desire the other person is not seen as a
per son butnaa s héAlmgoer P984: 57.¥ome sameness is imiaed
bet ween all those marked as O0OAsi anb, 0Ge |
amazed by the wide range of women group
black women got lumped together, ahdw my mixedrace girlfriend seemed to
represent all mixedace/black women.

Those examples also reveal that although we came together as a group based
on sexual identity, each of us was constituted and constituted herself as belonging to
different ethni¢ r ac i al groups. By expressing her

hernondesire for Oblack girl so, for exampl e
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white. My body got marked as white by the other group members who attached the
meaning of desiringlack women to it. In those eryday practices, then, sexuality
and O0raced were made in certain ways.

| have focused here only on the articulation of sexual desires. In the next part, |

discuss how touch can racialise bodies and either fix or destalitisp goundaries.

Can | touch it?

DON’T ASK

TO TOUCH
MY HAIR

Figure 4 Violence of touchf

White people seem to have an obsessio
often expressed in aesire to touch it® There is a history inscribed in such
encountersAs Sara Ahmed writedjistory lies leneath the surface of the body, and
therefore bodies are shaped by histories of colonialism (Ahmed 2002). As a racial
signifier, hair has been historically inscribed with social and symbolic meaning. In the

era of scientific racism and coliatism, the appearance of hair was used as a signifier

°2 http://www.thedirtyartist.com/index.htmiThis image is from a -Bhirt that the selflescribedd d i r t y
art i st Othectees haveeslgans ligeetty because | am a darkskinned gidlihd black guys in

el evators donf6t want your purse

53 recently metan Eritreanitalian lesbian who is planning an installatisith documentation about
white pop | eds obsessi on ownerdfthedslads Barik llondbnarice told nielhat
when customers ask to touch her hafie always know thatthey are from the north. One night in
Coyotesl saw a woman freaddas mixedrace Her hair was standing in all different directions. | was
absolutely shocked wherréalised that felt an immediate esire to touch it.
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of European superiority and African inferiority. This was in part related to the
establishment of whiteness as the measure of beauty. According to Kobena Mercer,
O0bl ack peopl ebs Ilyaéevaluedasathe niost eisible btignsatawfr i ¢ a
bl ackness, second only to skindéd (1994: 1
bl ack peoplebs hair was evident in childr

still persists every day in degradingraments made by white people (Mercer 1994:

101-102).

Where fAraceo structur es i asovsibleads sknel at i

color, but also the most tangible sign of racial differehdakes on another

forcefully symbolic dimension. If racism i®nceived as an ideological code in

which biological attributes are invested with societal values and meanings,

then it is because our hair is perceived within this framework that it is

burdened with a range of negative connotati¢Mercer1994: 1)

Popl e are thus o6groupedd by their hair
mean that (white) people do not perceive you as an individual but as a member of the
Obl ackdé raci al group (see Tatum 2003), w |
the right b touch your hair.

As a social practice, touching can illustrate power dynamics and affirm white
power as one person somehow 6consumeso6 th
that respect, the question is this: Who has the right to touch? Who thihkse the

right to touch? Analysing a photo series from an American fashion catalogue which

uses Egypt as a scenic background, hooks concludes that whenever bodies touch in

those photos, 60it is almost al wayé®fata whi
rest on the bodies of col ored peopl e, un
Touching hair i's one of the Opractices ¢
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racialised (see Lewis 2004). The desire to touch hair carries an element of
exotification.

When a white woman asks a black woman
this is not just an individual or personal request; it carries ethical and political issues
with it. Repeated experiences of touching and being touched makes the question more
problematic. This is shown in thergiered and racialised encounter in image 3, which
documents the violation felt by a woman being asked the question and the anger it
produces. This image comes from an American website, but similar racialising
processeseem to be at work here in the UK. While such intBom can occur in any
space, the effects of touching hair in a sexualised space created for a minoritised
group, and, more precisely, the impact of the touch for interactions within a@aing
group araliscussed below.

As | wrote in the Introduction, Joanne described the kinds of racist experiences
she has in the Gay Village as fairly subtle. Although she grew up in a white family
and identified as white when she was youngée told me how people haged
certain body markers to put her in the di
certainas umpti ons about her, for instance, th
she liked RnB music. She also related of how her body was exoticiptatasin the

Gay Village. Women have come up to her and wanted to kiss her lips or touch her

hair. They say things | id&eyredl bBavbamevar

i's blackdé, or 61 I|i ke black people, they
People, | mean, thad s anot her irritating thing,
difference in hair, this is quite a big thing for a lot of, a lot of my, you know,

black friends and has beenformet 6 s | i ke a | ot of peop
hair becauesteWhentya®r i fohe a ni ght out

someone coming up and rubbing their h
mess it up, you know, you(Uganne)t donodt w
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Joanne believes that white people have the desire to touch her hasegsu

di fferent. I n al most all of our nights

experience, igher because white women touched her hair (with or without asking) or

because they were wearing Afro wigs (see account 5). During one ofrtighsg, the

guesti on an gpengdimagoibhgout grbup that we both were part of for

several months (this was before the other group described previously was fo

rmed).

The other members of this earlier group were Lesley, Kathryn and Anja. \eawer

ethnically and racially mixed group and similar to the groepcdbed above, most

members of which were migrafts The earlier group consisted of more intimate

relationships (most members were housemates or lovers) than the grewer(see
appendix1). As a group, the five of us only came together to go out in the
Village. The fornation of and space within this group were quite different to the |

group. We were idided in terms of preferences for one or the other lesbian bar

Gay
ater

, and

there seemetb be some leadership strugglde group was formed in complex ways

and as in the other group, sexualising and racialising practices played an important

role in this formation.

Account6 describes a moment when the space of the group was constructed in

certain ways through the practice of touching hair.

Account 6
Thursday night, upstairs Manilla. We were sitting around one of the tables: Les
Anj a, Kat hryn, Joanne and three of

couple and mother possily} heterosexual man). Although it was the Thursday b
Easter Friday, it was surprisingly quiet. | talked to Anja for a while, and when | t
to Joanne, she seemed to be distressed. She said that Kathryn seemdubésdes
with her hair. That eveng she was wearing a hat. She told me that while |
speaking to Anja, Kathryn said to her in front of the others that she found he

0really cool &6 and then asked if she

** Lesley and Summer both identify as mixede andBritish, Anja is whiteand from Central Europe
and Kathryns white and from the Antipodeans.
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60And thené, eJdanwrnd edaiedrierydblody el se
had touched it. Joanne replied that Lesley had hesitated, but that Kathryn
persisted, sayi ng, 6Touch it touch

to t
had
it o.

talked about an Erykah Badu gpan Afro assuming that Joanne knew it. Joanne |said
that because the music was so loud, she could not understand everything Leqdley was
saying. Although Joanne was laughing when she told me this, she looked huft (and

annoyed or iitated or angry).

A bit later, | asked Joanne how she felt when Kathryn asked to touch hefr hair.

She said that her first reaction wdsteat, here we go agairit was particularl

difficult for her kecause she cared about Kathryn. She said she felt apprehensiv¢ about

what Kathrynwnas going to say. O0What i f it]l goes
Kat hryn said something really ignorant,h6 |
feels funny, I $odwhen &KatHryn ésked doante ts touchoher.hair,
Joanne kindf panicked (as she described her reaction). As this happened in fiont of

Sso many peopl e, she was concerned tlhat i
|l i ke a dog6. She added that it woul|ld hav
asked her atéme.(Fieldnotes, Vanilla, 04/07)

Like the previous examples, this incident illustrates thetemal impact of

racialising practices and shows htsam t hey

and Zisman 1992) within a group. For Joanne, this waseelzated by the fact that

Kathryn asked to touch her hair in front of people she hardly knew. Asking the heavily

loaded question and touching her hair disturbed and hurt Joanne. Her account

powerfully illustrates the accumulation of experience which makef a situation

difficult 7 not just having had the experience of having your hair touched, but also of

hearing people making degrading comments about it (see Mercer 1994). Joanne was

6on alertd. She especially paaeafioehckadd bec al

worried that she might saysemhi ng 6éreal ly ignorantd.

This group was ethnically and racially mixed. Kathryn, Anja and | were

white migrants. Like Joanne, Lesley identified as mixack, although unlike Joanne

she had 0pamow thi@rvieavsLeskeysaidtthat.this would often cause

mi sunder standi ng, as people would wusuallly

but, s h e t lodkeatl damker, if | lodked snbraadiamd then people would go
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Awel | | thadods Uhlatkeuloanee, Lesl ey seemé
her skin triggered assumptions that would put her in a particular racial group.

Buté6di fferencesd between Lesley and J
Joanne when she was dexrgedeaced harselh as Sukldtteyn Ot h e r ¢
somehow seemed to manifest her role as the leader of the group by pushing Lesley to
touch Joanneds hair and oO6invitingdé all
reqgularly and often i n velas anasa fosherldesuwestee. Al
touch Joanned6s hair t h@she kad eotaskedhergbfdre i t v
but decided to do so at thabment inVanilla in front of the group (and others). For
Joanne, this made a real difference, that itpeapd before a big group of people,
which made it | ikely tmaitond Iwiokud da tdiogq. i

I n contrast to our ot her nights out
mi xed?©o. Because heterosexual semedckthacthesi t t i
space within our group was | ess Ol esbiani
we were talking about. Nevertheless, we were in a lesbian bar and for Joanne that
space seemed to be important. The issuewyaseshe could be asked touch her
hair. It would have made a difference in thevpte space of her home. Ironically, the
episode happened Vanilla, a space that has quite negative emotions attached for her.

She had had some disturbing experiences stdaff and customers thesrparticularly
racialising experiences.

Mo s t of the O6hair i nci damillatlsdne dof ouwi t nes
nights out, we were standing near the bar, which was really packed, and two young
women passed Joanne on their way out. One of them&ah at a ni ce hai |
both of them then touched Joanneds hair \

Coyoteswhen Joanneds hair was exoticified. /
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began flirting with Joanne and holding both of her hands and saym@t s he 61 o
Afro hairéo. Whil e this woman also did no
hol ding Joannef6s hands), she at l east di
seemed to be different from others | witnessed.

It was still another ight that finally shone a light for me on the fact that there
mustbe a difference betwedloyotesandVanilla. When our group was iGoyotesa
friend of Kathryn and Anja was with us. After we movedv/nilla, Joanne and | got
in there a bit after the bte r s , and as soon as we got I n
hair. It made me wonder Wanilla gives greater legitimacy to cross body boundaries
and what it is that makes this differencedayotes Joanne clearly preferrecloyotes
over Vanilla. She calld Coyotest he best bar in the Gay Vi
closest theyb6bve got to tackling diversit
Joanne named as digjuishingCoyotesfrom Vanilla was that it would not only be
more diverse in terms of vat people look and dress like, but also in terms of
hairstyles>® Joanneexperience¥anilla as a white space.

This might suggest that the apparent legitimacy of touching hair and thus

disrespecting boundaries of the body, is greater in spaces consttuteltite and that,
as a spatial practice, touching hair racialises space and contributes to maintaining
space as white. People with Afros might stay away from spaces where people push
their hands in the Afro. Another issue is whether a hairstyle sucheagfto is
actually worn. Mercer (1994) argues that black hairstyles develop in a dialogical
response to racism of the dominant culture. | suggest that the touching of hair is a
racialising practice (see Opr aallypolicess of t

black hairstyles and can lead to a form of pallicing. On a couple of nights when

%5 At the time when the incident happened, | perceived aMasfillad s st aff t o be white.
barmaid, who had worked i@oyotesbefore, joinedthe Vanilla team. In her profile orVanillad s
website under t he r upeople uchking hesHair. kes &, she specifie
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women wer e t ouc hi ngmedtedahatnskedregrettecd notr wearisgh e ¢
her hair band or a hat.

Another issue is the practice of white people weaAfi@ wigs. One night
Joanne and | were walking down Canal Street to meet the oth&seyotes We
passedQueer where many people were queuing to get in. Two white men wearing
tight dresses and stilettos were distributing flyers for the club. They \gerevaaring
purple Afro wigs. Joanne had not been sure before then how to style her hair. When
we passed those two men, she asked me wh
and commented, 6l dondt even needanae wi g t
had internalised the devaluation of African hair and absorbed the negative
connotations attached to it (Mercer 1994). In the 1960s, the Afro was a symbol of the
sl ogan, 6Bl ack is beaut i fnuiddéfinitiopsrofdbeauty i me d
(Mercer 1994: 99). Today it seems that although white people amngedro wigs,
the Afro as a marker of Oothernessodo is ¢
spice to Omainstream white cultured iIin t
Often, however, the Afro is actually worn as a caricature. (And Joanne does not even
have an Afr o,reabAf raosb .syhe sai d, O0a

The difference in the spaces of t he

experience but also how the space within the group wastmicted. In contrast to
Joanne, Kathryn and Lesley preferr&nilla over Coyotes This often led to
difficulties within the group. Kathryn and Lesley often seemed dominant in making
the decision where to go, but there seemed to be no awareness lioujhasg tovhy
the choice olanilla meant a real sacrifice for Joanne. For instance, one night, when
Lesl ey o6informedd u€oydeh oannetssicety mentearteey g oi n

should know how much she hated it in there. We followed the otheraftbuive had
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been there for a while, Joanne Manws | sug
Kat hryn said that she had been there a f:
safed the | ast time she was uhéde; ($heias
i ssues of O0safetyd i n chapt-leartedf) agreedNe ver t |
go. Because there were only a few white people there, we did not stay for very long.

We ended up having a huge debate on Canal Street about whemetd,ggnd Lesley

angrily said she had been happyanilla. It was clear that there was no awareness in

the group concerning why going to a differently racialised space would have made a

change.

Conclusion

This chapter explored how processes of sksaton, racialisation and
spatialisation womkse.t W ilevdl wafs @gn @
t he 1 nter aaohbgoarts gwiotulpismd,0g t soon became
are shaped by onées 6, omaakiegoifmindrigdedpagple
as belonging to ceruttadi mgrgrugup swerTeh e ongaiin
this formesef6606@gbeupg minoritised as | esbi
processes within the groups, it became apparentidar forms of grouping were at
play i either externally or internally. Sometimes the group was constituted through
external eyes, for instance, when our group was marked as Chinese or when some of
us were made into heterosexuals. Those forms of gnespruptured the group from
the outside, but sometimes also from within the group when group members drew on
those forms of groupess in their interactions with each other. This chapter explored

how in spaces structured around sexuality, groups might hgedhan grounds of
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sexuality but that those group formations intersect with ethnicising and racialising
practices i n compl ex -nweasyssdb. aPreociesis erise notfl
perceptual practices (Byrne 2006) and looking. A powerful example of #mssthe
taxi driveros summing up of all members o
Thi s chapter al so il lustrated how oOr
intersubjective relationships in the everyday of going out together. Those forms of
6race makintgy maaki tge xuantiri bute to the s
of my research spaces. | focused here on spatial practices such as kissing and
touching, which sexualise and racialise bodies, groups and spaces. At the same time,
those spaces are constitutivé the formation of the groups and sexualising and
racialising practices; they are spaces structured around sexual desire. Kissing and
touching are therefore central spatial practices closely linked to looking practices, as
seen in the practices of lookinigat shape bodies and spaces, for instance when the
two blonde women were looking at Qooz and her girlfriend kissing or when Maya was
looking at Verena and a black woman kissing. Those looks were racisalising and
sexualising and grouped some bodies intouandi f f erenti ated whol
peopl ed or O0Chinese peopl eb. I n the next
looking and gazing and their roles in shaping sexualised and racibliskelsand

spaces.
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Chapter 5: O6Youdbve got the

I ntroduction

fLookat t he nigger! Ma ma , a Negrol
noti ce, sir, he does not know that you
given back to me sprawled out, distorted, recolored, clad in mourning in that

white winter day. The Negro is an animal, the Negro is bad, the Negro is

mean, the Negroisugljook, a ni gger , ités col d, the
nigger is shivering because he is cold, the little boy is trembling because he is

afraid of the nigger, thaigger is shivering with cold, that cold that goes

through your bones, the handsome little boy is trembling because he thinks

that the nigger is quivering with rage, the little white boy throvmsskif into

his motherés ar ms: Matma up. All hoend me tgeg e r 6 s
white man, above the sky tears at its navel, the earth rasps under my feet, and

there is a white song, a white song. All this whiteness that burns me.... (Fanon

1967: 113114, my emphasis)

Brighton introduced me to the dyke itait gave me permissioto stare. It

made me feel | was worth staring at, and | learned to dress for the occasion.

Brighton constructed my lesbian identity, one that was given to me by the

glance of others,xehanged by the looks | gave them, pas$img not passing

I in the street. (Munt 1995: 115, original emphasis)

| start with these two contrasting accounts as they illustrate different ways in
which | ooking practices are constitutive
and space. Frantzamnondés account i s perhaps the mo:
racialising look, of being made into a racialised body through practices of looking,
here by a white child on the (white) streets of Paris. Sally Munt describes sexualising
looking practices o the streets and how looks contribute to sexualising space and to
constructing her | esbian identity. Li ke ©M

sites sexualising looking practices are ceritréthe issue is about seeing and being

seen. One can lmth bearer and receiver of the look.
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At the same time, however, | found not only a sexualising look but also a
racialising look similar to the one Fanon described. Chapter 4 gave examples where
two women kissing triggered certain forms of looking whiebraed to sexualissnd
racialise bodies and spaces. Those looking practices operate through processes of
6groupingé. Chapter 4 explored how |l ookin
or Chinese bodies. The accounts by Fanon and Munt both illustrates fof
grouping through looking (black men and lesbians).

Whil e Munt takes pleasure in | ooking :
the look is deeply inscribed with power relations and rooted in a coloniser/colonised
relationship. Arriving in Paris inhe 1950s from the French colony of Martinique,

Fanon became interested in the effects of the coloniser/colonised relationship on both

white and black psyches. He powerfully tells how he is made into the colonised

0ot herd on t he <tectweshtll, or at a sotiahgatheringahrough i n 1
white peopl ebs per dtalpetd meahingspto liscbodyreéss , wh i
seen as uneducated, unintelligent, unci vi
account is impdant because he ascridles st ory t o o6t he | ookd an

practices operate within relationships of power. As bell hooks (1992: 115) argues,

0t here is power in | ookingo. Looking pra
people have an entitlement to look while othern o t , or , rat her, t h
does not have the samaetahor i ty. We are all part of a

learn from an early age who has the authority to look and that when you occupy a
certain subject position you can be looked at louiryooking back has no authority
(hooks 1992).

I n that respect, femini st film theori

classic article,i Vi s u al Pl easur e g halra Mavey (%75 ve Ci
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argues that cinematic looking is structured arounddéhmal e gazed. I n

o™~

looking practices, women are only the object of the gaze; they have no power to look

back and women even identify with the male protagonist to gaze at other women.
Whil e Mulvey seems to use Ot h@@eelaplared and
1997: xvii), others have distinguished between them. Ann Kaplan gives a useful
definition when describing how she uses the two terms in her hookjng for the

Other.

The concept of the fAgazeod as t@ntinti nct
here, since articulating the difference between the two is an ongoing project

throughout the book. I wi || reserve t
relation, whil e usi fwgysubjeaive vision. Kagiag a z e 0
1997: xvi)

Kaplan also draws attention to space by arguing that power relations are
spacespecific. It is only in specific spaces that, for some people, looking back is not
possible or has no authority. It is in spaces constituted as white that whiteness
privlegeswh t e people to gaze (see Fanonbés acc
definition we might define Fanonb6s experi
used was Othe | ook?d. brists, wiw rare coacerned with f e mi
cinematic viewing,Fanon describes looking practices iremday encounters and
teaches us that even though one might have the physical (ocular) capacity to look
back, this l ooking can still be struct
problematises the look/gaze distinetibecause it illustrates that even for the person
with power (the author i sed | ooker ), | ooking at Fanon:
is afraid).

My research is concerned with everyday interactions within specific,

constructed spaces where looking iscentral practice. As | will show, in the
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complexities of the interactions (actual physical encounters) in the lesbian bars, the

distinction between the look and the gaze is not as-detas theories on cinematic

viewing suggest. In contrast to other @yday spaces (such as the streetf;ogotes

and Vanilla active looking is expected and (often) desiredthose gendered and

sexualised spaces, there is no power I n

sometimes observed women turn the gaze araundd ma ke men O6out of
We can find different types of looking in these spaces. My focus is on one

particular | ook that | cal l 6the |l ookdo.

this chapter, Fanon describes an encounter with a child anwitser on the street,

the examples of o6the | ooké | wtowomendi scus

looks and assume bisexual/lesbian to lesbian looking practices. As | conducted my

interviews, one thing that struck me was that all of the women srsthidy who can

be perceived as black or Asian gave accounts of receiving certain loGks/ates

and Vanilla.®® While Tania did not define the look as a racialising look, Natasha,

Joanne and Firth gave very explicit accounts of experiencing it as stiubygh

they described and interpreted 6the | ook
Those looks are very different to the ones Munt describes, which in a process

of mutual recognition constitute her sexual identity. Munt highlights how dress is

important for theconstruction of this identity and for those looking practices,

indicating that on the streets of Brighton certain styles of dress might increase the

possibility of receiving looks. As the previous chapters indicated;apotesand

Vanilla some bodies angresentations of self are more expected than others. In this

chapter | want to explore this idea in more depth because what you look like and how

others perceive you are crucial to how and if you are looked at. Therefore, in the

*% | choose this formulation here because Lesley, like Joanne, identifies asraieethut her
experiences seemto be verydifiere as she Opassesd as white (see ch
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following, before discuseig o6t he | ook dé | wi | | explore s

seems to be the dédsomatic normd in the spa

The (imagined) somatic norm

Formally, today, women and racialised minorities can enter positions that they
were previously excluet from. And the fact that they do is evidence of this.
However, social spaces are not blank and open for any body to occupy. There
is a connection déiween bodies and space, which is built, repeated and
contested over time. While all can, in theory, entas, certain types of bodies

t hat ar e tacitly designated as being
positions. Some bodies are deemed as having the right to belong, while others
are marked out as trespassers, who are, in accordance with how both spaces
and bodies are imagined (politically, historically and conceptually),
crcumscri bed as being Aout of pl aceo.
space invders. The coupling of particular spaces with specific types of bodies

is no doubt subject to changehis usually, however, is not without
consequence as it often breaks with how bodies have been placed. (Puwar
2004: 8)

As | wrote in chapter 2, my research
Although not organisational spaces of elit€gyotesand Vanilla are nevertheless

regulated spaces. | outlined some of those regulations in chapter 3: fixed opening

times, paid bar staff, door policies, and security staff inside who keep an eye on the

customerso6 interacti ons.es,ther&kaso seemsorbdas or ¢
connection between bodies and spaces in
having the right to belongd while others

follows, my use of somatic norm include other markers, ssaifr@ss. | explore how
the (imagined) @matic norm inVanilla and Coyotesis produced through the gaze of
the bouncers, dominant representations/images, and spatial practices (looking

practices).
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The gaze of the bouncers
Most bars and clubs in the citgntre have bouncers at the door, especially on
Friday and Saturday nights, so this practice is not specific to the venues in the Gay
Village. However, in contrast to those other spaces, bouncers in the Gay Vilage
are hired by the particular barsight specifically look for people they perceive to be
heterosexual and not let in (see accoun¥énilla andCoyotesare the only two bars
i n the Gay Village that are constituted
seem to be attuned to keephat way. | have often watched the bouncerso work
at the bars regularlyturn people (usually men) away at the doors of both bars by
sy ng that the bars are for O0regul arsé.
As Coyotesis not defined as a lesbian bar, its door policies seem less stric
thanVani, | whisch still seems to operate a 0\
that a group of people approachixgnilla consist of more women than men. Sarah
told me that she sometimes goes out with a male gay couple but that because of this
ratio they cannot go int&/anilla unless other female friends are with them. | also
experienced this restriction when the bouncer turned me and two male gay friends
away at the doo¥.But the three of us had no problems of gaining entranCeyotes
where he bouncers seem to be mainly concerned with not letting too many
heterosgual men in. | have occasionally taken male friends who identify as
heterosexual to both places. On one of those occasions, we were questioned. It was a
rather quiet weekday nightnd nobody apart from the white female bouncer was
standing outside dfoyotes When we approached the door, she did not look at me but

focused her gaze on my friend, and looking him up and down in amp@oving

5" Other venues in the Gay Village operate on the opposite ratio. One night a female friend and | were
turned away by the (lesbian) bouncer at the doddeo& York New Yorwith the argument that there
were dready too many women in there.
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manner. She did not speak during her viso@rrogation, but then turned to me with
a conspiratrial look and asked if he was with me. He gained entrance through my
confirmation. The fact that she did not gaze at or question me constructed my lesbian
identity at that moment; at the same timeatfirmed the assumption that | am easily
6readd as a |l esbian, thanks to my stereot
appearance. Beowasws d esfbimyn dmabrkker s, she di
to be a heterosexual couple, which is atefiesting contrast to Qooz and Juan (see
account 4). At the door of this specifically gendered and sexualised space, and in
interacti ons with the bouncer, my friendss
l ndeed, whil e t he b ounoked dowwta avoidbhercgaza.ni n g o
had the feeling that it was also his Eur.
him more thoroughly.

Coyotesand Vanilla are not the only spaces in the Gay Village which
operate with prolematic door policies. | witresed another incident in a different club
where the bouncerodés gaze had power ful ef f
had never seen in eithéanilla or Coyotes This incident occurred at the door@fuz
101,a night club in the Gay Village th& defined as gay and where the somatic norm
seems to be male and gay (the few times | vis@teaz 101 at least 7680 % of the
clientele were men). | was there on a night out with two friends: a white British
lesbian and a British South Asian gay m#tile he had no difficulties getting into
the lesbian spaces with us, when wwpraached the door @ruz 101 he was stopped
by a big, white, male bouncer. ASruz 101lis a specific kind of gendered and
sexualised space, when we approached the door, &etaally surprised that | could
not feel the gaze of the bouncer on my body (as | sometimes do in spaces defined as

gay). Neither did he seem to look at my lesbian friend. His gaze was on our male
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friend. In a suspicious or provocative manner, the bouaslexd him if he knew what

kind of c¢club it was. Our male friend repl
bouncer probed him: 6So what iis it?d6 o011t
friend and asked her if our male friend was gay. Oenét gained entrance through

her confirmation.

While also in the previous example, the gaze of @Gwote6 bouncer
humiliated my heterosexual friend by only talking to me about him but not addressing
him directly and only gazing at him, his exclusioornfr the space was somehow
expected. InCruz 101 t he ef f ect of the bouncerds
exclude someone who identifies as gay and whose space this was supposed to be. The
power in the bouncer 6s (¢ aeife role@s &kbeuwhcemot o
but through his position as white, male and British (and maybe even heterosexual).
His gaze constructed a somatic norm which white lesbian bodies seemesentpr
more than South Asian male gay bodies.

As account 4 illustrated, the gahas particular effects when a woman who
identifies as lesbian is turned away at the door of a lesbian bar. Of all the women |
went out with during my research, | never witnessed one of my white
friends/participants being turned away at the doovaniilla andCoyotes Louise was
the only white participant who told me that she had had difficulties in the past in
getting into a lesbian bar (and that was in the city she lived in befonengdo
Manchester). However, | heard of and observed many exampldaasf and Asian
women having difficulties in getting into the lesbian bars.

It seems that racist exclusionary door policies in predominantly white lesbian

spaces have been an issue in different times and places. For instance, in her
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autobiographyZami, Audre Lorde describes the role of the bouncers in the 1950s in

New York:

| walked down those three little steps into the Bagatelle on a weekend night in

1956. There was an inner door, guarded by a male bouncer, ostensibly to keep

out the straight maleinr uder s come to gawk at the
keep out those women deemed Aundesiral
meant Black (1984b: 220)

Lordebdbs account highlights the -bounce
be clientele. Whilat is not possible to know with certainty what the actual reason is
for being turned away at the door of a bar or club, the examples | now discuss indicate
that some women are subjected to extra scrutiny that seems to include visible markers
of Or auwkntnacessahlynited to those markers.

In chapter 4, | wrote that members of the black LGBT group Joanne
facilitates have experienced not getting into bars and clubs in the Gay Village,
especially when they come as a group. Joanne told me thanhslk was turned away
atthe door ovanilaa. The bouncer told her that i1t w
who was standing behind Joanne. This experience confirmed her general feeling for
the place and augmented other disiuy racist experienceshe had atVanilla.

Coyotesi s Joanneds favourite place i n the G

mor &wedrdsed than any of the other places.
However, she was also stopped at the doorCofotesonce. This was

particularly disturbing for her. It as the last evening of Gay Pride, and we were all on

the dance floor celebrating what we had perceived as a fantastic Pride weekend. When

Joanne finally joined us, she looked quite disturbed. She told me that the bouncer had

asked her for an ID to proveahshe is in fact 30 years old. She did not have one with
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her , and the bouncer did not believe her
knew Joanne, reconfirmed that she was old enough, did she let her in.

Age plays an importahubsol doomn paoli di:
bouncers need to make sure that they only let people in who are old enough. But they
only ask some people, not everyone, to show their ID cardslaBynthe bouncers
are supposed to keep peoipitlefttomhem togudge Ot 00
who is too drunk. During my research, | saw quite a lot of people | perceived to be
drunk who did not have any difficulties in gaining entrance to the bars. It was only
once that | witnessed a black female friend of mine beainged away by one of the
(male) bouncers &oyotef or t he reason of being 6too ¢
deny that she was quite drunk, it seemed to me that she was given more thorough
scrutiny than other people who were also drunk.

Like Joanne, ifth definesCoyotesas her favourite bar in the Gay Village.
She clearly prefers it ovaranilla. In fact, she had been Y@anilla only once, but her
experence there was so insulting for her that she never went back. This was shortly
after Vanilla openedn 1998 as the first lesbian bar in the Gay Village. Back then, its
door policies seemed to be open to gay women only. Firth was accompanied by a male

gay friend. When the bouncer asked her whether she was a lesbian, she told me, she

was quite upset tbe asked that. You go into a lesbian bar and you are asked if

you are a | esbian. And | was insulted
my 30s and youbre asking if l 6m a | es
was the only time | went int¥anillab,s you wonoéVYamwrial Ic[hé]sme i
|l 6ve never Yani pads.batk bem asked if |

me, and that was an insult, even thoug
i ke it 6cause it r etairitd a likef sendllt spacer a mp e
[i naudi ble], didnodot | ike it whatsoever
in.
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Even ten years later, recounting her first and last visNdailla seemed to trigger
some anger in Firth. She told me several times thatghcounter with the bouncer
was the reason for her not goingManilla again.

Some other participants also told me abdanillad s st r anigesindoor
its early days, although most of them made jokes about it. When | probed Firth about
her experiece and asked why she found it so insulting, she said that she had been to
many bars and clubs and never been asked whether she was gay. They would not, she

said, ask whether you are heterosexual when you go to a straight bar. She told me that

f

herfriendsaed t o the bouncer, 6She is more but

the bouncerds question as a kind of or
doubts that she was a lesbian. Her friend then drew on stereotypical discourses of
lesbians beingputch to prove that Firth was indeed a lesbian. This encounter with the
bouncer probably inspired her to dislike the place and even experience it as an
excluding place. When she went in, Firt
and thoughtthat he peopl e in there were oOup the
wasnot welcomingo.

Recounting this experience with the bouncer and her impression of the place,
Firth made reference to sexuality, age anddge r . ORaced did not
Lateri n t he interview, however, it became
experience. When | asked her about her first experien@oyotes she said that in

contrast tovanilla, she quite liked it:

ou

h

ir

c

You could see like different people coming é. | noticed there

black women coming in compared wifanillad s , where there |
person in there or one bICayotddhepweres on
there was a black woman on the door. I liked it, there was a varietg, Wwere

di fferent kind of peopl e, t hey were
individuals, thatos what | | iked abo
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In her experience ofoyote6 s s pace, It clearly matter ec
women outside and inside the space. didy seeing black women coming in, but also
the fact that there was a black female bouncer at theidoorcontrast tovanillad s
white bounceni seemed to have greatly impacted on her experience. It might also
have predisposed her to like the place afmkdgence it as an inclusive place.

This account illustrates that Firth experiendéhilla as a space where white
lesbians represented the somatic norm, which seemed to stand for an array of
boundary controls over who was subjected to extra scrutinywdaedwas not. This
powerfully illustrates how the Dbarsdé bou
norm for those spadaendlabs Fibontum@dser anagan cab
experienced this as a situation of power, and that she felt the powekimigo

While the gaze of a black bouncer might not necessarily lead to more inclusive
door policies, it somehow disrupts certain inscribed power relations in looking.
Interestingly, during my research | often heard comments about the black female
bouncerat Coyotes Whenever somebody raised issues v@thyote6 door pol i c
there was an assumption that it was 0t he
not only them) seemed to be angry with her. | often had the feeling that this anger was
produced byan unusual power inequality by disturbing the power to gaze that white
people assume they have and by being in the position of power to refuse someone
entrance to the space.

| have given three examples of women who identify as bisexual or lesbian
eitherbeing turned away or at least stopped and questioned at the door of a lesbian
bar . Il n all three cases, the ostensible 1

asking a o6routi ne dbleeesadons donltaving Wdaricdrseat theh e o
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doors of CoyotesandVanilla might be to keep male intruders out, we might ask if, as

i n Lordeds argument, the bouncers keep v
6desirabl ed for wh adament eannotibepaosed,rl suggééhthat e t |
black womenare often subjected to extra simy, maybe because they are
minoritised within a minovisibkledd gf{Buwara
maybe also because, as | write in chapter 7, black and Asian women are more often
perceived to be heterosexubhn gay. While they are not completekckided from

the spaces, their belonging is liminal (see chapter 4). Rani Kawale found in her
research on lesbian spaces in London that South Asian women experience

exclusionary door policies and that their sexyals questioned at the door. As

Kawal e argues, this illustrates that in ¢
as the somatic authentic | esbian nor mé (
attuned to this 0s o0 mairdecsiomsdhatrihey, dictatevhati t i ¢

the somatic norm is inside those spaces.

As Firthés example il lustrates, even
scrutnised), your experience at the door impacts on how you experiengeatiee
After Qooz was rected at the door ofoyotes(although she was let in later that
night), she was reluctant to go there again for a few weeks. While the others in the
group wanted to go i n, she said, 60l tds b
favourite place bef@rthat. Some women experien¢anilla andCoyotesas excluding
pl aces before they even get inside. While
inside those spaces, it might be attuned to the dominant image of the lesbians who
frequent these spaces ahey might therefore exclude women (and men) who do not

fit into this image.
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I described the bouncersé6é practices o
| o o lkecdusebin the interactions between bouncers and customers, there is no
reciprocity in looking Even though customers might be able to look back at the
bouncer, there is no power in their looks. It is the bouncers who decide to refuse
entrance I f the customerds body does not
spaces, however, we are conmcerd wi th 6t he | ookad, as | oo
different from the looks exchanged between bouncer and customer outside. Before |
explore looking practices inside the spaces, | briefly discuss some representations of a

dominant lesbian image in the E¥illage.

Dominant representations of a lesbian image

From slavery on, white supremacists have recognized that control over images

is central to the maintenance of any system of racial domination. (hooks 1992:

2)

Most of the participants in my regeh seemed to have clear images in their
minds when they described what the womeCayotesandVanilla look like. While
the descriptions of the women@oyotegener al |y were more 6div
to be adominantimage danillab s cl i &amned® . adoount i s an

some of the participants imagined the womenVanilla. When | asked her if

something |ike Ol esbi anxiskspsbewdpledl gedé or o1l e

Lesbian knowledge or lesbian culture? Yeah of course. Gandla [laughs],

yeah therebds definitely |l esbian knowl
had to | earn about, yeah [l aughls$] . I ¢
canodét identify it, but t heVamlla wsee a | e s
youdve got butch | esbians, i pstick |
certain look, an attitude, a way to speak, actions, mannerism, and things like

that é. , ehmé [ .. .] Everybody has a T
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the f 1 ip ove gottheir homed shorth, éhgid Calvin Klein boxer

shorts, showing over their jeans and stuff, a few tattoos, some piercings.

In defining Vanilla as an example of lesbian culture, Joanne includes dress,
hairstyles and a g e nianrGaher paticigabts aiso deg€cribedn h e r
the hairstyles invanilla as specific to the place. For instance, the first night Kathryn
approached me iWanilla, she said there must be a lot of money in there, that the
hairstyles alone would suggest this, sifoewomen always looked really styled, with
short, spiky hair with a lot gel in it. As | mentioned in chapter 3, the spiky haircuts are
part \ahillat hadémar ké and pl awandlabdomi hant el
imagined. (Orvanillad s f | age 3, we canialso see the Calvin Klein boxer shorts
Joanne mentions.) The specific representatioVanillab s f | yer s suggest
some women are addressed as potential and desired clientele: women who are young,
whit e, i n good srdabtesdigd.oNMomen who aa not fitainbo$hés )
image might not feel they are even being addressed.

The organiser oBlack Angeltold me that one of her reasons for starting the
club night was that when she was growing up she never saw any imageskajdyja

people:

And then once | came out and | go around the villagehalimagery was of

whi t e ,mpredominantly, there would be white women, but it would be
predominantly white men, so therebds ne
andthemusi t hey played, it wasnodét, you kno
Claud stressed two important ways to create a different space: the imagery and

the music. She told me thBlack Angelwas the first event in the Gay Village that

played RnB and Bhangra musicdagxplained that when they promote the club nights,

140



they create flyers that have black and Asian women on them. For Claud, this imagery
IS very important.
That the dominant lesbian and gay image is white is also apparent in lesbian
and gay maagines. Onafternoon | was sitting with Joanne and a male member of the
black LGBT group inTaurus® He was flipping through a free lesbian and gay
magazine published by the organisation the black LGBT group is part of. When he got
to the last page, he was shakinghihead and told us that h ¢
bl ack face in thereo. Thi s domi nant i ma
bel ongingness to the group 6l esbian and g
gay magazine from a long table ne€gauru entrance, where one can find flyers
advertsing all kinds of lesbian and gay venues, events and groups in Manchester and
surrounding areas. The somatic norm on those flyers is white. When | helped to
distribute flyers for one of thBlack Angelnights, | dten had the feeling that putting
those flyers on flyer tables and in the toilets of bars was an act of disrupting the
racialisation of those predominant white spaces. When | was going to puBsacke
Angelflyers on the flyer table iTaurusl saw thatClaud had already put some dut
next to flyers promoting & 6gay skinheadd
Claud told me that she and the@maniser did not want the flyers to say that
the event was for black and Asian women because then other people would feel
excluded. Instead, they decided to use the name in combination with the imagery to

indicate that the club night was addressed to black and Asian women:

8 Taurusis a cafe/bar at the upper end of Canal Street. While its primary clientele seem to be gay men,
as in most bars of the Gay Village, it also seems to be one of the most mixed and including spaces.

%9 Even though this @up defines itself as non racist and non politicalyeay aggressive (and
potentially violent) image of white masculinity is portrayedam aware that some authors argue that
gay skinheads subvert gender and sexuatitystructs (see Bell et al. 1994).
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Wel | Il tell you whatos really interes
have a white perso on it , | dondét | ook at that

nights, whereas we get white people and they see the flyer and they have black

and Asian women and theyore dalright,
interesting how pPeeypl ddoadtmi sds wbohekure
about the i magery theyodére putting on,
dondot realise how i mportant i magery i s

Al t hough Claud does not think that she
with flyers that showonly white people (meaning, significantly, that she could not go
to mostevents), her account indicates that if a flyer gives the wrong message, while

060t heydé do not see the reverse, t he event

primarily to white pep | e . As Kawal e argues (drawing
commerci al venue does not need to specif
assumed because the term Al esbiano I S r

| esbi ansdé ( 20 0s&,ther, 88njs likBlack Angelare imagmedeorbe
(solely) for black people. As | mentioned in chapter 4 (account 3), group members
were reluctant at Gay Pride to go Béack Angel although nobody except Maya
directly said why.
When Joanne, Kathrynglsley,Anja and Iwent out together, and one night we
went to t he Méanok iasorkehowisagmed that iveronly went there with
or for Joanne and when we saw only a few people there, we quick(gdefichapter
4). We referred to that nightdse o6 bl ack nightéd, which il 1 u
in the Gay Village are implicitly marked as white, though they are not named as such.

Lorde (1984b: 220) further described her experiences iBdlgatelle

When | moved through the bunches of vemctruising each other in the front
room, or doing a slow fish on the dance floor in the back, with the smells of
cigarette smoke and the music and the hair pomade whirling together like
incense through charged air, it was hard for me to believe thatinty de
outsider had anything to do with being a lesbian. But when I, a Black woman,
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saw no reflection in any of the faces there week after week, | knew perfectly

well that being an outsider in the Bagatelle had everything to do with being

Black.

L o r dfeeling of being an outsider was triggered by not seeing any other
bl ack women in this | esbian bar in New Yc
the faces she saw there. Her account pow
constructed domimd lesbian identity and how it can lead tofeeling of non
bel onging in a | esbian spacecionBthefaces i s r
inside the spaces. A sense of exclusion is also created when there is cimmeifhe
any faces on flyerpromoting certain events.

It is the gaze of the bouncers in combination with a dominant lesbian image
embodied in the bars and represented on flyers that constructs the somatic norm. The
spaces often are lived as such; black and Asian women might entpre¥anilla
andCoyotesbut they occupy a liminal position. In my fieldnotes | sometimes referred
to black and Asian women | had seen before and found out very quickly who was a
regular in the lesbian bars. One night | got a text message from at&ikmgl me that
her housemate was in the Gay Village. | had never seen this friend before, and all |
knew was that she was bl ack. My friend ¢
j eanso. As she was wr i tgined the leshianpmaces te ket |, S he
very white; otherwise she could not have given that description. But being black was
the decisive marker, as in those spaces on a busy Saturday night there are usually
many women who are wearing jeans and white shirts.

The boun c e romnatignavatte the representations of a dominant

lesbianmage, constructs the somatic norm in t
this nor m. As | show in the next part 0"
looking practices but also the ¢tu® mer s6 | ooks that contri bu
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somatic norm in particular ways. Before
racialising bodies, however, let me explore some other looking andoakimg

practices that shape the somatic norm.

The somatic norm and looking practices

As | have already argued, i@oyotesand Vanilla looking is a key spatial
practice. Looking is a form of addressing someone and is often used as a first step in a
flirtatious encounter in the hope that the other wanfooks back. As illustrated by
Munt 6s (1995) account of Brighton, t here
glances. Thoseldd ng practices can construct oneo:
describes a dynamic relationshigtween a claimed ahan ascribed identity, her
account raises the question of whether you have to look and present yourself in a
certain way to be recognised and acknowledged as a lesbian. What affects does it have
i f a woman who identi fi esdeanst ilteys ba caknn odwol ee
looks?

In her PhD thesisl.esbian Landscape®lison Rooke (2005) describes how
she undertook a journey from London to Brighton with three participants of her study
to spend a day in the d6égay ripandgxpectediohey w
experience it as a particularly sexualised space. Like Munt (1995), they thought that
they would experience the lesbianisation of the space through cruising and that
cruising would confirm their lesbian identity. Their expectations wertilfilled.
They were diappointed because they felt that no women had actually looked at them,
neither in the lesbian bar they visited nor on the street. Though they had tried to

cruise, their look was not met. Rooke (2005: 169) speculates that it &as h
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participantsd purplieisendpepesesnaadot hka:
invisible as lesbians.

Both Muntds and Rookeb6s accounts il lu
important role in sexualising space and that some sexualised spamETedain
expectations of looking while at the same time those spaces seem to be shaped in
particular ways so that some bodies seem to be more entitled to receive looks than
others. Looking (and smiling) can be used as practices of inclusion, of adgressin
people so they feel they belong to the space. One night in the early stages of my
research, for instance, | was on my owrVimilla. It was really busy and lively, and
there were many women in there. | felt a bit tense being there on my own and tried to
communicate with women through looking. Nobody returned my looks. This
somehow made me feel excluded, as if | were not part of the space.

If power relations are inscribed in looking practices and if those power
relations areplacespecific, as | have aogd above (Kaplan 1997), then the
construction of spacendluding the construction of a somatic norm, entitles some
people more than others to receive certain looks at the same time that it also entitles
some people more than others to look and gazevd tientified some markers of the
somatic norm inVanilla and Coyotes such as dress, hair, and skin colour. As
Vanillabs fl yers (see i mage 3) suggest, ot her
and ablebodied. Women who meet this dominant represemteggem to have more
entitlement to the space and to gaze at other women. For instance, one night when |
was upstairs in/anilla, | saw a woman who met the image leaning over the railing
and taking pictures with her mobile phone. When | asked her whatahdoing, she
sai d, 0Taking pictur e sTherefwere twe womenfoathd i e s

dance floor downstairs who might have been perceived as beingeigkt. The gaze
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of this woman through her camera was similar to the cinematic gaze. She was
objectifying those women. Her actions indicated that she seemed to assume that she
has the right and entitlement to do so.

Munt described how she o6l earned to dre
looks in Brighton. Women might learn to dress in dertaays to conform to the
somatic norm of a desired space so they do not get any unwanted looks. This was
i ndicated in Taniads account when she tol
she started going out in the Gay Village. Unlike the North Ameraignwhere she
lived before, she found the Gay Village unfriendly. She felt uncomfortable and found
it very difficult to make friends for a whole year. She told me about the first time she

went intoVanilla;

Tania: When | first went in there, Il was &, was a tot al hi ppi ¢
dressed like this [points to her clothes and laughs], | was a total hippie.
I went i nsi de, everybody |Just OWr U :¢
l i ke 6oh, new face in the townd
sssccchicsh [makes noise, like lots of talking], they started talking,
i gnoring [ me] é. Il was | ike é | di d
there are some flyers, | just got some flyers out and | left. | said
Oaaaaho, i f people are tgelikesame ust ¢
kind of idi ot , Owho the hell I's this?0,

[l aughs] &
Nina: So what did you wear?
Tania: | had a, a really, like, a hippie flair trouser and | had a, likeppidj a

bit of a, like, hippie hair, bit of a dregdsn the side and | was wearing
hippie clothes, you know a jumper, and stuff like that. And they were

al |l l i ke 6éaho. ltos | i ke youdre no
kind of thing. I think thatds mayhb
because | warib get to, get to that circle, | want to get to know these
peopl e, because as far as youodre r
myself as well [l aughs]. You know w
way | can actually be friendlyedbause if you are in a pladike this all

by yourself, ités not good to be al

have friends.
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Tania had a very different experience

(2002) inteviewees, one of whom describ®@nillawi t h t he 18a sates : 60 Th
friendly environment to come into. Al so,
can come in here and i1itds going to be al

Tania seemed to feel excluded on grounds of her hippie dress and hairthevwask

she received that ostructed her feeling of not belonging to the space. No looks were
exchanged, so Taniads | esbian i1identity w
make a decision: either be a hippiea Vanilla lesbian. As she felt the ne&alchange

her style (and did change it), her account is a powerful example of how practices of
looking 1 alongside the gaze of the bouncers and dominant representations of a
lesbian imagé shape a certain lesbian somatic norm in lesbian spaces.

Suchfoms of | ooking sexualise and racial
Oraced seems to be sihéledkts ardiblising driedorabt ot e
least, she did not express it that way. Tania was the only black participant who did not
gveanacount of O6the | ookd that | discuss i |

further racialises both the bodies in the spaces and the spaces themselves.

6The | ookéd
As | argued above, Fanonds account is
toe6tmokd and situates it in a system of

Fanon wrote about the look he received on the streets and in other spaces in France, it
was in a particular time context (colonised subjects had just arrived in France) and
that things have changed in France and elsewhere since the 1950s. However, accounts

by other critical 6raced scholars such &
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(1984a) reveal that the o6l ookd i s experie
(1984a)was a child in the 1930s and riding thénsay in New York, a white woman
kept looking at her. (A further discussion of her account is given below.) Two white
policemen stopped Ahmed (1997) when she was a teenager walking through her
neighbourhood in Ausdlia in the 1980s. They looked her up and down in a way that
suggested that they thought she was in the neighbourhood for the purpose of
committing a robbery. Lewis (2004) and a friend received looks from a whiteegsi
in a café in London who was woed that they might not leave the right amount of
money on the table as they left. All three authors describe situations in which their
bodies becomeacialised in those moments, when looking practices make them into
black women.

I n Lor de 6s naplegitidwhiteiwsnten vehg are the perpetrators of
0t he | ooko. Li ke the examples | discuss b
doing the looking), the incidents happened to Ahmed, Lewis and Lorde at different
times and in different places, taihey all seem to refer to spaces (and the bodies of the
onlookers) constituted as white. While Fanon, Ahmed, Lewis and Lorde all write
about o6the | ookd in sexually unspecified

describe occurred in explicitlyegualised spaces where, paradoxically, looking is a

maj or spati al practice. Whil e all three
racialising practice, they gave slightly
and how it is gperienced. | da | the three kinds of | 00K ¢
0fearing |l ookd and the oOohating | ook©o. Let

and then | will analyse them in more depth.
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The piercing look (Natasha)

Natasha was the first participant wdoe s cri bed &ét he | ookd t
her when she experienced it during her first and only visitdgotes Before we went
to Coyoteswe saw a performance in tBgeen Roofif by Sphere a theatre group for
South Asian bisexual, lesbian and transgemndemen that mimicked white lesbian
culture in a very funny way (at least thathew | intapreted it). The audience
consisted mostly of women and it was &émi X
the audience looked different to the women | was usestéing in the Gay Village.
This mix and the spaceods r aCoyoednddanillai on ma
even more noticeable.

When we got taCoyotes Natasha remarked that the lights were rather bright
for a club. | went with her partner to tharlto get some drinks, and then we all made
our way towards the dance floor. Although | had been feeling tired, the energetic
atmosphere woke me up again. Natasha and her partner joined me and my girlfriend
on the dance floor for a short while, then Natasbturned to the edge of the dance
floor and commented on the music. The DJ played some RnB and HipHop mixes
which were not performed by the original artists. When we met up three days later to

discuss our experiences, we talked about the music and the DJ

Nina: But for a while he played 680s musi

Natasha: Yeah, which was fineé and then he
back t asicbliBepfsve nmmutes later. He played one Beyoncé
song and then was sort of aPDdyi ng
you plan this up before you came here or you just picking the albums

alphabec al | y or as they reach your fin
for me was irritating 6cause it | u:
trying to follow an essay thatavs | ust al | over the
just, I me an, I dondt know, i f you

% Green Roonis a theatre venue in the city centre, near Oxford Road station.
®1\We recorded this conversation, which | use here in addition to the interview we had conducted a few
months before.
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noticed the colour as soon as | walked in there,ldlc& of colour.

There was the bouncer at the door, there was, | think, one Asian

woman andhe two black bouncers, two or three black bouncers inside,

and that was it. And when you guys were at the bar, this woman kinda

€ she | ooked at me and started | auc

something to her friend.

Before Natasha described thepexence with the look, she referred to the
music and how she perceived the visual racialisation of space in terms of bodies in the
space. She recognised immediately when we got in that she was the only black
customer. This might have already made hett &erthe processes of racialisation. In
our further discusesicondedf i 61t daeaot jispa led ci s
matter of | ooking at her, but that it o6f
something with that look, which felt likehe was questioning my presence in the
roomdéb. While Natasha was aware of this pi
she and her white partner received. (Her partner told her later about them.) She and |
experienced the night quite differently. Whimy mood changed for the better, after
receiving O0the | ookO9d pldcstraighthasvay,vakthougehel t o |
endured it for about an hour. She told me that the space would probably have felt
differently for her if more black customers hacthbehere.
Natasha never went back again, as she said she has no reason to go into places

where she feels uncomfortable. She said that as she now lives in a different country
with a different culture to where she was brought up (North America), it is tergor
for her to be comfortabl e, 6and just kKin
being given dirty | ooksd. SGogoteswhereshed or e a
does not feel what she wants to feel (s

labour 6, which | examine in chapter 6). W

as shaping her experience, sdkyaeems to be rather silent in her account.
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The fearful look (Firth)

I went out with Firth a few weeks after the night with Natashia.had got to
know each other the previous week, and this was the first time that just the two of us
went out . As it was O6earlyd (9pm) for a
Coyotes and the music was not too loud to prevent a conversatiensat down on
one of the sofas and talked abQatyotesif we liked it and how it differed from other
| esbi an spaces. When we | ooked around, Fi
and that a reason for that feeling might be that she had visgbtn and gay spaces
for so many years that she had had O6enouc
though everybody looked the same and there was no individuality. She began
describing a place in Miami, isinancewhe&@ea acc ol
lot of black women, Hispanic women and white women come together in a very
chilled out atmosphere. Her eyes sparkled when she talked Blamkt Angel She
said it was Obrilliantdo, that there was
Now that Black Angelwould run only very irregularly, she believed that nothing
would be provided in Manchester for black women.

When | asked her why she thought a or
places likeCoyotes s he | mme di a tamlyop telt rephbw neady, blaack O K ,
women you can see in here?6 | had alread
second one had just walked in. | said it might be that the Gay Village is just a very
raci st pl ace, and she sai dhey all Yteeswhite o f co
clientele) look at her when she comes in as if they had never seen a black woman
before. 0 Weaest 6 asrhee tahsek e d . She seemed quit

did not think it will change in the near future, and even on the gwfescene, black
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men seem to be more included. Lesbians t

think by i gnoring 1it,; the o6probl emd wildl
white stylish | esbians i n fr ondurmodic, us, a
RnBo.

When we recorded an interview a few months after that nigi@oyotes |
asked her whether she had ever experienced overt racism in lesbian and gay spaces.
She said not so much in London, where she had lived before, but in Manchester, y
It was not that somebody says something,

be somebody make an offhand remark and | gisvlgbnever heard it but somebody

el se has heard ito. She then said mnhat t|
going on in the | esbian and gay scene an
6t hat kind of sensitive then | wouldno6t g

me concrete examples of racism, so | probed further:

Nina: Mhm, but | meando you, | mean, when you are in these white spaces
like Coyotes y e ah, I me an, I dondét Kknow,
kind of, donodt know that interacti

you differently or thatée

Firth: Why would someone treat ntiff? If | got two heads, have | got two
heads or what? And é just because
would you treat me different

Nina: People do, dondét they?

Firth: But do they? Noe.

Nina: No, you donét think soé?

Firth: No. Whywouldte col our of my skin make yol
Nina: Ah, me not [l aughs], but e |1, hope

people who probably see a diféece and then make a difference out of
it.

Firth: Well, if they, pfff, well, then, thenagaint 6 s t hei r , t hat 6s
or their perception, |l dondt give a
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di fferent, wel | |, then you do that
seeing you as a woman, a gay woman.
even know gu to judge you.

Nina: But before you said something about

Firth: Ah, vyeah. [ Raises her voice] You ge
know, you get, I|like, a |l ook of thin
not surew. | dondt kno

Nina: So they | ook and theydre not sure i

Firth: Not sure or they are or é | think

of black people. They find us intimidating, sometimes threatening, God
Kknows why, but t hatbéack pgpke.olpely thidks per c

weodr e, | dondét know, stupid or €& pi
black pep | e . ltdés interesting to know
scared of the unknown, t.hatdés what
Nina: And you think that this is the, | mean, this look describes it or that
comes out of that look?
Firth: They just dondét know. They donoé6t ki

anybody else.

| was clearly struggling as | asked Firth if she feels differently treated in white
| esbi an spaces. I n my own ways of Oracebd
assumed that, just because she is black, she would give me concrete examples of being
treated differently. This resulted in a highly emotional discussion which was clearly
upsetting to Firth. From an ethical perspective, | must admit, my approach was highly
probl emati c. Al t hough Firth i mmedi ately
di fferentl yo, through my probing I I mpl i
peopk treat her differently.

Inthisint er vi ew moment, we circled around
somet hing t hat shoul d not -ifea éffecesr (seea n d 0
Gunaratnam 2003). While | meant thieced matters, Firth seems to suggésat it
does not. She kind of turned it around and made me feeimiodable. Her switching

from O6someoned to O6youd | ed me to defeni
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di fferently, and as | added O6éhopehoul | yo,
seem to be entirely sure if she can trust me on this. While | refer to racial differences,
she refers to similarities on grounds of gender and sexuality and suggests that we meet
as women and | esbians and that O0raced sho
As | wrote in dapter 3, my probing was based on the assumption that ethnic
mi nority people do not Ohave Athe privil
(Twine 2000: 21) . However, when | probed
power f ul ac c opuenrtc eopft i meso pife bbsl ack peopl ebd
her previous words. She speaks powerfully of the relationship between perceptual
practices and O6the | ook6é. | n ftions,isheg t o
almost seems to defend the people (we n ) who do the | ooking
fear s?06 she as kCoyteswére she assmew that ey ara afraid of

her.

The hating look (Joanne)
So far, I have explored oO0the | ookd a
different word and gavea very telling account of wh a

probed her about her experiences with racism in lesbian and gay spaces.

Joanne: Ehmé one of the things whatoés diff
which is, like, really hard to explain for 5@ people ... sometimes,
like, this is hard for people to grasp, but sometirhegher than the
people who have experiencediits o met i mes it dés | ust
someone looks at you and you can tell by the way that they look at you
that they are racist. ey look at you like annsect that wants to be
squashed, you know. So when you go into that sort of environment, if

you are with a black person ¢é& if 'y
another white person, Bbldhl a h, I donodot | iisdne t hat
doesndét | i ke me, they are racisto,

if you are with another black person, they will know instantly because
they all had that feeling before. You know what | mean? | am not
saying that it happens all the time, bGgt& qui t e common. |t
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know, there iIis something and there
t

you for a variety of reasons, but
know, what | mean? You can just tell the difference. Sometimes | can
meet peoplea nd | t hink, nAh, t hat person
know whyo, but they dondot | i ke me
with some peopl e. But some peopl e,

you can just tell instantly that they are racist.

Nina: Can you describe that look?

Joanne: Eh? No, | cané6t describe that | ook,
like an insect that wants to be squashed.

Joanneds words powerfully i1illustrate
| ook 6 t o soawhw might dismigsatras any kind of look. She is very careful
here how she frames it, how she explain
explain that there is a gacular racist look that is different from other looks, Joanne
stopped several time#\s she perceived me as a white researcher who has never
experienced the hating look, she seemed to struggle to find the right way to express
herfeéf ngs in a way that | would be able to
mentions several times thiahappens only occasionally that people look at her and in
the moment of looking express their dislike of her.

One might ask a significant question hereCtfyotesandVanilla are spaces
where looking is a key spatial practice that is assumed andexy&tted, how then
can we distingui sh ashahreth dndJodarie frameother kindd e d b
of looks? Might they are not similar looks?

This was suggested by Kathryn. When | talked with her about the racialisation
of the lesbian spaces, skaid she would be interested to know why there are not
many black women in them. | said that | had heard about a few things that make black
women feel excluded, for instance, a certain kind of look. I told her that a black friend

had once told me she h#e feding that everybody looks at her when comes into
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Coyotes Kat hryn replied that it might be hert

it turns out that everyone gets that when you walk in the door, everyone gets stared at,

Il tds JjushetbameubeKathtyn here implicitly
As Joanne predicted, Kat hryn does not t a
For her, Ot he | oo kadalising bodies] y sexualising,
| remember that when | firstheard@ ut &t he | ookdé a few
my friend how she knew it was Omeanto t o

sensitive and did not take it seriously. | might have unconsciously defended the white
woman who looked at my black friend. | only rs&al to think differently about the

issue when | learned about the more subtle forms of racism and gained a better
understanding of how O6raced works in ever
me to get out of my state of constant denial. But ngamany black women talking

about Othe | ookd showed me that It i's u
i ssued. 0The |l ookd6 is part of a compl ex
with power. At hough o6t he | ook & anlygHesbiamspdceshbre e xp
those spaces where sexualising looking practices are expected and often desired, it has
particular affects. The power of looking is structured by the space. Natasha, Firth and

Joanne all experience the Gay Village as a spacdittied as white.

Natasha described 6the | ookd as a pie
are you doing here?6 and signalled to he
also described the look as a questioning look, but as asking a differensgt i on: 0 Al
you or arenodét you?d6 It is not <clear what
not sure about. Natasha and Firthoés desc
ci vil servant s account i n mmPantedhon bosyhis esear
presence was constantly questioned: 6You
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guite work out what you are doing there.
one turns around when you opienng.tdh e Pdiomarr.
43)

I n Firthoés account the | ook al so expr e
looked at from being differently treated. In the documentargntz Fanon Black Skin
White Masks(Normal Files Production), directed by Isaac Julgrd produced by
Mar k Nash (1996) , Stuart Hall di stingui st

people treat him.

You have to think about, a West Indian intellectual formed very much in
relation to France, by a French education, coming to Paris éxgpdot be
accepted, who comes sharply up against metropolitan racism. And this is not
just in how people treat him and so on but is actually in how they look at him.
He sees himself being seen by a French child and its mother, and this look
from the placeof the other completelyedtroys him, because what it destroys

is this false, wha't Fanon called o6dep
has been built up in sort of imitation of the coloniser over many years, it
fractures.

When Firth comes int&€Coyotesshe expects to be accepted. Although she
rejects the idea of being treated differe
she is different from the other lesbians in there. Her account illustrates that the look
she receives is different frothe cinematic gaze. In contrast to the cinematic gaze, in
these real, everyday, bodily encounter s,
and the looked at. Here, in an actual physicadc e unt er |, 6t he | ook
structured by opkmgveack maht dot Have the kaine authority in
this space constituted as whit e; nevert he
powerful effect on the woman who looks at Firth (the authorised looker). Similar to
how Fanon described the reactiortlué child on the street, Firth described the affect

of her body as causing fear. In that sense, this looking practice constructs not only
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Firthds body as black but also the other

57) argues, r ef enterwitmthge childoon theastretn 6 s e nc o

in seeing the bodies of others, we are always engaged in practices of both
recognition and reading that fails to grasp the other. The perception of other as
Aithe black othero invol veastasywilndegupghieng t h
monstrous black body is represented here precisely as a white fantasy, or as a
fantasy that works to constitute whiteness in the first place.

It is a dialectic relationship, and s
process,a el ati ond6 i-wasy esaudbijodctai vVeonwei si ond ( Kz
dialecticrelatims hi p i s al so powerfully il lustrate

To Joanne, 60the |l ookd signals dislike,
of 6they | aok iatsegouthiake wants to be squ

not clearly define who wants to be squashed and who wants to do the squashing,
Joanne or the | ooker? Nor is it clear why
desire to be squashed? Sheathis metaphor of squashing to describe the look she
sometimes receives that indicates to her that the people who are doing the looking are
racist. The looker has a similar reaction when seeing her body to seeing an insect and
projects the desire to viale her body onto her. This ambiguity in desire might

i ndicate that O0the |l ookd is not only a r;

al so addressed in Fanondés account . Accord

the sexualised nature of the look. Looking aanvolves desire, there is

al ways the desire not just to see but
you can see, to see into, to see beyond, to see behind. The reaction in racism
between black and white is partly, partly arises when the whoteefdoecomes

aware that he is, as it werdtracted to the black subject. The act of racism is a
denial of that desire which is in the gaze itself.
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A psychoanal ytical reading of Joanned
woman who looks at Joanne mightsate her (this might not be straightforwardly
erotic) but then splits this off and pro
interpretation of O0the | ookd reminds one

discussed in chapter 4. Although shepdxai ned t hat bl ack womer

typed oéthe |1 ookd she gave them when thi
di sgust. Thus, Joanneds account i n combi
sexualised spaces 0 tatiadising at theksameitime. Simgilartoa | i s |
Fanonds account, J 0 a n reseldtstherblack bopyhas a ron f t h

human body, or rather as being seen asmonan by the white looker.

Lorde (1984a) also uses an insect analogy for her body indserption of
6the |1 ooko. Wh e n s hriding tha subway irc New IYork ones he w
Christmas with her mother. When she sits
sitting beside her stares at her, twitches her mouth, and pulls her own codt@away
young Lorde. She o6communicates her horro
1984a: 147). Not understanding that the woman does not want to touch her, the young
Lorde thinks there is a roach on the seat and pulls away her coat, too. This angers the
woman, who stands up and holds on to a strap handle. Wondering what she did wrong,
Lorde secretly looks to see what is there, only to realisehgrishe woman does not
want to touch. The girl takes aways. from t
The Hate. o ( Elo4r8d)e Slh9e8 4saazw 1lt4dh7e hatred i n t
the woman wanted her to see it. She wante

bel ong alive in her worldé (Lorde 1984a:
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Conclusion

In this chapter, | havexplored looking practices in spaces where sexualised
looking is an everyday practice. Looking practices sexualise the spaces and create
them as | esbian space, but al so as white
not come again. As my examples sho t he Gay Village bo
performatively construct a somatic norm through stopping and interrogating some
bodies but not others. While their gazes often seem to be inherentlysetiat is
difficult to pin down what the exclusion is based ®his raises questions of visibility
and invisibility: only those lesbians who represent the somatic norm are recognised as
lesbians and are thus \bge. It is easier for them to gain entrance to lesbian bars.
Those who do not fit into the scheme remabwidible inside but highly visible at the
door. It seems that certain bodily markers determine whether yostappedat the
door or not. This act of being stopped and questioned, although you mégweda
in, can be seen as signalling that certain afrywodily markers areot right and that
you therefore have to be scanned more thoroughly (see also Ahmed 2007 about the
effects of being stopped (at the airpariflhese moments construct a certairdilyo
norm and a field of experience. The stopping anéstjoning by the bouncers can be
seen as performative acts through which imaginations of what a lesbian and gay body
looks likeare constantly rproduced. In addition, it is not only their findécision
making but also the questioning itself that imgaon whether the people being
stopped at the door and questioned are going to visit these bars again. Now it impacts

what kinds of bodies are actually inside those spaces.

Wh a t di stinguishes O6the | ookd from ot
historyi s i nscribed in it. o6The | ookd bl ack v
i nsider s, 6to be of and in a space, whi |l
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(Puwar 2004 : 8) . 6The | ookdé is one pract
signalled , having its tangible effects on the
certain ways. At the same time, seeing the black body has an effect on the person who
looks and constructs the body of the looker. As those looking practices shape the way
spaces 1@ experienced, they also cobtrit e t o how bodies becom
their |l i ved spatiality (Sulliwvan 2006) .
illustrate that it is an everyday practice through which the boundaries of (racial)
belongingarecotsr uct ed. Therefore, | ike the touc
is one of the o6practices of the skinbé tha

Through looking practices, bodies are made into sexualised and racialised
bodi es. Not o nidnyfradialised peeaptoad practiegs produce bodies
and sbhj ect s t hat are racedd6 (Byrne 2006: ]
perceptual practices also produces bodies and subjects tiszixasdised o6 The | ook
experienced on the body remgldodes visible or invisible in these spaces. Receiving
| ooks or not receiving | ooks can make you
practice which works to mark egific spaces as white and specific bodies as black or
white, thus marginalising lathose who are marked as not belonging to that space.

This looking practice keeps space white and markswiate bodies in it as out of
place. The white body is established as the normalised body in the space, as
constructed by 6the | ookd.

The examplespresented in this chapter illustrate how looking practices
produce certain emotional states (excitement when the look is wanted and received;
fears and hatred when it is not), especially how it can produce moments of extreme
discomfort for both lookerandt ookee (see also Mayads exa

Natasha said after receiving O0the | ooko,
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feels Ouncomfortabl ed. Bodies and spaces
through looking practices, but alsarough the emotions triggered by those practices.
The next chapter explores the relationsh

space by focusing on comfort and safety as emotional states.

162



Chapter 6: Safe and comfortable lesbian spaces

Introduct ion

ltdos still, it 1s still gay, but I
I used to get guite annoyed with it
6oh, why do you need your own space
6Dudedbwe® got al | the straight town.

little part that we have to go out afeel safeandfeel comfortablan? Like,
why have you gotta dominate that as well? (N: yeah yealkg come and be
gay for a day in a straight cluind tell me if you want your own space or not.
(Kathryn, my emphasis)

Over the | ast ten years we have been

festivals, yearly conferences, political organizations, land groups, businesses,
magazines and newspapers. But & ware from families and a culture that

enforced, either overtly or subtly, separation by skin and blood, | believe we
need to look seriously at whatimat i ons we have pl aced

on who we feel Acl ose t o, 0 howedeelwe
ifsafedo with. [ .. . ] I bssules wevmeay pueon c a n
women in our communities to Bie us, to assimilate to our kture, be like

our family, so we can feel conmralor t abl
emphasis)

Isstes of comfort and safety play an important role in the spaces of the Gay
Village. This became apparent as | reread my fieldwork accounts by lesbians who
were concerned about feeling safe and comfortable in different spaces, in the
parti ci pangsd their direasncspacep, tamd ahtheir Hidal experences in
the Gay Village. This should not be surprising, given the fact that my participants
belong to a marginalised group that, despite all of our social and legal achievements,
is often still the taget of homophobic violence. As some examples given in the
previous chapters have indicated, however, women do not always feel safe and

comfortable in the Gay Village. So the
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account refer towhofeels comfortald and safe in the Gay Village? Are comfort and
safety merely given? If not, how are those emotional states produced?

The previous chapters have indicated tGayotesand Vanilla, plus the Gay
Village in general, are emotionally charged spaces. In Chdptgresented accounts
dealing with emotiong jealousy, excitement, sexual tension, emotional bonding
between group members, disgust, being huttat were those linked to sexualising
and racialising practices. Chapter 4 also indicated that practicksas kissing and
touching can produce not only comfort (as one might expect) but also discomfort. In
Chapter 5, I examined how [ ooking practi
moments of extreme discomfort.

This chapter further explores issuglscomfort and discomfort, brings them
together with issues of safety, and looks at their relationship to space, sexuality and
Oracebo. I al so expl ore t loteioan aels gleeovgerl aophei
Bondi et al. 2005) and bring them togeter t h Sara Ahmeddés (200
emotions as performative. Taking comfort and safety as emotional states, | ask: What
work do comfort and safety do in shaping lesbian spaces? How are feelings of comfort
and safety cestitutive of sexualised and radisgd subjectivities and spacés?

Feelings of comfort and safety can be evoked, disrupted or threatened by
peopl e who are perceliovepd tor bley i tnh dse pdarmc
60o-gtoupoq. Because the Gay Vi | draurpethe i s a
distinction that gay equals the-gmoup and straight equals the gubup, it seems that
issues of comfort and safety were constitutive right from the beginfWigttle

1994) When the first bar,The New Union,opened on Canal Street in 1959,

We might guestion whet hernscdho mfTolreey ammidg hsta faeltsyo abr

6affectsd. For the purpose of this chapter, this
Ahmed (2004), I wi || use O6emotionsd and oO0feeling
interestedirvhat comfort and safety éared but in what th
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homosexuality was still illegal in Britaitf. The area around Canal Street was known
for cottaging and as a secret meeting place for men, but men who were caught having
sex in public could be arrested and imprisoned. Policemen and others also subjected
gay men to physical violence. Because of this fact of life, bars were often located in
cellars and regulated by strict door policies that often included certain knocking codes
(Miyake 2007: 60; Quilley 1997). While in those early days, the safety of gay men
(and lesbians) was threatened by members of the police force, nowadays special
police units exist that are responsible for ensuring safety of thea/ige 6 s user
Nevertheless, a sense of heterosexuals invading the space remains an issue. Straight
men and wmen are often seen as a threat to comfort and safety.

For Kathryn, comfort and safety are produced by an imagined sameness and
claimed on the basis of sexuality and sexualised spa&lce Gay Village was created
for 6usd and it i 6 the berkYy spamter whbl e
some ownership of space based on sexual identity by linking a lesbian and gay subject
(6wed) to an object (6the villaged). This
Sexuality and the Politics of dlence and Safet{2004) conducted by Leslie Moran
and Beverley Skeggs (with Paul Tyrer and Karen Corteen). As those researchers
argue, 0nThe Villageo is perceived as a f
shape and location to particular needseint i f i ed wi th that space
57) Skeggs, et al., point out that the Gay Village becomes gefqpyonot just in
relation to the lesbian and gay subject but also as a relation between the lesbian/gay
and heterosexual subjects (SkeggsleR@04: 59). Research participants quoted by
Skeggs, et al. say that O6ownership i s USE

in the context of a claim of collective possession and belonging, one that incorporates

%3 Homosexuality was illegal in Britain until 1967, at which time it becéegal only in private for two
men over 21 yearsf age.
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the speaker 6 (63.kkatlgymechaes theadrlier p2rtitipashits when she
constructs a homogenous lesbian and gay subject and a homogenous heterosexual
subject which is its antithesis. While gay people own the GHgg4, that is to say,
heterosexuals own the rest of todhe dr aws <cl ear boundari e
groupbé awdoupé 4aaodt asserts that only the
the safety and comfort of the lesbian and gay subject (and | support her here, as my
6yeah yeahod i ndi lbeanwndejlying abshption that lesbienmand t o

gay men cause less of a threat to comfort and safety to other lesbians and gay men
than straight me(and womenylo.

This assumption can also be found in
research project fased on experiences and practices of safety as opposed to
violence. The researchersttibuted questionnaires in venues in the Gay Village. One
of the questions they asked was: OHow saf
(Corteen 2002: 265). The searchers linked this question and the answers they
received to sexuality and the sexual identities of those who answered that question.
Because the research project focused on safety in relation to homopraérce;)
heterosexuals somehow, and ineviyatlecame the focus of threat of safety. Skeggs
et al. (2004) do not give any examples of feelings of being unsafe or uncomfortable in
the presence of and interactions with other lesbians and gay men. Nor do they provide
information about the racial idefitdation of their interviewees (with one exception).

It seems to me that these researchers did not take into account the intersecting
identities of the people who filled in the questionnaire and who therefore might have
answered the question not in relatim sexuality but in relation to other identifiers. In

this chapter, I explore the i1idea that t he

through sexualityandt hr ough 6éraceé6 and show that it
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around whiteness (see med 2007) that produces the comfort and the safety for
white lesbians and gay men.

As Minnie Bruce Pratt (1988) writes in her esdagntity: Skin Blood Heast
feelings of comfort and safety are not |
embeddd in a wider discursive frame and are linked to the past (e.g., the history of
enslavement). In the extract above Pratt challenges notions of safe and comfortable
Womends Spaces and wurges white women to
safety. Througbut her essay, she reflects on her own emotional responses and writes
that she is aware that she needs ta@wae her own fears, which result from having
6l earned6é in the | ate 1960s she drove th
North Carolina todi stri bute flyers for a Womenos
| earned was which areas were Osafed for v
lived in a predormantly black neighbourhood in Washington, D.C., some years later,
she became conscious of hergeep t u a | practices and paid a
on the street made her feel safe or unsafe. As she wrote (and lived) nstenity
tried to challenge her fears. Her narrat.
and emotional responsesdpace. Sometimes it is the white man on the street at night
who makes her feel unsafe. Living in a black neighbourhood makes her feel
conf ortable because the voices she hears
she also describes some painful encasntbat arise because of the racial history
inscribed in those encounters.

Prattds essay, which is a poeaweenf ul i
perceptions, emotions and space, demonstrates how we can think of comfort and
safety as constitutive ofacial and sexual subjectivities. Because she grew up in

Alabama in the 1940s and 50s, comfort and safety were constitutive of her white,
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gendered, heterosexualbgectivity in a region of the U.S. where black men were
lynched by white men who believedthe needed to &éprotectoé whi
to realise that she had assumed the comfort and safety of a white, -oladdle
Christianraised woman when she lost those emotional states by coming out as a
lesbian. (And when she came out, she also losttistody of her children, which
commonly happened and still does happen.) As she suggests, comfort and safety are
relational, and it needs to be asked how they are produced, how they are achieved, and
what people might expect from others in order to feetfortable.

In lesbian spaces, it seems that if they want to feel safe and comfortable, some
women need to do Oemotional |l abour 0, a
(1983). Arguing from the perspective of the sociology of work, Hochschild wrote that
emotional labour is crucial to the performance of gender in the service industry. She
argued that <cul tural 0feeling rulesd exi
(or, more specifically in her research, flight attendants) adopt an emotional disposit
that ensures they feel what the job demands they should feeitioBal labour

i nvolves shaping oneb6és own feelings to f¢

(@}

shoul dé with specific facial and body
Osurafcatciengd and Odeep a@ctiivihgpd@®. oTher i mdbtou
feelings on the surface, while the | atte
feelingséo. Rani Kawal e (2004: 577) uses
inheram | ysi s of the Oemotional aspects of
strict ur ed b § Shad arguesetimbnot enough attention has been paid to the

emoti onal experience of sexualised spaces

%4 yasmin Gunaratnam and Gail Lewis (2001) have argued that bringingeir sect i ons wit h
ot her soci al categories into the analysis fundam
devdoped her concept by looking at the gendered labour market without taking into account how the
gendered labour market issalracialisedplusand what implications this has for black women and for

the public/private divide.
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ar gues erlorsmance®mt emationpvork is a key feature in performing sexuality

and crucial tothe gt ructi on of sexuali sed spaceb
shows how emotional l abour is performed L
comply with heterosaxdi zed feeling rules in everyday

the street, and the workplace (Kawale 2004: 572). She argues, however, that her
participants also have to perform emotional labour sbien and gay spacdsy
negotiating wanted feelings aratual feelings, for instance, feeling nervous, shy or
shocked when entering (and being in) lesbian and gay spaces, feeling pressured to
look like a lesbian (hair, clothes), and feeling anger about men or transsexuals in
| esbi an spacesasateshimmmt being Areado

While Kawale illustrates how both her white and South Asian participants
perform 6demotional | abourd on &é6the sceneb
Asi an womends emotional l abour is wyel atec
research does not focus on Soutctounsefi an wc
experiencing lesbian spaces as white are similar. The emotional labour involved is
i ndicated in Joanneds and Firthos account
feel too sensitive. Natasha, for her part, refuses to do any emotional lafieuthe
i ncident with 6tHagno keasorki®go toplaoces whexrda stig feels h e
uncomfortable.

But what about white women and their emotions in relation todkeadisation
and racialisation of space? As | argued in chapter 4, white women tend not to reflect
on the wmequal distribution of emotional labour. In our group, for instance, there was
no awareness of why Joanne might not feel comfortablaimlla. Instead of looking
at performances of estional labour, this chapter explores the performativity of

comfort and safety and how those emotional states constitute gendered, sexualised and
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racialised subjectivities and spaces. | start my exploration by brigflyduncing the

field of emotional geographies in research on nighe leisure spaces.

Emotional geographies of nighttime leisure spaces

There has been an increasing interest in the relationship between emotions and
space in recent years which has ledo t he new academic fi
geogr aphi esstanceg, Bond et alf 2005 and a journal titlechotional

Geographies Here emotions are not understood as entirely interiorised mental states

but i n t er mspat@lfmediatioe adrat 6 s ocabi on6é (Bondi

original emphasis). Work in this field ta
ofett i ons6 (Bondi et al . 2005: 2) and | o
Oproduced in the inteppéagntdeéeweenoaments

2005: 9). Research conducted in this field explores different emotional experiences in
certain spaces and endeavours to show how spaces have certain emotions attached to
them. In what follows, | also explore the relaship between emotions and space; my
approach, however, is fundamentally diéfiet. In the edited collectiorEmotional
Geographiessome of the articles focus on social differentiations such as gender, age
and illness and how different social groups epmily experience certain spaces. |

am not seeking to describe how lesbians emotionally experience the Gay Village and
other sexualised spaces, nor am | asafydifferences in those experiences between
white and black lesbians. Rather, by focusing on fooimand safety as emotional
states, | want to look at how those emotions pi@ducedthrough the reading of
bodies and spaces and how thaypduce bodies and spaces and the relationality

among them.
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In making a claim for geographers to investigate theteonal experiences of

night-time leisure spaces, Phil Hubbard (2005: 132) argues that the

idea that evening and nigtime leisure is emotionallgharged has not been

widely explored, but of fers massi ve

participationin an evening economy that is increasingly important part of the

urban economy.

Hubbard | ooks at 0 e mo ttimeo leisute spacepiar i e nc
Leicesterodos <city <centre in comparison t
outside the city entre. He analyses how his interviewees emotionally experience
those spaces and how those spaces are associated differently with forms of managing
emotions. The main finding of his research is that many of his participants preferred
visiting peripheral lesure spaces because the urban spaces wereadsdowith
negative emotions like fear (Hubbard 2005: 131). Meisure parks outside the city
centre felt more comfortable and safer for his interviewees.

As the opening account of this chapter indicatésy a y 6 spaces
experienced by Kathryn as more comfortable and safer than straight spaces. | want to
illustrate this further with a few examples.

Kat hryn said that she feels a O0hundre
than | do ... | feel quitehtredened sometimes when | go out to hetero places, | feel
really wuncomfortable, depends on the bar
Village differently than straight spaces in Mangtee. While she first gave a
generalising account of straight spgcesie soon said that there are specific
differences in feeling comfortable, depending on the space. When | asked her what

actually makes her feel comfortable in the Gay Village, she said it was knowing that

there are peopl e whoi Mdraivre d dmmmom ewil tlty yna
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that she sometimes ileses how comfortable she feels in gay spaces when she
experiences the feeling of discomfort in straight spaces.

Anja <clearly distinguished between 06s
account tis separation had a gendered dimension. Drawing on her experiences with

door policies of straight clubs, she said that:

the straight and the gay places are totally separate and, you know, as a, as a
gay woman i f you dondét badk[deabty hen

being gay, wel | |, you canot really go
dressed in a feminine way, you donot
butchy and a bit gay, and then thatos

Anja speaks to the relationship between gender and sexuality and reflects what
Judith Butler has argued, that Opolicing
heterosexualityd (1999: xii, al so see my
in relation to a certain sexual behaviour, but to her gender expression, as if her
sexuality is visible on her body. Gill Valentine has argued that in certain spaces
lesbians often police themselviesheir dress, behaviour and desifem order not to
be peceived as lesbians and not to become the target of (male) heterosexual gazes. In
addition, she argumBondat|[ @&y blackldaniabinte oha s €
to be seen as a threat to the heterosex
Sometimes, she adds, not claimed but ascribed identities sexualise space. This is
another example of how we can think of perceptual practices (Byrne 2006) as not only
racialising bodies but as also sexualising them and the spaces they are in.

The gaze ot he bouncers of 6straight pl aces
space in the same way the identity of gay spaces is regulated. As Anja further
explained, |l esbian and gay spaces are i m

support € b e cuada faee quites al latlof homoghobic comments and
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homophobic environments constantl yo. Li k
spaces as primarily important in relation to straight spaces, although she also said that

in general she does not like the conagligthe Gay Village in terms of being a separate

6gay aread and O6as soon as you exit the
totally straight worl do. She woul d pref
throughout the city instead of being skered together. Lesbian spaces, she said, offer
6reliefd from homophobic environments an:i
6you can be yoursel fo. In the next part
that Obei ng vy oacesssendturiconditionall Shesdiguea that bgrause
lesbians do in general feel more comfortable in lesbian spaces than they do in straight
spaces, there is more pressure to conform to a certain lesbian identity which is created

in those spaces.

Danielle gqve the strongest account of feeling safe in the Gay Village,
although she did not directly link this feeling to her sexual identity or the sexual
identity of the space. Lesbhian and gay spaces as such are not important to her. She said
she would prefer sewlly mixed spaces. When | asked her why she goes out in the
Gay Village if she is not particularly imested in the sexual identities of the people in

the space, her explanation was based on issues of safety:

Because | found that there was no trouBieery time | went to a straight club

inManc hester there has been troubl e. | 0V

out on my own, so | like to feel safe.

Danielle based her account of feeling
and 0 g aylt she peseatedsthis liistinction as arbitrary. Safety means the

absence of violence or threatobvie nce, partly because she h

the Gay Village. Although Danielle diffentiated spaces sexually, she did not relate

173



the differencan safety to the sexual identity of the spaces. Her account of safety was
unique. Unlike my other participants, when she described her first visit to the Gay
Vill age, she said nothing about the bars
talked abotifeeling safe there. She told me that the first time she went to the Gay
Village she was quite surprised that o&éyou
so varied and so safe in such a big city because | could feel straight away that you are
safei n t hat pl aceod. She based her feelings

safer in the Gay Village than in a simisized south European city where she had

|l ived before and where it -twiame , b o0I][ivkhedrye ]t o
likelytobensul ted coming out of a clubd. When
her, she said:

Safe means that you can walk down the street completely on your own, even
speak to a complete stranger as youbr
moment youé e | |l i ke theydre | ikely to turn
Danielle thus ascribes her feeling of safety in the Gay Villagaeaoily to the
door staff who o&éhave alll got t hat t hing
challenge her and said thahad heard differentcaounts and that the Village does not
necessarily feel safe for everyuwllysafe she
I n reality, |l am saying that it feels saf
So here we have three examples of emotional experi@ficee Gay Village
and other (straight) spaces in town. Li ke
and out of town | eisure centres, Kat hr yn
preference for the spaces of the Gay Village because the othes spmae negative

emotions attached, namely discomfort and
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centred on 0 brnfamdtAgjadexpresskd theie emistimrial experiences in
terms of discomfort.

While my participants often used comfort and safetycombination (see
Kat hrynds opening account), these two em
different things. Skeggs et al. (2004), likewise point out differences between comfort
and safety. These researchers describe being surprised by témwieinees and focus
group participantsd use of o6écomfortoé when
et al . 2004: 83) . They found tthhlted®owe oa
much more common than noti onaniodl |beebd sn ga coc
also suggests that issues of safety are expressed in relation to immediate physical
danger (being beaten up for instance). As Skeggs et al. further argmel as
il lustrated i n Kat hircpmfarsis dafimetl againsf @dgérs ac c o
experience of danger and insecurity than from physical violence in contrast to a more
diffuse form of threat, a wider spectrum of insecurity, danger and loss for safety
(Skeggs et al. 2004: 84).

Skeggs et al. (2004) found multiple notions of comfor their research,
including a sense of belonging and being. The notion of comfort includes an
ontol ogi cal di mensi on, of O ust bei ngod, anc
associated with the O0true sel flutratddSk e g g s
Anjads account of being able to 6édbe your :
straight spaces. My other participantsod e
identity. Some of my participants said they feel comfortable wighr $exuality, with
owho they areo. Phoebe said that her sext
it were not lec ause Oi't only becomes an issue f

oppressing me or making me f eelstratesitheo mf o r t
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relationality of comfort/dscomfort, how her sexual subjectivity is constituted through

that relationality, and how those fewys of discomfort are constitutive of it.

A cruci al di fference to Hubbardds r es
attachment to certain spaces is closely |
(i magined) bel onging to a sexual mar gi na

safety is not so much related to her sexual identity, it is quite clear that Anja and
Kathryn use comfort as the link to identity. Hubbard does not look at how his
i nterviewees0o different i denti ti etstnei mpact
| ei sure spaces. Al t hough he menti ons (2
di f f e edeespeatally tolnegative emotions in city centre leisure spaces, he does
not explain those differences. Nor does he lay out whether there were any differences
i n his intervieweesd responses in terms
although le theoretically draws attention to those differences (see below). He points
out that for further analysis it would be important to look at how different social
groups negotiate emotions in the city (Hubbard 2005: 132). However, such an
approach fixes sodiadentities. | suggest that it is actually more fruitful to analyse
how emotions constitute those social identities because, by tracing the shifts in
emotional registers in the dynamics of spatialriatéons, it is possible to discern the
intersectionatelation among different dimensions offdrence. So instead of looking
at the differences between straight and gay spaces in fixed or absolute terms, | suggest
that we look at how comfort and safety are used to construct this difference.

While | do notintend to deny that the Gay Village feels more comfortable and
safer for some of my participants, these questions nevertheless need to be asked: On

what is the comfort and safety based? Is it solely sexuality? And who can disturb or
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threaten the comfortnal safety? | next argue that comfort and safety are indeed

complex issues.

The complexity of comfort and safety

It is apparent that the inscription of bodies with gendered, classed, aged and

sexed meanings shapes the relation between people and mplaosverful

ways (so that, for instance, some bod

certain sites). (Hubbard 2005: 121)

Hubbarddés disregard of 6raced is very
Leicester, where he conducted his study, might sodhégérst city in England where
the majority of the popat i on i s defined as o6éethnic mi
through my research, the relationship betweeaplge and places is significantly
shaped by the way bodies are inscribed with racialieeehings. | argue that it is
i mportant to not only focus on the bodie:
|l ook at how the bodies that are o0in plac
emotions and space.

However, there might notbe aclerbndary bet ween being ¢
of placed. I n Kathrynds case ,whenoshefeasrt an
the discomfort in some straight spaces, she realises how comfortable she feels in gay
spaces. Dani el | e 0 selatomaltyoofi safety. iAd ih otlset urteanh e st
spaces, she feels unsafe in straight spaces in Manchester, whereas the Gay Village

feels safe to her. In both accounts, both the distinction between the spaces and

between comfort/discomfort, safe/unsafe seem tddmcut issues.
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But this is rather complex. In the account that opens this chapter, although
Kathryn claims ownership of the space on grounds of comfort and safety, she does not
seem to feel safe everywhere in the Gay Village. As | wrote in chapsée4pld me
t hat she had not experienced the Obl ack
although it was supposed to be a gay ni ¢
particular space in the Gay Vil hage] awhbdc

and heterosexual, triggered the emotional response of feeling unsafe. When | asked

her what it was that made her ffeel comfor
your peopl ed. I n our discussiongwhagehout w
she said that it is Ohuman naturedé to be
have most in common with, that you can ir

Asian lesbians might not feel comfortable in predominantly white spacethanshe

would not feel comfortable if she were to come into a room full of people of Pakistani

origin, where she would instantly feel affdie r e nc e . Kat hryndés acc
complex relationship between sel@ractcgs Or e a
and emotions might indeed be intertwined with each other. As Paul Rodaway writes,

the Latin termpercipere O pteirocned , me ans todféeeb ¢t akpr édrfoé d
(Rodaway 1994:. 10, my emphasis). This illustrates what Ahmed (2004) has also
argued, that emotions are not just somet!l
O0havebo, and neither are they just sociall

suggests, they

create the very effect of the surfaces and boundaries that aitowo

distinguish an inside and outside in the first place. So emstare not simply

61 6 or Owed have. Rat her , it is throuc
and others, that surfaces or boundari ¢
by, and evm take the shape of, contact with others. (2004 10)
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I n Kathrynds case, j ust the seeing of
uncomfortable. In an interactive relationship, feeling discomfort also shapes those
bodi es. Wh i | Isngs ofkcanfdt ang safety in fleebean and gay spaces
appear to be primarily based on sexual it
Her account suggests that comfort and safety are not only produced on the basis of
imagined sexual sameness, but also throughnzegined racial sameness and/or
presumed cul tural familiarity. Thus, whil
are closely linked to the sexualisation of space, they are also linked to the atz@mlis
of space. She does not, and would not, feel caaifte (and safe) in spaces that are
predomnantly black or Asian including, presumably, the Gay Village if it were
predominantly Asian. Therefore, the lesbian and gay subject that she constructs in her
accounts is inherently white.

Danielle differentiatd b et ween actually O6beingd sa
further illustrates the relationship between perceptions and feelings. She told me that
she felt paticularly safe inCoyotes wher e the door staff oOte
they know they causktrouble prewo us | y 6 . Il was quite surpri
after Daniell ebds, Loui se tol d Cayetes@8teout art
was with Daielle on a night out irCoyotesand a woman came up to Danielle in an
aggressive manner and gary close to her face. Louise said that she had never seen
Danielle so intimidated. D& el | e t ol d Louise that this \
year earlier, and Louise told me not to mention it to Danielle, as she did not seem to
want to talk about it. Irsubsequent visits t€oyotes | withessed the impact the
presence of this woman had onfbae | | e6s emoti ons. She al we
tense. Her girlfiendCaro, was worri ed about Daniell eds

to look after Danielle when shveent to the tdets or to the bar. It seemed the woman

179



In question was trying to threaten Danielle by constantly looking in her direction. On
one of those nights, Danielle finally told me about the incident and that this woman,
who she did not even knowad beaten her up a year earlier for no particular reason.
She reported the incident to the police and told them that the woman was still
threatening her, but there was some diff
womanos st at e madnbtseem t betinterestga o followieg up.

Of all my participants, Danielle gave the strongest account of feeling safe in
the Gay Village, and yet she seems to have faced the most unsafe situations. She felt
justified in going to the Gay Village begse, in contrast to straight spaces, she had
never O6seen any troubl eb, but someti me b
actively involved in 6troubl eb. Her accol
al., found in their research. Their survégta suggest that fear of violence is greater
than actual experience with violence (2004: 159). As | pointed out above, these
researchers focus on homophobic violence perpetrated by heterosexuals and do not
seem to mention vi ol egircceu pf&.om scoame otnkei n kn
explanations for the di #gherutmedncideotwithithe Da n i
woman made her aware that she only O6usua
this incident did not disrupt her feelings of dgfeas her safety could only be
thredeened by someogeobpdm paeplbeushe percei
stranger 6) . Her account gener al | ytimehi ghl i
leisure spaces for women. It also seems to be gendereds t he O0strange.]
male.

Despite the apparent di screpancy betw
a | . dalings, feelings of safety and actual crime statistics are often not congruent

with each other. One of sSkbag¢gshlemethd das ar
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assumptions about the role of commercial gay space in providing spaces of safety, a
haven from heterosexual violence. Rather it seems to increase the perception and fear

of danger, as i f (2004:8BsTheanmost frequent nsdre, gay mdny e a t ¢
reported feeling least safe. However, the fear of violence was actually greater than the
actual experience with violence (2004: 159). In his research project conducted in a
predoninant |y white O6gay mgton,gh @, oWayne dMigstiko i n
(1996) found the opposite to be true. In the neighbourhood he studied, homophobic
violence was statistically more likely than in other parts of the city. But the gay men

he interviewed still identified it as a safe space. Mystikaudes that gay men define

60safetyé6 more in terms of o6living openly
sexudi t yd6 than in physical ter ms, and it sc¢
feelings mor e i n terms omfmuaomiyorstpi t hao

emotional spport of the neighbourhood create this feeling of safety. As Myslik
(1996: 168169) points out, some of his respondents explained their feelings of safety
i n the sense of OG6safety | mdsofspatescrestéa s o

strong sense of empowerment. He argues that the:

safety they feel, therefore, is clearly an emotional and psychological safety that

comes from being in an area in which one has some sense of belonging or

social caitrol, even in theabsence of physical control (168).

Agai n, feeling safe is defi mgwmuaamgai nst
does not seem to include threats of safety from somebody of theup, as in
Daniell eds case. As | h eaatsnsed belortgingdo aoyu t C
sexually @¢f i ned O6communitydé (or, at | east, t h

definitions of safety seem to focus more on safety in physical terms than in terms of

6emotional and psychol ogical safetyod.

181



We might ask,then how t he racialisation of spa
feelings of safety. She said that she col
safe, suggesting that she based her judgement on the visual appearance of the bodies
she saw in the spacand on their performances). Myslik (1996: 166) argues that one
reason for his white inte i ewees 6 sense of safety was t
nei ghbourhood: O0Not surprisingly, then, (
gener al c res this Quite uhtaticalyt as though a higher fear of general
crime when the neighbourhood is racially mixed is justified. Although Myslik writes
in the context of the U.S., in the UK there is also a link between racialised areas and
perceptions of crimg For t i er 2008) . |t seems, howev
Englishnessdé (i mpldlcagd)y tchhalte dt raisg gweorrsk i e

being unsafeas | will show in the next section

Gendered discomfort
While white lesbians do not seemt be abl e to threaten |

safety in the Gay Village, even when they carry out physical violence against her.

They <can, however, threaten her sense o
| esbi an spacedd, Dani el | ese byregplaining nhat daer b ut c |
dream space would | ook Ol ess stereotyped:

women would be either 0 tyingyto fook ad grly dso o k |
possi bl ed. Whil e Daniell e doetsstheaoeally | i ke
butchy women who make her uncomfortable. She said she p@dgmtesto Vanilla

because
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you getlessofthestmeypes. You get the girly ste
as much as the other stereotypes, the really butchy kind, domgntich.
That 6s the kind of tVaillagot haxamalked& 9«
people in there are scary. They make me uncomfortable.

6Doing too muché, as Danielle says, in

which is immediately noticeable. Datfie seems to draw on a general image attached

to Vanilla. As Sarah told me, the bar has a nickn@woeilla 7 which | actually heard

several times. As she said, 6ltds not as
used to find stereotype women, tgubutch, short ha e d , boyi sh | ookin
Danielle also described the women Ymanilla a s 6a | ot mor e Eng
O6Mancuni ané t hG@Gogotet hanavombe ©Could tell t h

behari our 06 :

there is like, you know, that extrenof the English, very, very extremely

butch, like, utterly aggressive and obviously drinking too much. [The] kind of

person, you get more of thatVanilla.

The gendered performance that makes Danielle uncomfortable is ethnicised
through the reference 0 6t he Engl i sho. The Mancuni an
0extremeg oshthéeé hEnugh being aggressive al
use of O6obviouslyd indicates that she dr e

known. It is significanthat this knowable figure seems to be implicitly classed, too.

We carried on with our discussion:

Nina: oK, so you think it o0V¥anllawhokindtohe but
drink.

Danielle: Mh m, itdéds the one thing t hafirst j ust
time | walked intoVanilla, and made me very uncomfortable straight
away.
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Nina: So how was it? Can you explain it the first time when you walked into
Vanilla? When was that?

Danielle: It was summer, two years ago, and it was Pride, and itheamiddle
of the afternoon. | walked in there, and it was completely dark and
completely packed and everywhere | looked around me was women
trying to look like men, | was very uncomtable. | walked straight

back out, |l didndédt even order a dri

Thus, whil st the first time she went tc
awayo that It i s a s af\anillawss acgmpahiedrby f i r s |
feeling discomfort O0straight awayod. I n t &

on what grounds her feelings were based, but now she describes explicitly what
produced her discomfort: butch appearances and performances, which in her view are
excessive gender expressionshDa& | | eds di scomfort i's prod
thatis,throup t he womenébés appearances (their 6I

practices. She suggests another disien of her discomfort:

Nina: OK, and what did they do?

Danielle: They were just standing there and being there.

Nina: That was enough? lighs]

Danielle: Yeah

Nina: But did they | ook at you oré?

Danielle: Probably did, but there is a kind of, | mean, the feeling | got from the
pl ace was | i ke, inoh, there is a st
wel come, we donodtr eee tyhau ks wnal loy it

Nina: And how did they look like? | mean, were they all just young and white

(D: yeah) and butch?

Danielle: Probably all around between 25 and 30, 30 odd, but all verystpesl

butch, and they were all, like, they owned he e mi s e s . Il donoi
kind of feeling. I l'i ke to feel we l
out.

Nina: Mhm, and was it mixed? Was it just
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Danielle: Nah, it was mainly white and blonde.

Nina: White and blonde? [Laughs] OK.

Danielle: Yeah, yeah, thatds what made me t hi
Danielleds reaction seems to echo acc

chapter 5. She especially echoes Tani abs

stranger coming n 0 . Daniell eds discomfort IS prc

through an interactive process of seeing/reading/performing. She sees blonde women
who perform in certain ways and o6readso6
white and blonde as an iiedtor for Englishness, showing that she imagines England
to be a white nation. Her particular reading of this stereotypical figure (aggressive,
owning the premises) made her feel untwrtable. Her discomfort is, on the one
hand, pr odu c e dendeypedrraaceswandnmer patisulagreading of i,
but this is, on the other hand, also linked to dirigeof not belonging. It seems that in
this example,a particular classed and gender@mitch workingclass) whiteness
threatens her comfort and hesieedraws on a very stereotypical image of whiteness,
even though she generally does not like the idea of racial identifications. It is
significant that she was reluctant to define herself as white. She said that she is not
sure about those categories dnth at her grandfather o6l ooke
persond although he was from the south of
say white, or whatever, [ and] that 6s why
t hingo.

Dani el | e 6 s r maherhaee fromadifferenthnations in the south of
Eur ope, and she grew up in her fatheroés

6got bul I i ecalge ofiher daskcskinoand bechuse she did not look like the
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citizens of fuhndytenoagh,ung brather, wha taok after my dad and

Is very pak and nearly gingerandthate ver got bul l i edo.
I was surprised by Danielleds descriop
whi t e, as | had percei ved hhe mighshaverfelt c ol ou

different to the women ivanilla because of her dark hair and dark eyes. She had
negative experiences in school because her body was marked as different, as not
belonging. Her experiences in school may have shaped her experieveetlan®

Phoebe gave a similar account of gendered performances, but in her case they
threatened not her comfort but her safety
safed and said that spacetsi igeddismdneg If ook
| probed her further about how space can be safe, she said:
Phoebe: It I suppose, we talk about Osaf e

obviously, thereds homophobia, ther

hate crime, but in terms of racdceg all types of hate crime. But what
I 6 m r elany lalyout heael is the seadppression within the

communi ty. I mean the intimidation
and thatdés what | mean by safe. I
and threateing because there are various cliques, you know. A typical

example is, youdbre going into a bar

table and they can make, you know, another woman coming in feel
very i sol ated, tagaddthradatéréng.ddi i t ¢ yotb © n

not part of that group, I f you don
pool , ehm youodre gui te mar gi nal i s ¢
Thereds al so, I guess, Issuds eof any
aggression and violence within those socjalasc e s . I 6d | i ke
improve as wel |l . I dondét <car e, real |
heterosexual scene ofr whatever. | €
|

bothered about the women scene, and | think weropnriove on é t
atmosphere and the sarvironment that we create in our own spaces.

Nina: So you would define safety mor e, gL
to come into a space and to feel comfortable in a way.

Phoebe: Yeah, yeah.

Nina: Not threatened or having feelings of being

% In chapter 7, | draw out more thoroughly how experiences in growing up spaces and other spaces
might impact on the experiences in lesbian spaces.
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Phoebe: Yeah, or not fitting in or feeling isolated, so, yes, safety in terms of that

environment an emotional impact it can have on you, right to the kind

of more traditional ideas when we think about safety of being safe

walking down the street or gu to the cash point, but it is safety

within our own communities as well. It is quite threatening sometimes.

In her definitions of safety Phoebe starts and ends with common
undestandings of crime as opposed to safety. While she initially refers eochiate
on grounds of sexuality and o6raced, when
she defi-nopprassibeel Wwithin the community?o,
significant rol e. Her i maginati ogesderof & c
and sexuality. In contrast to Danielle, who, when talking about safety referred to
Ophysical safetyboi Phakbeakeepn&s Hér 60 en
includes feelings of intimidation, threat and &wmn. The intimidation and thegs are
mainly triggered byd t i-kgnhitt groupso6 or cliques and t
Wilson and Zisman 1992).0 strengthen this mamg of exclusiveness, Phoebe uses
the term O6gangb. Her useendf wtihd wWamd séed&
definition (2002). Canham (2002) argues that a gang is characterised by a state of
mind in which there is a predominance of destructive forces mainly evoked through
anxiety and vulnerability projected onto others. These destructive forces lead to
aggressiontowards oters outside of the gang. This aggression can be expressed
physically or emotionally by dwing close boundaries around the insiders to the
exclusion of those deemed outsiders.
Phoebeds account powerfully otodndandstr at e

space. She talks about the emotional I mp
included and fitting in would trigger the desired emotional imjpaghich she defines

as safety. Her articulation of safety is similar to how Myslik (1996: 168)pnets his

partitpant sé accounts of feeling safe: O6emot
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from being in an area in which one has s
Al t hough Phoebe switches from aageremlsonal
one (6another woman coming ind), Il ater i1
indeed tating about her own experiences and feelings. Unlike Danielle, who referred

to women inVanilla, Phoebe referred to women@oyotesand said that todpart of

60t hose groups6 you need to conform to a
and wear O6the baggy jeans, the belt, the
but iet®ssiavel | ook, i toés quit elikeDanellegry | o
Phoebe seems to be referring to 6butchest
| esbian and gay spaces when she was youn:¢
and | dways wore makep and | used to get things shouted at me, yok n o w, Ay oL
fucking lipstick dykeo and all this shit
lesbian spaces that butch women represent a more authentic lesbian type than femmes.

Again, past experience might contribute to constituting a certainybadiareness

beforePhoebe came into lesbian space. This is a point | return to in chapter 7.

The performativity of comfort
Anja thought that lesbian and gay spaces were important because, in contrast
to straight spaces, 0, whe Uaterccantradittezl heyselfuby s e | f

saying there is an o6identity creationd go

leaves less room for individuality because you have so much pressure from

out si de. [ 1t 6s] SO much homophthai c, y
you make more effort to adapt yourself to the gay scene and to become one of
themec ause thatds where you feel comfor

be part of ¢é rather than being yourse
straight places. Ittt doesndét mi x.
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Anja argues that lesbians adapt themselves to follow certain styles in lesbian
spaces. Other participants also expressed this. Maya said that she feels comfortable the
way she is and that she neveaswahéeebi kes|
girly-gi rl'y sided in her. Maya presented her
to butch women who would only 6try to be
a certain style. Lesl ey s ai dabout lputing adt her ¢
certain lesbian image on, which she described as jeans, a vest and trendy hair. The
comfort, she said, is produced through being desirable and would be an image that
people fancy, o6éwhat they |Iike to |l ook até

As chapter 5 sygested, lookig practices can produce both comfort and
di scomfort. Receiving the 6édyke stared (
not receiving it or receiving other kinds of looks because of not conforming to the
dominant desirable lesbian image (looking likehigpie, for instance) can lead to
discomfort. To Anja, comfort in lesbian spaces is not produced through being
desirable, as Lesley suggested, but through being undesired (or, rather unwanted) in
0straightd spaces. For Arejaly mord corsftrtabden and
because o6you can actwually be yourselfdé a
worry about heterosexual looks or comments.

The awareness of that comfort is produced in relation to other spaces where

homophobia is experienced.h& comfort in lesbian spaces is not unconditional,

however, but needs to be achieved throu
i ndividual itydé at the expense of 0j ust b
compromise something in order to be comfa b | e . I n Anjads vVview,

challenge the pressure to conform to this image because of their experiences of being
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excluded in straight spaces. She clarified this when | asked her what she meant by

0identity creationbé:

Yeah, |  me aerlikelif yold go, | meéad, & yomfeel so excluded from
the rest of, you know, the nagay spaces, then you go to the gay space and it
becomes more important to be lesbian, rather than anything else, | mean. to
attach that label to yourself and also weaesdain type of clothes, to behave

in a certain [way] just to really make sure you fit in, rather than just being

yoursel f, and maybe. you Kknow, i n sol
because you dondét wear these sobt db | ¢
al cohol or e | dondét knowe.

Anjads account is a great example of

bodies (see Ahmed 2004), in this example, sexual bodies. The discomfort and felt
exclusion in heterosexual spaces produces not only distincesased on a lesbian
and gay identity (as Kathryn suggested), but also thesyme to conform to certain
norms in lesbian spaces because here you can potentially fefertadble. Thus, she
might be saying that the sexual identity on which the Gay §#8lles constructed is
constituted through comfort, which includes the desire for and imatigns of
comfort. What is interesting here is that Anja defines being a lesbian not only in terms
of becani n g, and thus as perf or madoihateomiorn But |
i's constitutive of this performative 06i de
safety) produced seemingly distinct spaces (gay/straight), to Anja, it actually
constitutes sexuality. | n Acdgafaty(and being w, T
yourself) are not uncoitibnal, but need to be achieved.

As Danielle and Phoebe suggest, it 1is
excl uded noda gpacésyut also in @ay spacebjoli then produces its

owndix omf ort s. Anjads descri pti olnraisesthe e bas:

190



guestion of whether the specific sexual category she constructs, and which according
to her is constituted by comfort and safety, is racialised at the same time.

How can we udeest and her argument that Oi't b e
| esbian rather than anything elseb6 in |1ic¢
become more i mportant to be | esbian rath
describes implicitly whe? | suggest that Anja constructs her argument solely on the
distinction straight/gay; and only sexuality irgecting with gender figures as a reason
for exclusion. The assumed discomfort in straight spaces and comfort in gay spaces
does not necessarilgold true for women who feel excluded on basis of other
i denti fiers. Next, I gi ve an example of |

the Gay Village.

Racialised discomfort

The Gay Village i s constitutaesghcedos a 0¢g
people who identify as gay or lesbian and occasionally a place that is exotic or cool
for heterosexuals to visit. As | said in the introduction to this chapter, issues of
comfort and safety are inscribedydaynm t he
heterosexuals have been identified as the
comfort. Keeping heterosexuals out of the area has always been a dseedivhittle
1994) During my research, I hear d ghomé wanh
heterosexual men trying to chat lesbians up or making sexual comments. | did not hear
any accounts of actual physical violence perpetrated by heterosexual meniamslesb
in the Gay Village, and most of my participants generally did not mihdtdrosexual

men were in lesbhian spaces.
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Sarah expressed the strongest reservations about excluding men from lesbian
spaces. In fact, she said that it is discriminatory and illegal to do so. When 1 told her
that | had heard some women say they were caedeabout heterosexual men
coming into lesbian spaces and making sexual advances, Sarah told me that she used
to work as a manager in a bar on Canal Street, which was known for a high proportion

of heterosexual customers. But, she said, this was not eepilyblem:

We never had any, like, proper obnoxious people in. The majority of people

who came there knew it was gay, respected that and what have you, but when |

went intoVia Fosseri it was round about the same periothere used to be

| oads io&anéblAskes who had come in é jus

remember one timé because | got off with this girl, which was quite furiny

but we went and sat downstairs, and we were kissing and stuff and there was

just, like, three blokes sat staringust They had sat down across and were just

staring at us and started asking questions. [...] | had seen a pattern of it when

I 6d been there. There would al ways be

straight, | think, [and] what their intentions are, ahdhat time there was a lot

of that in there and it does make you feel untoor t ab |l e . But I

experienced anything since, or bad, even.

The incident Sarah described happened
obnoxi ous peopl ed womrr ktehde wh arh whpeerrev yh 6 As
next door. After a pause, she racially described the bodies of those who made her feel
uncomfortable. It was not just their presence which produced the discomfort, but their
gaze and their interactions, inmes of asking questions. Comfort here seems to justify
her definition of them as O6pervyo, altho
she felt uncomfortable in this situation. What | would question here, however, is her
use of Ol ocoadmeoftothmad lbéehece was a | ot o
back to that.) That she exaggerated their numbers, as Puwar (2008): @wltes with

regard to organaional spaces (see chapter 4, above), became clear in her further

descriptions.
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Sarah was enerally concerned about the management of the two bars,
particularly with regard to door policies, and she said that those Asian men should
have not beenllwed in, in the first place. When | questioned that and said that it
seems to be difficult to juggat the door who is gay and who is not, she told me that
there had actually been some concerns in the bar where she worked about the fact that
more heterosexual than gay people seemed to frequent the bar. She started observing
the door staffand recognde a pattern of not | etting 6As

Nina: And what is the difference, | mean between these Asian guys and the
Asian guys inVia Fosseyand how can you tell at the door?

Sarah: No, these were just a bunvalossef ¢é be
tend to be a bit older and they come in generally by themselves and just
observe, but I d6m not saying all Asi

the time, there was two or three that would go in all the time.

Nina: Ah, all right. The same guys?

Sarah: Yeah, it was the same guys. |t was
wr ong, |l m not being racist. Ehm, r
triedtogetin,bc ause | noticed that they ke
stop Chinese peoplgouédne Howag t haé
they wer e, i ke, A Oh, no, theydre r
never say, AOh, theyor not gayo, o
Theyol | say, A Oh, they werenot wear
like that. Theg | | pick up on what t heyodr e
ABut | 6m wearing trainers. é Let
sonet hi ng. I dondét know, i tdéds really
on the door with them and s$ayjsok,
it i s qgui te a mean | ob, I Ssuppos
judgement al of someone before you
going to know them anyway but é.

So here, Sarah changes her account of nunmibérs om ¢&é1 oads of 6 t
t hreedef oWkatsolunded | i ke an o6invasiond of
tiny number of men ivViaFossed s bi g physi cal space, cons
levels with seating areas, four bars and a dance floor. Altogether, it can accommodate

at least 30@eople.
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Through my direct questioning, Sarah faced the discursive problem of finding
legi ti mate reasons (see Gil!/| 1996) for hei
visited the bar next door and the dAsi an
She seemed to realise that what she had said before could be interpreted as being
racist, so she had to establish that she is not. She then justified herself by pointing out
the differences between the two groups, mainly in terms of age, and thatsihétyev
space either as individuals or as groups.
intentions, as is the fact that they would generally come by themselves, although she
specifically said it was a group that made her uncomfortable. Therealsoe
differences in terms of gender; while she gave a quite gendered account of the Asian
men (O6bl okesd), her account of the O6Chin
Sarah established that she was not racist, she changed direction from finding
explanations for the difference between them to focusing on the practices of the door
staff. By the end of her speech, she has presented herself as somebody who tries to
challenge racist door policies.

Sarahdés account il |l ust r aakeesamne hodi@sinper cep
bodies that threaten comfort and how, as Ahmed (2004) argues, bodies become
objects of emotions. At the same time, emotions (here discomfort) create the
boundaries of bodies. The discomfort makes some bodies into particular racialised
bodi es. I suggestiohatt Sasah@wsrexg@Ghanastec
t o g é& tlsoipawerfully illustrates her perceptual practices in terms of making
0Asi andé bodgaeysd ioegayfobd néennodnl ydé6 bodi es, wher
more gaynessorgayr i endl i ness to the bodies she r

As | further explore in chapter 7, perceptions of Asian people are often linked

to |l sl am, and this conflation of 6racebo
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person is bmophobic, an assumption triggered by the underlying discourse that Islam
Is @ homophobic religion (Haritaworn et al. 2008; Puar 2007). This might be one of
the reasons why gay Asian men and women have difficulties in gaining entrance to

gay spaces (seeapter 5; also Kawale 2003, 2004).

Conclusion

In this chapter | have looked at issues of comfort and safety that seem to be
constitutive of the construction of t he
comfort and safety do in shaping lesbian spaddsw are feelings of comfort and
safety constitutive of sexualised and racialised subjectivities and spaces? Comfort and
safety are not just produced by certain spaces, | argue, but they also gender, sexualise
and racialise bodies and spaces.

My particippnt s6 accounts of comfort and saf
Gay Village are constructed around (imagined) sameness. Because of a dominant
discourse that comfort and safety can only be threatened by people from the out
group, only people who are peived to be different can disrupt comfort and safety.
However, foll owing Ahmeddés (2004) approa
safety actually produce certain bodies, !
hence construct those differenc€amfort and safety are not just feelings individuals
have, but are constitutive of racial and sexual subjectivities. This was clearly indicated
by Phoebeods account of her sexuality ©be
uncomfortable about it. Anja arguedathlesbians conform to certain dress styles
because it is in lesbian spaces that they potentially feel comfortable. So, although in

some ways oridntationsappand whsténess produces some comfort and the
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safety for white lesbians and gay men, tlasnot unconditional but needs to be
achieved through adaptation. Therefore, comfort is performative in the ways it is
constitutive of a specific lesbian identity which is continuously reproduced. Byrne
argues that Owhi t en e s stityitds alsmoa pesitianiwdhim a ¢ o
racialised discourses as well as a set of practices and imaginaries. As such, it plays a
part in constructing the identities that white peogtee x pr ess. 6 (2006:
emphasis)

By focusing on white women this gbier explored how comfort and safety
play a part in those practices and imaginations and in articulating a racialised lesbian
identity. Comfort and safety are constitutive of sexual and racial subjectivities while
space is active in those processes. The cleapteralsofocuses on white women. By
focusing on the accounts of two young white women, | explore how their racial and
sexual subjectivities are constituted through space. There is thus a strong focus on the

activeness of space in shaping white laslsubjectivities.
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Chapter 7: White lesbian subjectivities and spatialities

Introduction

Account 7
We went back to the dance floor I h ¢
counted just a few women | perceived not to be white, and now four plack
womencame in ogether.Carol looked towards the entrance and said that|she

did not understand that different ethnicities always (have to?) come in gfoups.

She then compl ained about an 6Asj| an ni
she was still looking at thergup of black women, she said that it makes |her
angry. She asked, O6Why does it have to
like all the segregation in ManchesieChina Town, Rusholme, and so or
and she repeated that it makes her angigldnotes, Coyotes, May 2007

The racialization of space and habits of lived spatiality often reinforces racism

and white privilege. Yet the connection between race and space often is not

seen because space is thought of as racialiyale(Sullivan 2006: 158)

The body is not only physical and material, it is also a focus of subjegtivity

of how racialised and gendered individuals make sense of their being in the

world. (Alexander and Knowles 2005: 13; see also Knowles 2003)

Account 7 tells how in a leskmaspace that is primarily structured around
sexuality, 6raced suddenly matters. Thi
relationship between emotions and space that | explored in chapter 6. In this chapter,
my analytic focus is on white lesbiasubjectvities By looking at issues of
subjectivity, this chapter brings together some of the themes discussed in previous
chapters, including our interactions in groups, our belonging to different social groups,
looking and being looked at, and how we see, pesce and f eel 0racebd
space. All of these form part of our sense of being in the world.

In the previous chapters, | have touched on issues of subjectivity and how my
participants?o perceptions of and irexper.

perceptions of and experiencesoierspaces. In chapter 6, | looked at how feelings

of comfort and safety in lesbian spaces are expressed in opposition to feeling
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discomfort in straight spaces. | argued that comfort and safety are constitutive of
sexual and racial subjectivities and that space is active in those processes of
constituting sexual and racial subjectivities.

In this chapter, | want to take issues of subjectivity further by contrasting the
spaces of the Gay Village to other spaces andnaysing how not only perceptual
practices but al s embddiedexpaiénces shape suddieitiesa | i t vy
According toMichel Foucault, subjectivity is not the free and spontaneous expression
of our interior tr utohthink @but oursedvestsh we wilay we
police and present our s el 20@0s10).iAs | poiriteel cor r
out in chapter 2the ways in which we seek to create ourselves as subjects are always
i n tension with what iFowc@dulotndhad heeewagd
politicsd manifest themselves on the bo
Therefore, subjectivities are never fixed but always in process. As Nick Mansfield
(2000: 6) argues, O0Subj ec diemdins germarentlyp r i ma
open to inconsistency, contradiction and unrsei n s ¢ i 0 wssl mrguedsin the A
Introduction, spaces are crucial in the making of personhood (Knowles 2003: 35) and
therefore, it is important to analyse spaces when studying thatiomof sexual and
racial identities and subjectivities.

Although my ethnographic study was conducted in the Gay Village, my
theoretical approach and interest lead to questions of space as active and dynamic.
Therefore in this chapter, | look at bodispaces and movement through different
spaces. Spaces are constructed in relational ways, and it is important to look at this
relationality in order to gain understanding of their complex relationship to each other.

Claire Alexander and Caroline KnowleZ005: 13) argue that it is important to

| ook at the intersections of 6raced with
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central to subjectivities. It is how we make sense ofvitbdd. 6Comparativel
wor k6, they ar gue, thebemlzodied hatuee of ratial digscousenor e i t h
on the embodied subjectivity of raci al i s
Knowles 2005: 12). As | wrote in chapter 2, Knowles (2003) argues from a
sociological perspective that spatial analysis is impoftangaining understanding of

the making of 0racebod. Asserting the i mpc¢

making of personhood, she argues that in

doing what we habitually do, we make ourselves, and the fine social
distinctions composing our live$his is all part of race making as the making
of races and ethcised subjectivities. Similarly, in producing the spaces
through which lives are lived we produce ourselves in certain terms. Bpace
its everyday use and social relaishipsi is an importat component in the
production of the person. (Knowles 2003: 35)
I n Knowlesd approach, space is 6an i m
of subjectivities through the ways in which it is produced, used and lived. In this vein,
we might argue tha€aoldo s O habi t ual 06 senseiohlbgingowhitest i t ut
which is spatial: her seeing (or, rather, looking) contributes to the production of the
space as racialised. According kon o w Idefisition, it is this form of producing
space that plays aleoin makingsubjectivity. However, it is not just theseof space
which acts upon subjectivities. Space is more active than thatpéreeptionsand
representation®f space also act upontgectivities.
By focusing on the accounts of two white wome&grol and her friend,
Louise, | discuss a few examples that illustrate how perceptual practices not only
performatively produce racialised bodies but also racialised spaces and how, in an

interdynamic relationship, the perceptions of those spaces act bpok the

subjectivity of the viewer.
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As account 7 indicate€arol became aware of the racialisation @byote$
space only whaenaki gedupt rodr s6& di srupted
Shannon Sullivands (2006 df asaraciglly neeitralt The hat
true questions here, however, :a¥ého thinks of, or sees, space as racially neutral?
And what kind of space is seen as racially neutral? Whileawzareness of the
racialisation of space mighhdeed be a white privilege, | arg that even though
space might béhoughtof as racially neutral, and there might not be an awareness of
the racialisation of space, it is nevertheleesn even if only unconsciouslyCarol
must have seen the whiteness of space to be able to seegitdisimpted when the
four black women came in. Her seeing of ¢
in the way that she saw the four black women coming in together as a sign of
segregation while at the same time she did not seem to be aware dftttieatahe
white women were also there in groups. (As | argued in chapter 4, minoritised people
are more likely to be perceived as groups rather than individuals). What is not clear in
this accountis wharole x pr essed her f eel actlyynadgederoange
angry. Is her anger directed at the black women because they segregate themselves?
Or is her anger directed at the raciali s:
is her anger directed at racial inequalities in a racially structoeigty where there is
a need for black women to segregate themsel@m®b s gi r |l fri end at
Danielle, was with us that night and interpre@atob s c omme nt ement. a r ac
She got quite upset about it and said to me laterGhadlis racist and cannot accept
black people coming together in groups.

Carobs anger might r ®&NAabautthetcreadon dfiAgao us s i C
lesbian spaces (see Introduction). Here, also white lesbians seemed to be angry about

practices of sgregation without reflecting on their own spatial practices of
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segregationWhat is it that makes white lesbians angry about what is perceived to be

racial segregation? It might be that the anger is a reaction to underlying issues of
rejection. This illustrates was i n whi c h, Knowl es writes,
positioned within (racialised) historical processes and their (racialised) political

| andscapes; and within discourses and p
(Knowles 2003: 37). Because it is thgbuour bodies that we make sense of our being

in the world,Carobs raci ali sed and sexualised body
a lesbian and being white. | argue that to gain greater understanding of her account,

this particular mment in Coyotesneed to be linked to experiences she has had in

other spaces.

In this chapter, therefore, | examigarob s and Loui sebd6s acc
some deeper understanding of how sexual and racial swiijestiare spatially
constituted. Both are young, white, @mdraduate students who moved to Manchester
for the purpose of studying at the university. My observations and interactions with
women during my research suggest that those characteristics represent a large group
ofVanilabs CGowtd®d cl i entebéysi s mfarcdbsuiasedu nd sd
the | esbian spaces | ask: How do they see
imagine the racialisation of lesbian and gay spaces? How do they view how lesbian
space should be constructed? In particulah a t is their view of
lesbian spaces?

Account 7 indicates that it might be difficult to find a clear interpretation of
what seems to be a racialised account when we look only at the interactions in the
lesbian spaces. | want to takeuise andCarol as case examples of how we might
understand the wider dliursive frameworks young white women are drawing on so

that we can understand how they make sense of their being in the world as sexualised
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and racialised subject3his chapter illusates how subjectivities are produced in

complex ways in and through particular spaces. While the focus is on the constitution

of white | esbian subjectivities, hence t
intersectionsare intrinsically gendered ethnicised and classeavhich will become

apparent at timesMy anal ysi s i s not Careidsu cemb odoi eld
experiences in the Gay Village, but starts by exploring their gromjingpaces and

seei ng ho ttered (oradidenét mattar) ithose spaces. My analysis next
moves to Manchestero6s wurban spaCaebs and
perceptions of racialised spaces before | finally discuss their racialised seeing and

issues of subjectivity in lesbian spaces.

Social geographe s of Or acebd

My argument in this book is that race
way that both mendébs and womenbds | ives
both heteos e x u a | and | esbian womends experi

by their sexulity, white peopleand people of color live racially structured

lives. (Frankenberg 1993: 1, original emphasis)

Account 7 is an example of how o&6racebd
Carob s r a c ircaptionss ieditatepseme of the ways in which, mankenberg
asserts, white womends |ives are structur
maj or di fference between my study and F
(2006), is that my research looks at a specific group of women who idexstify
bisexual or lesbian. | am looking at hdwth sexualityandé r ace &6 shape t he
Byrne (2006) and Frankenberg (1993) only marginally explored those intersections.

Byrne focused on the intersections of class, gender and whiteness, whereas
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Frankenbeay attempted to look at intersections of gender, sexuality and whiteness but
did this onl vy I n Opreliminary ways?©o, as
(Frankenberg 1993: 236X Fr ankenber gds study was one
examine the intersectionsf whiteness and gender in the lives of white women.

Fifteen years later, France Winddance Twine and Charles Gallagher (2008: 5) pointed
out that o6éthe study of whiteness and whit
ethnographies, scholarly eses and revi ewsdé and that a |
whiteness as a intersectional category. Surprisingly, however, they do not mention
sexuality as a category intersecting with whiteness.

Both Byrne and Frankenberg discuss hgacesare racially mappedh white
womends narratives. Frankenberg argues t
presentplacess hape womends thinking and seeing
i ntervi eweues 6s parceevei npg ayed an i mportant r
sd f and o tnhegdPW3: {9 Frankekberg analyses those spaces in terms of

what she defines as O0soci al geographies o

Racial social geography, in short, refers to the racial and ethnic mapping of
environments in physical and social terigsd enables also the beginning of an
understanding of the conceptual mappings of self and other operating in white
womenods | ives. (1993: 43; original e mp
| am aware that, thanks to different geographical/national contexts, my
parti ci paedgroa pshoiceisalofg 6raced might be v

i ntervieweesd racial mappi ngs. Frankenbe

where most of her participants grew up in a time when spaces were legally and

% Although leshians were included in her research, Frankenberg does not discussavihetvetheir
relationship t o thatrofaer keeteroseaa intdewdes. & is enoldar wheaiher Byrne
interviewed lesbians, as she does not disclosenhere r v i e w #ies.sThis nsght>suggekt that she
does not think sexuality matters.
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officially being dese@ygated. Atto ugh o6r aced® has a very di ff
as Byrneds research illustrates, here al
their i maginations of and experiences i |
analysis will be more useful for my dgsis and the following discussion as my
participants seem to draw on similar t$idecific discourses when artictifeg their

perceptions of and experiences in spaces.

Because my interviews were sestiuctured, my material is very different to
Frankenbggy 6s and Byrneods, both of whom <cond
histories). | did not ask my participants to tell me about their growpmgpaces, but
their growingup spaces sodimes became important when | asked them questions
about t hesior, O&iodwe ntthday ewoul d define their
identify in ethnic/racial terms, and so (see interview guide, appendi) 2\s | wrote
in chapter 3, | used the interview guide quite flexibly. In some interviews, | probed
more about the intemiwe e ds background than in other
participants gave only brief accounts of other spaces, as they thought other spaces
were not of a major importance as my research focused specifically on lesbian spaces.

This was the case in mytarview with Louise, and therefore in the discussion
below, at times there is a stronger focusGamolb s account s. I al so s
my participants were irritated when we talked about other spaces, so | took care not to
probe too much about othepaces. From the beginning of my research, although |
was interested in how my participantsodo e
different backgroundsl! did not at first consider other spaces to be of any major
importance for my research. Itas in the interview withCarol that | changed my
view. When Carol volunteered rich information about her giag-up spaces and

nei ghbourhood spaces, I became aware of
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are already shaped before they enteredidesbpaces. That meant that those other
spaces were significantly important to tfF

lesbian spaces.

Loui seCarsld angdoci al geographies of &éracebd

Louise andCarolgrew up in different parts of the UK. Whileolise grew up
in the southeast of Englan@arolwas born in the north of England and moved with
her parents to the northwest of Wales when she was a toddler.

While Louise and her family always lived in the southeast, her childhood
seemed to be affectedy hrequent house moves. She told me that her family had
moved to eight different houses within the same town. Although she did not tell me
much about her growing up, some of her childhood racial social geographies became
apparent in her descriptions of Mdrester. When | asked her, for instance, if she had
ever thought about herself in racial terms, she said that the first time she thought about
this was when she came to Manchester (I explore this further below), which indicates
that being whitedid not pla/ a significant role when she was growing up, or, rather,
that she is not aware of what role it played. She said that where she had lived before
0t here were not many Asi ansao, i n contras
population according to he¥ In her growingup narratives, it was sexuality and
gender that played a more prominent role in her life, especially when she spoke of her
relationship with her mot heeincipienviasbianidmm d n o't
I when Louise had herfirgti r | fri end. Her mot her define
time of the interview, Loui sedbs mot her st

lesbian and would not allow Louise to tell her younger (hadfsters about her

" In the borough where Louise grew up, today 86.5% of the population is defined as white
(www.neighbourhoodtatistics.gov.uk
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sexuality. Louise told méhat from when she was young, she has always been quite a
tomboy and that her mot her 6tried to for
because | di dndot want to wear themo, Pl
Ocuel tyd of gend9d. norms (Butl er

In Carobs account , it was her probl emat.i
seemed to have shaped her growing up, especially when he found out that she is a
| esbi an. She described him as a oO0typical
British, workingclass masculinity as homophobic and racist, which somehow seemed
to serve to excuse her fatheros views. I
girlfriend, her age seemed to be more of a concern for her parents than the gender of
her pamer. ThatCarol was only 16 and her girlfriend four and a half years older
seemed to be more of a problem than the fact that she was a woman. At least, this is
how Carolpresented it. Her girlfriend was also mixexte, but when | askedarol if
this was gproblem for her parentsggecially for her father, she did not give a clear
answer.Carol did not tell me of any difficulties she had growing up as a lesbian in a
small village (around 200 inhabitants, according to her account, and the nearest city
25 ismiles away). What seemed to play a very strong role in her upbringing was her
nati onal identity. She was positioned as
area in the northwest of Wales, which she described as very white aiithgligh. In
fact, accordingtacCarobs i nter pretati on, the discri mi
raci al | andscape and to the fact that the

to face quite a lot of bullying in school and that she got

lot of stick becausé 6 m Engl i sh, and thatoés it I
sore thumb sticks out. Thereds no bl ac
bl ack people to pick on. ltoés |i ke pic
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Carol 6s account hpwnatieralfidantity and belbngingsstcantasted s
and racialised, and that Englishness often works as synonymous with whiteness

(Byrne 2006: 139). Bridget Bryne (2006: 140) argues that:

Nati onal identity is one modmaédrivarky t hr o
To be positioned or to position oneself as English has different implications
according to how one is raced, classed or gendered. Englishness can act, like
whiteness, as an unacknowledged norm or position of privilege that structures
identity ard experience.
Because of gr owi ng up i n Wal es, Car ol 6 ¢
unacknowledged position of the privilege of being Englisir does she see her
Englishness as having been a privilege in Wales. Rather, she likens it to a mohoritise
racialised position by alluding to the absence of black people living in the area.
However, her reference to this absence also suggests that had there been black
residents in her area, they rather than she would have been the subjects of racism.
Hence inthat way, Englishness, or perhaps whitenessonceived as a privilege,
albeit a contingent and certainly not give or absolute privil&yne argueghat
OEngl i shness i s not tian oflbedogging, arsethaidéyBgne b ut a
2006: #3). In a predominantly white racial landscag@arobs experi ences
shaped by o6ér aceb ashdgrety yp incatplace wheie shg wasthé t h o u
same O6c ol oopleldingdhsre, she was gtd marked as different. Language
played a cemal role. She told me that she started learning Welsh at the age of four
and got picked on for her O6broad northern
Carobs account shows how subjectivities
t hat I f we focus onl y o nthistnigat més aucialal 6 s

moments of the production of subjectivities. Foarol it was within the group of

white British people that her configations of national belonging took placéhose
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spatial experiences impacted strongly on her identity. Whekddaher if she had to

identify herself, what important markers would she use, the first identifier she named

wa s Engl i sh, but a minute | ater, she s
identification. She added that the aBfhglishness of the area slyggew up in
Oprwlby made me feel that | &m more Engl i sh
that, |l dm Engl i sh, Il 6m Englisho. As in tl
where sexuality was comstut ed t hrough di scomfandt (es
Anjads accounts), here 1t is national i de
being discriminated against. Being in a minoriBarol said her family was isolated

with the other English people living in their Welsh village. She does resh d4e

situate her experiences within a wider historical and political frame or within the
complicated and difficult historical relationship between England and Wales (and the
potential reasons for the afinglishness). While she gave a strong account of
experiencing differences on the grounds of ascribed nationality, and those experiences
partly constitute her national identity, being white seems to be fixed and assumed.

When | asked her whether hehmit identity has ever played a role in her life, she

said:

Carot Yeah, I think it does becaumie, obvi
ties as other people do

Nina: You dondét haveeée?

Carot I donodt have the same ethnic ties
dondt have, | 6 m trihe same as Afv@aribbean, ly , I Or
donot have the same ties, wher eas,
basically, just white [laughs], English, white, verygority kind of
thing.

Inagmilarveint o Byr neds i nt eclarlydefiwes ehie,Englshness | her

asethnicity rather thamationality (seeByrne 2006: 16Q)Caro6 s account i
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how whiteness is often thought of as a culturally empty category. She draws on

di scourses of whiteness as bei ngccodntust n
powerfully illustrates, as whiteness scholars have argued, that white people often do
not see the O6colourdé of whiteness so tF
unmarked norm (see Back and Ware 2002; Byrne 2006; Cuomo and Hall 1999; Dyer
1997; Frankenberg 1993, 199Mlowever, we can also see here how whiteness as a

racial category intersects with ethnicity. It is not just whitenessvbite Englishness

that is defined as culturally empty by Carol. Sieines her ethnic identity in terms

of negativity; that is, she doe®t have the same ethnic ties as other people. Although

in Wales she was marked as different within the group of white peopldisn

accounf she contrasts being-Oahriitbeb eBmdl.i sAh rvei
heruseo f 6 rriobbeané mi gphatr tbnee rt hba-CaribliEhma c & x £
wel | | hal f, mi agdbdt eWhtltrenghacgau@stl of 0c¢
will show below) when referring to her relationship, she said that she did not feel any

differences between her and her partner:

Il just dismissed, you know, Il just did
dondt think about a n vy t ibuslyigmightib& & bigt hat ,
i ssue for them because,,thgirocaloniklhistory, t h e
and all t hat kind of s t «Céribbean,|Atméris, | i k e

Afro, ehm, yeah, AfreCaribbean

Carolpresents hersebblfi mdbdcd bernchgs dyxso | tohuat

colour would not matter for her. Againhes draws on discourses of whiteness as an

6emptyd racial category. While &éracebd6 i s
big issue for Athemod. She also tol-d me c
Cari bbean and proadsesée, | ohiebkeitber &oi $ 1
hi story she can relate to, and while o&r:
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colonial history and so on. The colonial history of descendents of white Europeans is
neglected here, as well as the fact thas history is actually a sharedstary.

Carobs accounts illustrate ways in whi
domnant, normalised and universal category in processes of racialisation. As | wrote

in chapter 2, Lewis (drawing on Hesse) arguesyihds of those processes are

the i nauguration and reproduction of ¢
6cudltd category, whil st simultaneous
naturali-sadi arddnenms. I n thi suctedh ocess

as being deavlod ds paetcmabe efféctédyby its claim to the

status of the universal. (2004: 118.7)

While Carol gave a very strong account of differences, she moved within a
discourse that sedalking aboutracial differencesas something bad. When | asked
her whether they ever had different exper
hal f year relationshi p she iausy, alr different 6 We ¢
colours or races. WeéeidedndtaatHal k about an

Louise also told me that shedd had O06a
so he was, i ke, dark skinned©o. She said
gi r | or a black girl 6 because shenibs bet
problema Loui se associ at es skin col our wi t
di fferences that w o u | carohligewisebsaid thiapin beb | e ms 6
football team there were a black woman an
tas a p BahblUowsemandCarolt hus seem to be aware ¢
thered that O6raced or racial di fferences
some people. They distance themselves from racist people, and present themselves as
morepr ogressive Owhitesd who can accept di

Having hadi nt er r aci al relationships GGarabsnot S
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O6perceptual practicesod i n ratherwhitesnormdtivep os i t i
framework

While not talking about diffeences might be formulated out of the thought that
differences should not matter, this kind of thinking ignores experiences of racism
experiences which often matter. It might be important to recognise someone as being
Oriaacl 'y minoritised6é and the difference

i nt er v Caolardd_suide

worked within a discourse in which racism, although rarely discussed, was
accepted to be a fibad thingoo.theywet at
were living in a time and space that was and is highly racialised and which
conditioned their perceptual practices. Their thoughts and actions were
structured by their whiteness as much as by their class and gender (Byrne
2006: 74).
The social geaga p hi es dharobéGr aacnedd Lionui sebs grow
il lustrate some of the ways their | ives h
not seem to be aware of ilowever,Loui sed6s and Cl arkeds ex
white are shaped by genderlass, sexuality and ethnicityVhile Carol presents
herself as being just the norm as a white English person, in Wales being white was not
enough. Even though she belonged to the racial majority, she was minoritised for
being English. When Louise referrad her childhood and teenage yeasnder and

sexuality played a dominant role whiler ace & di d not come up mt

Manchester, as | discuss in the next part, are different.
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Perceptionsof Mamac hest er s ur ban spaces

Figure 5 Map of Manchesté?

As | argued in chapter 2, the Gay Village is primarily perceived as a sexualised
space, whereas other urban areas (such as China Town) are marked as racialised
spaces. Those pem®ns have an impact on how space is imagined lved. In
general in my research, it was noticeable that when | talked @atbl and Louise
about their imaginations of and lived experiences in lesbian and gay spaces, issues of
6raced did not come up. ddrdssed themnltoptrass, r os e

when they talked about other urban areas, their narratives were often structured

A

around Oracebo. Because o6raced and sexual

the perceptions of and the experiences in spaces of the Gay Villageeoib@en to
their perceptions of and experiences in other urban areas. It is those movements
through different spaces, in conglion with their experience of the spaces of their

child and teenage years, that, in part, constitute their subjectivities.

68 A-Z Mini Manchester2-3.
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